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Preface

The Importance of Studying the Old Testament

The Old Testament has greatly influenced many
people down through time. The roots of three of the
world’s great religions—Christianity, Islam, and
Judaism—have sprouted from the richness of its soil.
Except perhaps to those for whom the books were
originally written, these recorded messages are of
greater value to those living in the dispensation of the
fulness of times than to any other people. And they are
especially valuable to Latter-day Saints.

Some of the lessons and insights that make a careful
study of the Old Testament not only meaningful but
critical are—

1. The testimony of the existence of God.

2. The record of the beginnings of mankind as a
divine race placed on the earth for eternal purposes.

3. The importance of establishing a covenant
relationship with God.

4. The history and purpose of the establishment of
the elect lineage through which the priesthood would
be restored and the blessings of the gospel extended to
all in the last days.

5. The revelation of a divine law upon which civil
and criminal codes of many nations would be built.

6. The knowledge that God intervenes directly in
the lives of men and nations and that through Him
many are divinely led, directed, and protected.

7. The blessings of obedience to the laws of God
and faith in His name.

8. The consequences of disobedience and rebellion
against God and His laws.

9. The corruption that results from any form of
idolatry and the reasons for the commandments of the
Lord against it.

10. The need to live and endure throughout
mortality in obedience to God’s laws, even though
suffering and pain and persecution may come.

11. The way by which the Saints can escape the
corruptions and resulting judgments of the last days.

12. The promises of a literal gathering of Israel in
the last days and a time of restoration and redemption
for Israel.

13. The greatness and the dreadfulness of the day
when the Lord will come in His glory.

14. The testimony that the God of the Old
Testament is Jesus Christ and that He came to earth to
free us from death and make it possible for us to be
freed from sin and thus return to the presence of God
the Father.

The spiritual gems in the book were meant to be
enjoyed. The prophets whose words are recorded in
the Bible were anxious that their message be clear and
comprehensible. Through time, mistranslation, and
corruption, part of that clarity has been obscured.
Fortunately for Latter-day Saints, much of this clarity
has been restored by (1) inspired commentary of
modern prophets; (2) the guidance of the Holy Ghost;

and (3) the revelation of the fulness of the gospel in the
other standard works, including the Book of Mormon,
the Doctrine and Covenants, the Pearl of Great Price,
and Joseph Smith’s translation of the Bible.

Your Goal in Taking This Course

To Israel Moses declared, “Unto thee it was shewed,
that thou mightest know that the Lord he is God; there
is none else beside him” (Deuteronomy 4:35). This course
of study is designed to increase your opportunity to
come to know the God of the Old Testament in an
intimate, personal, and powerful way. He is our
Redeemer, and your goal in taking this course should
be to declare as did Job: “For I know that my redeemer
liveth, and that he shall stand at the latter day upon the
earth” (Job 19:25). In the pages of the Old Testament we
see the Lord, the premortal Jesus, working with our
Heavenly Father’s children to save them from various
perils. From these accounts we can learn much about
how to come unto Christ. Moses summed up the process
with these words: “If . . . thou shalt seek the Lord thy
God, thou shalt find him, if thou seek him with all thy
heart and with all thy soul” (Deuteronomy 4:29). What
better guidance and greater goal could we seek?

Reaching This Goal Most Effectively

Through the prophet Jeremiah the Lord declared,
“My people have committed two evils; they have
forsaken me the fountain of living waters, and hewed
them out cisterns, broken cisterns, that can hold
no water” (Jeremiah 2:13). Cisterns, as sources of a
reserve water supply, were extremely important to
people in the arid lands of the Old Testament, for it
was on these that they relied to preserve themselves
during the dry seasons. Cisterns were carved out of
rock. They could only retain water; they could not
produce it. On occasion the rock would prove full of
fissures and be unable even to hold water. Using this
fact as a metaphor, the Lord brought two accusations
against Israel. The first was their lack of trust in Him.
Jehovah, as the spring of living water, could always be
relied upon, but ancient Israel hewed new cisterns for
themselves; that is, they turned to idolatrous sources
for security and spiritual life and power. Second, the
new cisterns could preserve the Spirit no better than
a fractured cistern could hold water. Thus, Israel was
like a people in a drought who ignore a living spring
that provides sufficient reserves and trust instead in
broken wells that provide nothing.

Each chapter in this manual is designed to help you
find the true source of living water—the Lord Jesus
Christ. Your study of the Old Testament is an
opportunity to come to know Him better.

Each lesson designates a part of the Old Testament
as a reading assignment. This assignment will be the
core of your study and should be read carefully for
each lesson.



The student manual for Religion 302 covers
approximately one-half of the Old Testament, from
1 Kings through Malachi except for Psalms. The rest
of the Old Testament is covered in the student manual
for Religion 301.

The course does not require you to read every
chapter of the second part of the Old Testament. After
you complete the parts assigned in the reading blocks,
however, you will have read the greater part of the
Old Testament and acquired the skills necessary to
understand the rest on your own. Combined with
sincere prayer, scripture study can become a source
of personal revelation and an avenue to increased
spiritual power in your daily life. It is the way to come
to the true spring that will quench your thirst, the one
cistern filled with living water.

Why a Student Manual?

Some parts of the ancient scriptures are not easily
understood by today’s readers. Even the Jews who
returned from exile (around 500 B.C.) needed assistance.
The Bible records that Ezra the scribe “caused the
people to understand the law. . . . So they [the scribes]
read in the book in the law of God distinctly, and gave
the sense, and caused [the people] to understand the
reading.” (Nehemiah 8:7-8.) Although their problem
was caused primarily by changes in their language,
the word of the Lord still needed some explaining.

So it is today. Corrupt texts, archaic language, and a
lack of understanding of the doctrinal, historical, or
geographical settings cause some of the difficulty in
reading and comprehending the Old Testament. For
these reasons this student manual provides the
following to assist you:

1. Background information to help you better
understand the Middle Eastern world in which the
prophets declared their messages.

2. Background information about Old Testament
prophets and important contemporary political figures.

3. Background information on many of the books in
the Old Testament.

4. Interpretive and prophetic commentary on many
of the most important passages and some of the
difficult passages.

5. A maps section, which identifies key geographical
places, some of the major activities of the prophets and
the Israelites, a time line for the events being studied,
and modern equivalents of ancient measurements.

How the Manual Is Organized

The twenty-eight chapters in the manual are organized
to correspond with the chronology of events in the Old
Testament. This organization does not strictly follow the
sequence of books as they appear in the Old Testament.
It is not possible to adhere exactly to the chronology
because several accounts overlap in the time periods
they cover, and sometimes several prophets ministered
at the same time in different areas. Also, the time of the
writing of some books is not known (Job and Proverbs,
for example). This manual does, however, basically
follow the chronology of the Old Testament.

Throughout the text you will find special enrichment
sections—eleven in all—that provide information to
help you better understand the chapters that follow
them.
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This manual should be used to help you organize
your study and get the most from your reading of the
scriptural passages. Each chapter includes:

1. A short introduction that sets the stage for the
scriptures you will read.

2. A reading assignment.

3. Notes and commentary that will help with
particularly difficult passages.

4. Points to ponder that call your attention to some
of the major lessons of the part of the Old Testament
you are studying and give you the opportunity to
thoughtfully consider how these lessons can be applied
in your life.

How to Use Your Student Manual

The basic text for this course is the Old Testament.
This student manual does not replace your reading of
the scriptures nor can it substitute for inspired guidance
of the Holy Ghost as you seek that guidance in humble
prayer. Here are some suggestions on how this manual
may be used most profitably:

1. Before reading the scriptures, study the maps to
get a feeling for the location of various lands, areas,
peoples, geographical features, and cities. Then,
throughout your study, refer to the maps as needed.

2. Read the reading assignment for each chapter.
The number of chapters you are asked to read for each
class period may vary according to your instructor’s
wishes and according to whether you are studying
on the semester, quarter, or individual-study system.
Whatever system you are on, however, you will read
most of the Old Testament from 1 Kings to Malachi.

3. Study the enrichment sections as you come to
them. You will find that understanding the history,
geography, or doctrine explained in these sections will
help you better understand the scriptures as you read
them.

4. Read Notes and Commentary on any passages
that are difficult to understand.

5. Complete the assignments in Points to Ponder as
directed by your instructor.

6. Use the indexes at the end of the manual to
locate a particular scripture, author, or subject.

Which Version of the Bible Should You Use in Your
Study of the Old Testament?

A large number of Bible translations are now in
existence. The King James Version, the translation
recommended for English-speaking Latter-day Saints,
has been spoken of many times by the Church leaders.
The following are examples of their counsel:

“None of these [other] translations surpasses the
King James Version of the English Bible in beauty of
language and spiritual connotation, and probably in
faithful adherence to the text available to translators.
It is this version which is used by the Church of Jesus
Christ of Latter-day Saints in all of its official work [in
the English language] both at home and abroad. The
literature of the Church refers invariably to the King
James translation. Other translations are used by the
Church only to help explain obscure passages in the
authorized version.” (John A. Widtsoe, Evidences and
Reconciliations, p. 120.)



“This King James or Authorized Version, ‘as far as it
is translated correctly,” has been the version accepted
by this Church since it was organized” (J. Reuben Clark,
Jr., in Conference Report, Apr. 1954, p. 38).

“The Official Bible of our Church is the King James
version” (editorial, Church News, 14 Nov. 1970, p. 16).

In languages other than English, available versions
are acceptable, of course.

The official recommendation does not mean that
the King James Version is a perfect translation. Elder
James E. Talmage gave a reason why there is not a
perfect translation: “There will be, there can be, no
absolutely reliable translation . . . unless it be effected
through the gift of translation, as one of the endowments
of the Holy Ghost. The translator must have the spirit
of the prophet if he would render in another tongue
the prophet’s words; and human wisdom alone leads
not to that possession.” (The Articles of Faith, p. 237.)

Such an effort to translate the Bible scriptures by the
power of the Holy Ghost was begun by the Prophet
Joseph Smith at the command of the Lord (see D&C
45:60-61; 93:53). The status of the Joseph Smith
Translation in the Church today is as follows:

“The Inspired Version |[as it is called by its publishers]
does not supplant the King James Version as the official
church version of the Bible, but the explanations and
changes made by the Prophet Joseph Smith provide
enlightenment and useful commentary on many
biblical passages.

“Part of the explanations and changes made by the
Prophet Joseph Smith were finally approved before his
death; and some of these have been cited in current
church instructional materials or may be cited in
future church instructional materials.

“Accordingly, these cited portions of the Inspired
Version may be used by church writers and teachers,
along with the Book of Mormon, Doctrine and
Covenants, and Pearl of Great Price, in connection
with Biblical interpretations, applying always the
divine injunction that ‘whoso is enlightened by the
Spirit shall obtain benefit therefrom.” (D&C 91:5)

“When the Book of Mormon, Doctrine and Covenants,
and Pearl of Great Price offer information relative to
biblical interpretation, these should be given preference
in writing and teaching. But when these sources
of latter-day revelation do not provide significant

information which is available in the Inspired Version,
then this version may be used.” (Editorial, Church
News, 7 Dec. 1974, p. 16.)

References from the Joseph Smith Translation are
used throughout this manual for clarification of
particularly vague or faulty passages of the King
James Version.

In 1979 a new edition of the King James Version was
published by The Church of Jesus Christ of Latter-day
Saints. It contains an extensive cross-referencing system
that includes latter-day and biblical scriptures, alternate
renderings of difficult passages, language insights to
certain Hebrew and Greek words, and many helpful
changes from the Joseph Smith Translation. It also has
an appendix, which includes a Topical Guide, a Bible
Dictionary, passages from the Joseph Smith Translation
too long to include in the footnotes, and a section of
maps. Similar Bible study helps have been added to
triple combinations in other languages since that time.
These are without question the finest collection of
study aids designed specifically for Latter-day Saints
ever provided with the scriptures. They will prove to
be an invaluable aid as you study the Old Testament.
A selection of cross-references and significant Joseph
Smith Translation changes are also included in this
manual.

Using the Internal References

Numerous works by biblical scholars have been
cited throughout the manual. Shortened references to
these works have been used in order to interrupt the
reading as little as possible. Complete reference
information has been given in the bibliography near
the end of the manual.

A special system of referencing was devised
for quotations taken from Commentary on the Old
Testament, by C. F. Keil and F. Delitzsch. The original
work was published in twenty-five books, but the
reprint edition quoted in this manual combines the
twenty-five books into a ten-book set. This organization
means that in some cases one book may have three
different pages with the same number. To minimize
confusion and to keep a shortened reference, a
three-number system was devised. Commentary, 3:2:51,
means that the reference is found on page 51 of the
second volume contained in book 3.

vii
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Old Testament Chronology Chart
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solid yellow
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® Ahaziah
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® Gad Asa ®Job
| Solomon Abijam
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Temple of ¢
Solomon completed KINGDOM OF ISRAEL
b Shallum
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Amos —e
| Hiram of Tyre | i Jonah e
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® Zimri | | Jehoash
® Tibni Jehoahaz
Omri Ahaziah @ Jehu
Founding of Samaria ® Ahab || Joram
by Omri Elijah
solid orange
Ben-hadad Il
Hadad of Zobah | Ben-hadad | Hazael [Jeroboam II:
Tabrimmo|n Ben-hadad Ill
Hezion
2 Moabite stone e
S rla Aram dark solid violet
v Damascus light solid violet
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Persia light solid brown
Parthia light vertical brown ling
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First
Olympic ®
games

® Homer

Macedonia light solid green Seleucids light diagonal green lines
Ptolemies light vertical green lines Rome dark solid green

Northern Mediterranean World
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Old Testament Chronology Chart

4008 350 3008 250
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e Alexander defeats the Persians and is
greeted as a deliverer and a god

500 B.C.

o Darius | completes a canal betwgen the Nile ® | Nile Delta freed from Persian Euclidian |e o Founding of Library
and the Red Sea and codifies Egyptian law rule for a brief period under mathematics at Alexandria
Amitaios of Sais Septuagint written e
in Alexandria [
<4—— Periods of revolt against Persian occupation with overtures to Greece > Ptolemy Il (Philadelphus)
| Ptolemy I Soter (Alexander’s general)

THE INTERTESTAMENTAL PERIOD

® Alexander the Great%acks Tyre and enters
Jerusalem without the loss of blood

® [zra goes to Jerusalem (credited
with giving the Jews “the law”)

® [lehemiah, the governor and cupbearer of

Artaxerxes |, rebuilds the walls of Jerusalem © Judea is annexed by Ptolemy |

o Malachi

The Jewish high priest became

»
- sometimes acting rs
[ Seleucus I Nicator | (Alexander’s genetal)
Antiochus || Soter
Antiochus Il
o Darius’s excellent road system, legal reforms, and coinage make H o Founding of Seleucia as
his empire one of the most successful in ancient times Alexander defeats Persians at Issus e Mesop_olamian capital,
N ® Artabanus (Artaban) kills Xerxes | and [Dari[us Il Codomanus replacing Bahylon
Darius | gains the Egyptian kingdom for seven mont Arses o o Alexander dies at Babylon
| Xerxes| | (Ahasures) Artaxerxes Ill| (Ochus)
| Artaxerxes | Artaxerxes Il (Mnemon) Arsaces, ah Iranian nomad
Esther o Darius Il | (Nbthus) (Parni) chief, kills the Seleucid
governotr and sets up the
kingdom of Parthia
® Battle at Marathon o Parthenon at Athens completed ® Epicurus ® Epicurus opens school in Athens *——
® Birth of Euripides ® Birth of Plato e Demosthenes ® Philip unites Euclid in Alexandria
Socrates ®  ® Temple of Zeus at Olympia ® Birth of Aristotle Greece ® Gauls invade
Cimon defeats ® ® Hippocrates ® Plato founds Academy ® Aristotle opens the Lyceum Macedonia
Persians ® Golden| age of Pericles ® Trial and death of Socrates Colossus of Rhodes built

Dates represent a consensus and are best taken as approximate
(earlier dates may differ slightly in other chronologies).
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Ptolemy VI | (Philometer)
Ptolemy V | (Epiphanes) Philo, a Jewish philosopher in Alexandria ®
Ptolemy IV | |(Philopator) c
Ptolemy lll| (Euergetes)

Cleopatra VIl ascends
the throne (consort to Caesar)

o Seleucids defeat Egyptian Ptolemies at

Paneas and annex Palestine and Phoenicia ® Julius Caesar
 Mattathias inspires Jewish revolt visits Judea
das Maccabaeus ® Herod gains favor
Jonathan| Maccabaeus C e
Simon| Maccabaeus Herod’s temple begun ®
John Hyrcanus | Founding of Tiberius ®
® Greek ® Aristobulus | (named after a
gymnasium Alexander Jannaeus Roman emperor)
built in Hyrcalnus Il Birth of Jesus Christ ¢
Jerusalem Aristobulus Il Birth of John the Baptist ¢
Pompey enters Jerusalem and establishes a Roman protectorate e | Herod the Great
a vassal to the political rulers, - Maccabees/HasmuneeI family .
a ruler of Judea 5 l g
P General period of the Dead Sea Scrolls
© Antiochus V
Antioc|hus IV Epiphanes The Seleucids became
(Theos) Seleu[cus IV | Demetrilus | the great Hellenizers
Seleucus Il |[ Antiochus Il the Great Antiochus VII of the Middle East
o Seleucus Il Solﬂr
o Artabanus gains cpntral of Mesopotamia
o| Mithradates Il defeats
f invading Sakas
* De“l‘e"':sng 1 (Sacae Nomads)
capiured atl Babyiol ™ ithradates Il | o Mark Antony
Artalbanus invades Parthia
Tiridates
Mithradates | (expanded the Parthian Empire)
Phraates | e Media (ﬂaplured from Seleucids by Parlhia%
Archimedes i
® Earthquake destroys Rhodes
® Founding of Library at Pergamum
® Macedonia becomes
Roman province

Hannibal, a general of Carthage

Northern Mediterranean World
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Standards of
Measurement

MEASURES OF WEIGHT

Although both David and Ezekiel attempted to standardize individuals commonly carried their own weights with them in
weights, complete uniformity was never achieved. Some a bag. The need for this practice brought strong rebukes from the
unscrupulous people tried to turn this situation to their advantage  prophets because it was a symptom of the poor spiritual condition
by possessing two sets of weights. To guard against unfairness, of the Israelites.
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10 gerahs 1 bekah 2 bekahs 1 shekel 50 shekels 60 minas § 1 talent
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1 shekel 1 mina 1 talent
(about 11 grams, or .39 ounces) (about 500 grams, or 17.5 ounces) (about 30 kilograms, or 66 pounds)

LINEAR MEASURES

Small Measurements Large Measurements

A fathom is about 1% feet (a Greek unit).

A reed is about 9% feet.

A furlong is 607 % feet (a Greek unit).

A mile is 1,618 yards (a Roman unit).

A Sabbath day’s journey is 2,000 cubits.

One day’s journey was about 30 miles (among the Jews).

1. The width of one finger is equal to two barleycorns laid
end to end, or about % of an inch (a barleycorn is the
smallest unit of measure).

2. The width of one palm is four fingers, about 3 %s inches.
3. One span is three palms, about 9 inches.

4. One cubit is two spans, or six palms, or about 17 %
inches. An Egyptian cubit was about 202 inches; a short
cubit was five palms.
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The relationship between measures used anciently and measures used today is
approximate and may vary from source to source.

MEASURES OF VALUE
Hebrew System (Old Testament)
The silver measures of value were the same as the weights in the means of exchange, but gradually coins came into
the chart on measures of weight. Initially, these weights were common use.
=
o - I
_hq-r' o T rl"._ ol =.'-‘-. L ! : = 5 .
1 ool ., 5 Lol 1t N =T
T = g F L . ;‘.‘#"_. . Tl =
h 1 bekah e P 1 shekel . : : HF T
10 gerah = ~ 1 talent
; 1 talent of gold =
2 bekahs 50 shekels A B e

Roman System (New Testament) S

1 assarion :
1 quadran 1 denarius

(farthing) (a denarius bore the image
2 leptons 4 quadrans of the Roman emperor)
(mites = 0.2 of a cent)

MEASURES OF VOLUME
Liquid

1 log = 4 auphauks

1 hin = 12 logs

1 seah =2 hins

1 bath = 3 seahs

1 homer = 10 baths = 1 donkey load
(also called a cor)

Auphauk Log
6 cubic  About About 1 gallon About 2 gallons About 5.8 gallons Homer About 58 gallons
inches 0.5 pint

Dry

1 seah = 6 cabs

1 ephah = 3 seahs = 10 omers = 1 bath

1 homer = 10 ephahs, or about 6.2 bushels (also called a cor)
Note: The omer, the ephah, and the cor (or homer) form a decimal
scale of measurement

Cab Omer Ephah (bath)
1.1 quart About 2.5 quarts About 25 quarts Cor (homer)
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Ancient
Jewish Calendar

14th: Passover (see Exodus 12:18; Leviticus 23:5)
15th-21st: Unleavened bread (see Leviticus 23:6)
21st: Firstfruits (see Leviticus 23:10-21)

14th /15th: Purim (see Esther 9:26-28)

Latter rains |

Fl.ax p s Barley

Citrus fruit h

harvest arviess 14th: Later Passover

Flax harvest (see Numbers 9:10-11)

Almonds
blossom

6th: Pentecost (see
Leviticus 23:15) or
Feast of Weeks, or
wheat harvest of
the first fruits

Winter

high ground)
(see Ezra 10:9)

25th: Feast of Winter planting

Dedication or
Festival of Lights
(see John 10:22)

Hot season
(see Isaiah 18:4)

Vintage begins
Olive, grape,
and fig harvest

planting

aavaka
LIPS ,‘

dg? General vintage
i (see Isaiah 32:10)
Former rains | Dates and
Plowing and | summer figs,

sowing vegetable, and
olive harvest

SR
I, I, l’ ,\l 6

Fall beg®®

1st: New Year/Feast of Trumpets or New Moon
(see Numbers 29:1; Leviticus 23:23-25)

10th: Day of Atonement (see Leviticus 16:29-30;
Leviticus 23:27-33)

15th-21st: Feast of Tabernacles/Booths (see Leviticus 23:34-36;
Nehemiah 8)

22nd: Solemn assembly (see Leviticus 23:36)

O Pre-exilic name

Biblical references: Exodus 13:4; 23:15; 34:18;
Deuteronomy 16:1 (Abib); 1 Kings 6:1, 37 (Ziv);
1 Kings 8:2 (Ethanim); 1 Kings 6:38 (Bul)

® Some of the most important

O Post-exilic name

Biblical references: Esther 3:7; Nehemiah 2:1 (Nisan);
Esther 8:9 (Sivan); Nehemiah 6:15 (Elul); Nehemiah 1:1
(Chislev); Esther 2:16 (Tebeth); Zechariah 1:7 (Shebat);
Esther 3:7 (Adar)

*Abib was the name of the first month of the year

©IRI

of the festivals are connected
with the Sabbath: the weekly
Sabbath itself; the new moon;
the sabbatical year (every
seventh year); the year of
jubilee (every fiftieth year)
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1 Kings 1-11

Solomon: Man of
Wisdom, Man of
Foolishness

(1-1) Introduction

Many kings ascended the throne of Israel from the
time of Saul to the dissolution of both the Northern
Kingdom and the Southern Kingdom. None of these
kings, however, obtained the power and prestige
that Solomon did. Nearly a thousand years before
Solomon, Abraham had been promised that his seed
would receive the land of Canaan for their inheritance,
including territory as far north as the Euphrates River
(see Genesis 12:7; 13:15; 15:18). But not until Solomon’s
time was this promise fully realized. Solomon extended
the domain of Israel from the Red Sea on the south
to the Euphrates River on the north (see Maps, “The
Empires of David and Solomon”). The golden age of
Israel, started under King David, continued under
Solomon. During the forty years that Solomon ruled as
king of Israel, there was peace and unity throughout
his vast domain.

At the beginning of his reign, Solomon loved the God
of Israel and covenanted with God that he would walk
in obedience throughout his administration as king of
Israel. Solomon was promised wisdom, riches, honor,
and long life if he would continue in righteousness
before the Lord. The promise was fulfilled. During his
life, Solomon became famous for his wisdom. Great
men and women from many nations came to hear him
and test his understanding and knowledge. Solomon
also acquired great wealth, and there were said to be
no kings in all the earth who could compare to him.
Under Solomon’s reign Israel reached her greatest
point as a nation—honor, wealth, power, and respect
were hers because of the administration of her greatest
king.

Ngevertheless, at the end of Solomon’s reign, Israel
became temporally and spiritually bankrupt.
Deterioration and strife were everywhere. Within a
year of Solomon’s death, the land was divided into
two kingdoms, and the course of Israel’s history was
permanently altered. What actions or events led the
nation from such heights to such depths? You will find
the answers in the first book of Kings. As you read, try
to identify the events that brought about the decline of
Israel.

Instructions to Students

1. Use Notes and Commentary below to help
you as you read and study 1 Kings 1-11. See also
1 Chronicles 22-23; 28-29; 2 Chronicles 1-9 for a
parallel account.

2. Complete Points to Ponder as directed by
your teacher. (Individual-study students should
complete all of this section.)

NOTES AND
COMMENTARY ON
1 KINGS 1-11

(1-2) 1 Kings 1. How Could Adonijah and Solomon
Both Have Claim to the Throne of Israel?

According to the customs of succession, Adonijah
could well have been the heir to the throne of David.
Adonijah was the fourth son of David (see 2 Samuel 3:4).
Two of his older brothers, Amnon and Absalom, were
already dead, and a third, Chileab, is not mentioned
in the text except for the account of his birth.

David’s old age and feeble condition (see
1 Kings 1:1-4) evidently convinced Adonijah that it
was time to show the people that he was the successor
to the throne. His actions were thus designed to
convince the people of his right and to create a base
of popular support that would consolidate his position.
He set up a royal processional (see v. 5); sought the
support of important people, including Joab, the
commander of the military, Abiathar, the high priest,
the other princes of the court, and David’s personal
staff (see vv. 7, 9); and prepared a great feast (see v. 9).
He deliberately excluded those loyal to Solomon as the
successor, including Zadok, another important priest;
Benaiah, one of the military commanders (perhaps
second in command to Joab); the “mighty men” (v. 8),
who were probably David’s personal body guards;
and the prophet Nathan.

Adonijah’s plan was thwarted, however, when
Nathan heard what Adonijah was doing and reported
it to Bath-sheba, Solomon’s mother. His warning to her
that her life as well as Solomon’s life was in danger
(see v. 12) illustrates one of the problems with a
monarchical system of government. Because of the
competition that typically existed in the royal family
itself, the new king often assassinated all his brothers
and other possible heirs who might pose any threat to
his rule.

Moving swiftly, Bath-sheba and Nathan joined
together (see v. 11) to bring Adonijah’s manipulations
to the attention of King David. When David learned
that Adonijah sought to take the throne, he quickly
appointed Solomon as co-regent. They ruled together
until David died.

Although only twenty years of age, Solomon, like
David and Saul before him, was anointed to his
kingship by a rightful priest and by the prophet (see
vv. 34, 39). To clearly show the people that Solomon
was David’s choice and the Lord’s, David commanded
that the inauguration of his co-regent take place
immediately. He commanded that Solomon be placed
on his (David’s) mule to ride in procession to Gihon in
the traditional way that a king made his triumphal



entry into a city (see J. R. Dummelow, ed., A Commentary
on the Holy Bible, p. 693; compare with Jesus’ triumphal
entry into Jerusalem recorded in Matthew 21:1-11).
The people responded joyously and accepted Solomon
as their new king (see 1 Kings 1:39-40).

Thus, in one quick and decisive move, David cut off
Adonijah’s attempts to usurp the throne, and Solomon
was established as king. One can easily imagine why
those at Adonijah’s feast were struck with fear and
hastened to desert Adonijah’s presence. They were
caught in the midst of what bordered on treason against
the new king, and they were anxious to disassociate
themselves from Adonijah.

Now it was Adonijah’s life that was in danger. Not
only was he a potential rival to the throne, but he had
been obviously making an open effort to preempt
Solomon’s claim. So, as soon as he learned of the
enthroning of Solomon, Adonijah fled not to his home,
but immediately to the heights of Mount Moriah just
above the city of David. Here an altar of sacrifice had
been set up by David. The horns of the altar of sacrifice
were considered a sanctuary where a person could cling
until his case was investigated and tried (see Exodus
21:13-14). There Adonijah waited, hoping for some
indication of Solomon’s clemency toward him, which
was granted (see 1 Kings 1:50-55; see also Old Testament
Student Manual: Genesis—2 Samuel [religion 301, 2003],
pp- 167, 268 for a detailed explanation of why the
horns of the altar were seen as a place of refuge).

(1-3) 1 Kings 1:38. Who Were the Cherethites and the
Pelethites?

The Cherethites were “a people who were settled
alongside the Philistines in southern Palestine [see
1 Samuel 30:14; Ezekiel 25:16; Zephaniah 2:5]. In the
reign of David they formed, with the Pelethites, his
private bodyguard under the command of Benaiah the
son of Jehoida [see 2 Samuel 8:18; 20:23; 1 Chronicles
18:17]. They remained loyal to him through the rebellions
of Absalom [see 2 Samuel 15:18] and Sheba [see 2 Samuel
20:7], and were present when Solomon was anointed
for kingship [see 1 Kings 1:38, 44].” (J. D. Douglas, ed.,
The New Bible Dictionary, s.v. “Cherethites.”)

(1-4) 1 Kings 2:1-9. David’s Final Instructions to His
Son Solomon

David charged his son to keep all the commandments
of God, to study the law, and to exercise righteous
judgment upon the people. Solomon was also instructed
concerning some of David’s enemies as well as some
of his friends.

First Kings does not record the large assemblage of
government administrators and military commanders
that David called together when he sensed that his death
was near; however, the historic gathering is recorded in
1 Chronicles 28:1-29:24. At this conference David
performed four great services: (1) he gained the support
of the people for the completion of the temple; (2) he
presented a vast treasure for the temple; (3) he publicly
turned over to Solomon the plans for the temple and
disclosed that they had been given to him by divine
revelation; and (4) he succeeded in having Solomon
crowned and anointed a second time when the people
of every tribe were officially represented and could
declare their loyalty.

&
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The traditional tomb of David, king of Israel

(1-5) 1 Kings 2:2-3. “Be Thou Strong . .. Shew
Thyself a Man”

This plea for manhood and strength is a familiar
Old Testament theme. It was Moses’ last counsel to
Joshua (see Deuteronomy 31:6-7, 23). The Lord gave
Joshua the same encouragement (see Joshua 1:5-9).
This advice was given to Solomon repeatedly. The
courage to obey the law was just as much a part of the
plea as to have physical courage.

(1-6) 1 Kings 2:5-6. Why Didn’t David Punish Joab
Sooner?

Joab, out of jealousy and fear of losing his position
as commander of the armies of Israel, had murdered
Abner (see 2 Samuel 3:27) and Amasa (see 2 Samuel
20:10).

Commentators have noted that “David ought to
have punished these two crimes; but when Abner was
murdered, he felt himself too weak to visit a man like
Joab with the punishment he deserved, as he had only
just been anointed king, and consequently he did
nothing more than invoke divine retribution upon his
head [see 2 Samuel 3:29]. And when Amasa was slain,
the rebellions of Absalom and Sheba had crippled the
power of David too much, for him to visit the deed
with the punishment that was due. But as king of the
nation of God, it was not right for him to allow such
crimes to pass unpunished: he therefore transferred
the punishment, for which he had wanted the requisite
power, to his son and successor. . . . ‘Do according to
thy wisdom (“mark the proper opportunity of punishing
him”—Seb. Schmidt), and let not his grey hair go
down into hell (the region of the dead) in peace (i.e.



unpunished)’ [1 Kings 1:6]. The punishment of so
powerful a man as Joab the commander-in-chief was,
required great wisdom, to avoid occasioning a rebellion
in the army, which was devoted to him.” (C. F. Keil
and F. Delitzsch, Commentary on the Old Testament,
3:1:29.)

(1-7) 1 Kings 2:7-8. Who Were Barzillai and Shimei?

Barzillai and Shimei both lived at Mahanaim. Shimei,
instead of showing kindness to David when he fled
from Absalom, threw rocks at him and cursed him (see
2 Samuel 16:5-11). Barzillai, however, showed great
kindness to David and those who had fled with him by
providing them with food and clothing. David asked
Solomon to provide for the family of Barzillai as a
payment for his kindness (see 2 Samuel 17:27-29;
19:31-38).

(1-8) 1 Kings 2:17-22. Why Was Solomon Upset by
Adonijah’s Request?

“Amongst Eastern nations the wives and
concubines of a deceased or dethroned king were
taken by his successor [see 2 Samuel 12:8; 16:21-22];
and so Adonijah’s request for Abishag was regarded
as tantamount to a claim on the throne” (Dummelow,
Commentary, p. 212).

Solomon knew and understood this law, as 1 Kings
2:22 makes clear. At first it may seem puzzling that
Bath-sheba would take Adonijah’s request to Solomon
since she almost certainly knew and understood this
law. Perhaps she, knowing how Solomon would react,
recognized an opportunity to rid Solomon of the threat
that Adonijah continued to be to the throne of Israel.
Solomon did react quickly, for this was the second time
Adonijah had attempted to take the throne by subtlety.

(1-9) 1 Kings 2:23. Adonijah Had Spoken “against His
Own Life”

Solomon meant that Adonijah’s request was either
treason or a plan to commit treason and was therefore
worthy of death. (Note 1 Kings 2:15, which records
that Adonijah knew that the Lord had given the throne
to Solomon.)

(1-10) 1 Kings 2:26-36. Were Abiathar and Joab Still
Conspiring against Solomon?

Abiathar and Joab were still conspiring to put
Adonijah on the throne (see 1 Kings 2:22). Solomon
banished Abiathar from Jerusalem and took from him
the office of high priest in Israel. Abiathar was a great-
grandson of Eli, who was both priest and judge in Israel,
and the last of his descendants to hold a priestly office.
This punishment and restriction of Abiathar fulfilled the
prophecy announced to Eli by the Lord (see 1 Samuel
2:31-36).

Abiathar probably escaped with the punishment of
exile only because Solomon was reluctant to execute a
high priest. Joab, however, was a much more dangerous
enemy because he had commanded the army. There
was no question concerning Joab’s guilt. Because of
the murders he had committed, he was indeed worthy
of death (see Exodus 21:12-14). Thus, he had no right
to claim the sanctuary of the altar, and Solomon was
not obligated to honor his claim to sanctuary.

(1-11) 1 Kings 2:35. Benaiah

Benaiah succeeded Joab as captain of the host, the
top military position in the kingdom under the king.

(1-12) 1 Kings 2:36—44. The Punishment of Shimei

Continuing to follow the final counsel of his
father (see Notes and Commentary on 1 Kings 2:7-8),
Solomon now undertook to punish Shimei. At first this
punishment may seem vindictive on David’s part and
cruel for Solomon to follow through with it, since all
Shimei had done was to curse David and throw rocks
at him (see 2 Samuel 16:5-11). At that time, however,
David’s kingdom was rent by civil war. Shimei’s
action was therefore equivalent to treason against the
government.

There may have been an additional reason for David’s
counsel to Solomon. Shimei was from Bahurim, which
was a short distance east of Jerusalem. The Ammonites
and Moabites who lived across the River Jordan were
traditional enemies of Israel. To have a known enemy
of the crown in a city where the Ammonites and
Moabites could easily go to conspire with him would
have provided future opportunity for treason. This
situation may explain David’s counsel.

Solomon’s treatment of Shimei was just and tolerant.
He could have had Shimei executed by royal order.
Instead, Solomon brought him to Jerusalem and made
him swear on oath that he would not cross the Brook
Kidron, the eastern boundary of Jerusalem. This
restriction lends further support to the idea that
Solomon did not want Shimei collaborating with
the eastern enemies of Israel.

Three years later, because Shimei violated his oath,
Solomon had him executed. Keil and Delitzsch noted
that “this punishment was also just. As Solomon had
put Shimei’s life in his own hand by imposing upon
him confinement in Jerusalem, and Shimei had promised
on oath to obey the king’s command, the breach of his
oath was a crime for which he had no excuse. There is
no force at all in the excuses which some commentators
adduce in his favour, founded upon the money which
his slaves had cost him, and the wish to recover
possession of them, which was a right one in itself.

If Shimei had wished to remain faithful to his oath,
he might have informed the king of the flight of his
slaves, have entreated the king that they might be
brought back, and have awaited the king’s decision;
but he had no right thus lightly to break the promise
given on oath. By the breach of his oath he had
forfeited his life. And this is the first thing with which
Solomon charges him, without his being able to offer
any excuse; and it is not till afterwards that he adduces
as a second fact in confirmation of the justice of his
procedure, the wickedness that he practised towards
his father.” (Commentary, 3:1:27.)

(1-13) 1 Kings 2:46. Why Was Benaiah the
Executioner?

The army was also the police power. Therefore, by
virtue of his office as captain of the host, executions
were Benaiah’s responsibility. If he were sent, the job
was sure to be done.



As long as Israel remained free and under the Lord’s
direct influence, they did not have prisons. Criminals
were punished by death for specified crimes.
Otherwise, they were required to make restitution to
the person harmed. Sometimes they were placed
under house arrest on their own honor, as was Shimei,
or they were banished.

(1-14) 1 Kings 3:1. Why Did Solomon Take a Daughter
of the Pharaoh to Wife?

Early in his reign Solomon elected to marry the
daughter of the Egyptian pharaoh. Since Israel had
imposed its sovereignty throughout the region,
Solomon apparently considered it important to
neutralize any hostility on the part of Egypt, for Egypt
had been accustomed to using Canaan as a base for
military operations. Marriages between royal families
were often politically motivated; such a marriage was
a way of signing a treaty between two countries.
Nevertheless, the marriage of Solomon to the daughter
of the pharaoh showed a lack of faith in the Lord, who
had promised to defend Israel and fight her battles (see
Deuteronomy 20:4; Joshua 23:10). Later, this marriage
and other marriages to foreign wives proved to be a
major factor in the downfall of Israel, for Solomon
began worshiping the false gods of these other nations
and was condemned by the Lord (see 1 Kings 11:1-9).

(1-15) 1 Kings 3:4. Why Did Solomon Go to Gibeon to
Offer Sacrifice?

The tabernacle built by Moses was at this time
located in Gibeon along with the great altar upon
which sacrifices had been offered since the days of
Moses. That is why Solomon went to Gibeon to offer
sacrifices (see 1 Chronicles 21:29; 2 Chronicles 1:2-3).
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Cisterns at Gideon, traditional site of a winepress

(1-16) 1 Kings 3:5-28. What Was Important about
Solomon’s First Heavenly Vision?

Solomon approached the Lord as a humble, obedient
servant, and he was rewarded for his meekness with a
wise and understanding heart. Perhaps no other
person was ever given a greater gift of wisdom.
Solomon was charged to keep the Lord’s commandments
and statutes so that the Lord might lengthen his days
as king.

(1-17) 1 Kings 3:14. Why Did the Lord Praise David’s
Righteousness When He Had Violated the Law of
Chastity and Had Caused Uriah’s Murder?

There are numerous places in the historical books
where David is held up as an example of one who
was pleasing in God'’s sight. The Prophet Joseph Smith
corrected each of those references to show that David
was being used by the Lord as an example of what
David’s successors should not do. For example, in the
Joseph Smith Translation 1 Kings 3:14 reads: “And if
thou wilt walk in my ways to keep my statutes, and
my commandments, then I will lengthen thy days, and
thou shalt not walk in unrighteousness, as did thy father
David.”

In the King James Version, 1 Kings 11:4 records that
Solomon’s heart “was not perfect with the Lord his God,
as was the heart of David his father.” The Prophet
corrected the passage to read that Solomon’s heart “was
not perfect with the Lord his God, and it became as
the heart of David his father” (JST, 1 Kings 11:4; see
also 1 Kings 11:6, 33-34, 38-39; 14:8; 15:3, 5, 11;
compare JST).

Solomon’s prayer for an “understanding heart”

(1 Kings 3:9) was surely granted, as the incident of the
two harlots demonstrates. The brilliance of Solomon’s
strategy is seen when one reflects that the woman who
was willing to give up the baby rather than see it
killed would be the best mother to the child, whether
she was the natural mother or not.

(1-18) 1 Kings 4:1-25. How Did Solomon Organize the
Government to Give Himself Greater Control over
the Kingdom?

“Upon his accession to the throne, Solomon made
the first of several administrative changes: he created
three new offices in his cabinet. David had governed
his new empire almost single-handedly, needing only
a commanding general, a chief scribe and a few
secretaries. To this basic staff Solomon added Ahishar,
who ‘was in charge of the palace.” He would serve as
prime minister, second only to Solomon in power.
Adoniram was named the chief of forced labor—for
Solomon had a tremendous building program in mind
and no way to begin it without a steady supply of
workers. Adoniram would supervise both foreign slave
laborers (the descendants of those people who had
survived the Israelite Conquest) and a newly organized,
conscripted labor force of Israelites, who served one
out of every three months. In addition, ‘Azariah the
son of Nathan was over the officers [provincial
governors]” of the 12 districts of Israel.

“Up to now the government of Israel, even under
Saul and David, had never been controlled by an
‘administration” as we know it, but rather by a
patriarchal or charismatic leader who ruled largely



by personal magnetism and inspiration from the Lord.
Such leadership had been necessary to unite the 12
independent and often quarrelsome tribes during the
military conquest of Canaan. But now Israel was at
peace and her territory was greatly enlarged. The nation
sorely needed a more efficient method of government.
So Solomon divided Israel into 12 administrative
districts, all comparatively equal in population and
resources. To accommodate the new territory, the
arbitrary divisions ignored the old tribal boundaries,
and for all practical purposes the tribal distinctions were
abandoned except for temple duties and genealogies.

“Solomon assigned one officer to head each district;
all of them were responsible to Azariah. The 12 officers
were in charge of raising provisions for the king’s
household—each district supplied food for one month
of every year. The officers in turn imposed the burden
of providing food on the farmers and shepherds, and
quite a burden it was. The provision needed for one day
by Solomon’s court ‘was thirty cors [188 bushels] of
fine flour, and sixty cors [about 370 bushels] of meal,
ten fat oxen, and twenty pasture-fed cattle, a hundred
sheep, besides harts, gazelles [fallow deer], roebucks,
and fatted fowl . . . And those offices . . . let nothing be
lacking. Barley also and straw for the horses and swift
steeds they brought to the place where it was required,
each according to his charge.” And this was only part
of the taxation.” (Great People of the Bible and How They
Lived, pp. 186-88.)

Such taxation fulfilled the words of the prophet
Samuel, who many years before had warned Israel
what would happen if they chose to have a king rule
over them (see 1 Samuel 8:11-20).

(1-19) 1 Kings 4:21. The Extent of Solomon’s Kingdom

“The meaning of this verse appears to be, that
Solomon reigned over all the provinces from the river
Euphrates to the land of the Philistines, even to the
frontiers of Egypt. The Euphrates was on the east of
Solomon’s dominions; the Philistines were westward
on the Mediterranean sea; and Egypt was on the south.
Solomon had, therefore, as tributaries, the kingdoms of
Syria, Damascus, Moab, and Ammon, which lay between
the Euphrates and the Mediterranean.” (Adam Clarke,
The Holy Bible . . . with a Commentary and Critical Notes,
2:398.)

(1-20) 1 Kings 4:30. Who Were the “Children of the
East Country”?

“The term is applied [in Jeremiah 49:28] to the
Arab tribes dwelling at Kedar, and probably describes
generally the inhabitants of the Syrian desert”
(Dummelow, Commentary, p. 213).

(1-21) 1 Kings 4:32. Proverbs and Song of Solomon

The book of Proverbs contains some of the proverbs
of Solomon, though not all that he wrote, and almost
certainly not all writings in the present book of Proverbs
were written by Solomon.

The Song of Solomon, which the Prophet Joseph
Smith said is not an inspired writing (see Song of
Solomon 1:1a), is only one of many songs written by
Solomon. Also, two of the psalms are attributed to
Solomon (see Psalms 72, 127).

(1-22) 1 Kings 5. How Did Solomon Use Hiram'’s
Services in Building the Temple?

The prophet Nathan instructed David that one of his
children would build a temple unto God (see 2 Samuel
7:12). So, David spent much time and energy in
gathering materials for the temple. When Solomon
came to the throne, one of the first things he did was
direct his attention to building the temple. In order to
make the building as beautiful as possible, Solomon
employed the services of King Hiram of Tyre: “Solomon
had depended on the skill of Hiram’s Phoenician
architects and laborers, as well as precious Lebanon
cedar, to construct the most impressive buildings in
Jerusalem—the temple and the royal buildings for
government. From almost the beginning of Solomon’s
reign,” . . . Hiram supplied Solomon with all the timber
of cedar and cypress that he desired, while Solomon
gave Hiram twenty thousand cors [125,000 bushels] of
wheat as food for his household, and twenty thousand
cors [over a million gallons] of beaten oil. Solomon
gave this to Hiram year by year,” on an installment
plan.” (Great People of the Bible, p. 190.)

(1-23) 1 Kings 5:13. Conscription of Israel
Compare with 1 Samuel 8:11-18.

(1-24) 1 Kings 6. How Did Solomon Learn How the
Temple Should Be Built?

Although David received some revelation about the
building of the temple (see 1 Kings 6:30-33), apparently
Solomon received even more. President Brigham
Young said: “The pattern of this temple, the length and
breadth, and height of the inner and outer courts, with
all the fixtures thereunto appertaining, were given to
Solomon by revelation, through the proper source. And
why was this revelation-pattern necessary? Because
Solomon had never built a temple, and did not know
what was necessary in the arrangement of the different
apartments, any better than Moses did what was needed
in the tabernacle.” (Discourses of Brigham Young, p. 414.)

The temple of Herod as it appears in the model city at the Holy Land
Hotel in Jerusalem
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The temple of Solomon was later destroyed, and the
kingdom of Judah was scattered. Zerubbabel’s temple,
which Herod renovated, was later built on the same
spot. This later temple was the one standing in the
Savior’s day. (See Notes and Commentary on Ezra
6:13-15.)

(1-25) 1 Kings 6. The Significance of the Building of
Solomon’s Temple

“Soon after Solomon’s accession to the throne he set
about the labor, which, as heritage and honor, had
come to him with his crown. He laid the foundation
in the fourth year of his reign, and the building was
completed within seven years and a half. With the
great wealth accumulated by his kingly father and
specifically reserved for the building of the Temple,
Solomon was able to put the [surrounding lands]
under tribute, and to enlist the co-operation of nations
in his great undertaking. The temple workmen
numbered scores of thousands, and every department
was in charge of master craftsmen. To serve on the
great structure in any capacity was an honor; and
labor acquired a dignity never before recognized. . . .
The erection of the Temple of Solomon was an epoch-
making event, not alone in the history of Israel, but in
that of the world.” (James E. Talmage, The House of the
Lord, pp. 5-6.)

(1-26) 1 Kings 6. How Did Solomon’s Temple Differ
from the Tabernacle of the Wilderness?

“A comparison of the plan of Solomon’s Temple
with that of the earlier Tabernacle shows that in all
essentials of arrangement and proportion the two were
so nearly alike as to be practically identical. True, the
Tabernacle had but one enclosure, while the Temple
was surrounded by courts, but the inner structure
itself, the Temple proper, closely followed the earlier
design. The dimensions of the Holy of Holies, the
Holy Place, and the Porch, were in the Temple exactly
double those of the corresponding parts in the
Tabernacle.” (Talmage, House of the Lord, p. 6.)

The temple was long and narrow. According to the
dimensions cited in the Bible, the temple was about
one hundred feet long and thirty feet wide. It stood
on a platform about nine feet high. The temple itself
was about forty-five feet high. The Salt Lake Temple is
186 1/2 feet long, 118 /2 feet wide, and 210 feet high.

(1-27) 1 Kings 6:5-8. Chambers of the Temple

See Old Testament Student Manual: Genesis—2 Samuel,
pp- 154-56.

(1-28) 1 Kings 6:23. What Are Cherubim?

See Old Testament Student Manual: Genesis—2 Samuel,
p- 148.

(1-29) 1 Kings 6:38. What Is the Month “Bul”?

The month of Bul corresponds approximately with
the month of November. “As this was the eighth month
and the Temple was begun in the second, the time
actually occupied in its construction was, in strictness,
7 1/2 years” (Dummelow, Commentary, p. 215).

“Solomon’s Porch” was the name of this part of Herod's temple.

(1-30) 1 Kings 7:1-8. Solomon’s Palace

It took an additional thirteen years to build
Solomon’s palace (see 1 Kings 9:10). Solomon’s palace
“consisted of several buildings connected together;
namely, (1) the house of the forest of Lebanon [see
1 Kings 7:2-5]; (2) the pillar-hall with the porch
(ver. 6); (3) the throne-room and judgment-hall (ver. 7);
(4) the king’s dwelling-house and the house of
Pharaoh’s daughter (ver. 8). . . . The description of the
several portions of this palace is so very brief, that it is
impossible to form a distinct idea of its character. The
different divisions are given in vers. 1-8 in their natural
order, commencing at the back and terminating with the
front (ver. 8).” (Keil and Delitzsch, Commentary, 3:1:89.)

(1-31) 1 Kings 7:16. What Is a Chapiter?

A chapiter is an ornament or decoration at the top of
a column or pillar (see William Wilson, OId Testament
Word Studies, s.v. “chapiter”).

(1-32) 1 Kings 7:23-26. What Was the Molten Sea and
How Was It Used?

Bible scholars have generally been confused
concerning the use of the huge molten sea of brass.
Modern revelation assists the student today to
understand its purpose. Elder Bruce R. McConkie
explained:

“In Solomon’s Temple a large molten sea of brass was
placed on the backs of 12 brazen oxen, these oxen being
symbolical of the 12 tribes of Israel. (1 Kings 7:23-26,
44; 2 Kings 16:17; 25:13; 1 Chron. 18:8.) This brazen
sea was used for performing baptisms for the living.
There were no baptisms for the dead until after the
resurrection of Christ.

“It must be remembered that all direct and plain
references to baptism have been deleted from the Old
Testament (1 Ne. 13) and that the word baptize is of
Greek origin. Some equivalent word, such as wash,
would have been used by the Hebrew peoples. In
describing the molten sea the Old Testament record
says, ‘The sea was for the priests to wash in.” (2 Chron.
4:2-6.) This is tantamount to saying that the priests
performed baptisms in it.

“In this temple building dispensation the Brethren
have been led by the spirit of inspiration to pattern the
baptismal fonts placed in temples after the one in
Solomon’s Temple.” (Mormon Doctrine, pp. 103-4.)



(1-33) 1 Kings 8. What Occurred at the Dedication of
the Temple?

“When the House of the Lord was completed,
elaborate preparations were made for its dedication.
First came the installation of the Ark of the Covenant and
its appurtenances, the Tabernacle of the Congregation,
and the holy vessels. With great solemnity and to the
accompaniment of ceremonial sacrifice, the Ark was
brought by the priests and placed within the Holy of
Holies beneath the wings of the cherubim. At this time
the Ark contained only the two tables of stone ‘which
Moses put there.” The staves by which the Ark was
borne were so drawn out as to be visible from within
the Holy Place, and then ‘it came to pass, when the
priests were come out of the holy place, that the cloud
filled the house of the Lord, So that the priests could
not stand to minister because of the cloud: for the
glory of the Lord had filled the house of the Lord.’

[1 Kings 8:10-11.]

“Then Solomon addressed the assembled multitude,
reciting the circumstances under which the building of
the Temple had been conceived by his father David and
executed by himself, and proclaiming the mercy and
goodness of Israel’s God. Standing before the altar of the
Lord, in the court of the Temple, the king spread forth
his hands toward heaven, and offered the dedicatory
prayer. The king then blessed the people, saying
‘Blessed be the Lord, that hath given rest unto his
people Israel, according to all that he promised: there
hath not failed one word of all his good promise, which
he promised by the hand of Moses his servant. The
Lord our God be with us, as he was with our fathers:
let him not leave us, nor forsake us.” [1 Kings 8:56-57.]

“The principal services with the attendant festivities
lasted seven days, and ‘on the eighth day he sent the
people away: and they blessed the king, and went unto
their tents joyful and glad of heart for all the goodness
that the Lord had done for David his servant, and for
Israel his people.” [1 Kings 8:66.]” (Talmage, House of
the Lord, pp. 34-35.)

(1-34) 1 Kings 8:10-11. The Glory of God

Before Solomon gave the dedicatory prayer, a cloud
of glory filled the house of God, indicating the very
presence of God. That this glory should accompany the
dedication exercises is interesting for Latter-day Saints,
since a similar glory attended the dedication of the
Kirtland Temple on 27 March 1836. Many present
reported seeing angels and hearing the “sound of a
rushing mighty wind, which filled the Temple,” and
many in the community reported “seeing a bright light
like a pillar of fire resting upon the Temple” (History of
the Church, 2:427). The special events attending the
dedication of both temples are signs of the Lord’s
divine acceptance of the houses built in His name to
His honor.

(1-35) 1 Kings 8:22-53. Solomon, a Faithful Man

Solomon’s dedicatory prayer gives a good insight
into the state of Solomon’s heart at the time. His
closeness to the Lord is very evident, particularly in
1 Kings 8:23, 28, 50-52. When the prayer was over,
Solomon addressed the people and urged them to be
faithful to the Lord. As the record of 1 Kings unfolds,
however, it becomes evident how far Solomon and his

people later departed from the spiritual state they
were in on the day of dedication.

(1-36) 1 Kings 8:35-36. Tempering the Weather
through Prayer

These verses contain a remarkable promise to Israel.
In several places the Lord indicated that He uses
the weather to chastise His people to bring them to
repentance. President Spencer W. Kimball said:

“The Lord uses the weather sometimes to discipline
his people for the violation of his laws. He said to the
children of Israel:

“‘If ye walk in my statutes, and keep my
commandments, and do them;

“Then I will give you rain in due season, and the
land shall yield her increase, and the trees of the field
shall yield their fruit.

“And your threshing shall reach into the vintage,
and the vintage shall reach unto the sowing time; and
ye shall eat your bread to the full, and dwell in your
land safely.

“And I will give you peace in the land, and ye shall
lie down, and none shall make you afraid: . . . neither
shall the sword go through your land.” (Lev. 26:3-6.)

“Perhaps the day has come when we should take
stock of ourselves and see if we are worthy to ask or
if we have been breaking the commandments, making
ourselves unworthy of receiving the blessings.” (In
Conference Report, Apr. 1977, pp. 4-5; or Ensign, May
1977, p. 4.)

First Kings 8:35-36 indicates that if the people
repent of their sins, looking to the house of the Lord in
prayer and supplication, the weather can be tempered
and made to operate in behalf of the righteous.

(1-37) 1 Kings 8:41-43. “A Stranger . . . Cometh out of
a Far Country”

As part of his dedicatory prayer, Solomon referred
to a stranger who—

1. Comes from a far country (see v. 41).

2. Comes in the name of the Lord (see v. 41).

3. Prays toward the house of the Lord (see v. 42).

4. Asks the Lord for certain blessings upon Israel
which Solomon asks the Lord to heed (see v. 43).

(1-38) 1 Kings 9:7. Was the Temple Built by Solomon
“Cast Out”?

Elder James E. Talmage explained how the prophetic
warning was ignored and came to fulfillment: “The
glorious pre-eminence of this splendid structure was
of brief duration. Thirty-four years after its dedication,
and but five years subsequent to the death of Solomon,
its decline began; and this decline was soon to develop
into general spoliation, and finally to become an actual
desecration. Solomon the king, the man of wisdom,
the master-builder, had been led astray by the wiles of
idolatrous women, and his wayward ways had fostered
iniquity in Israel. The nation was no longer a unit; there
factions and sects, parties and creeds, some worshipping
on the hill-tops, others under green trees, each party
claiming excellence for its own particular shrine.

The Temple soon lost its sanctity. The gift became
depreciated by the perfidy [betrayal] of the giver, and
Jehovah withdrew His protecting presence from the
place no longer holy.” (House of the Lord, pp. 6-7.)



(1-39) 1 Kings 9:15-23; 10:14-29. What Were the Effects
of Solomon’s Massive Building Projects and Economic
Changes?

Though Solomon’s remarkable building projects
became world famous, they created serious problems
in his own kingdom. He taxed the people heavily and
used forced labor to complete his massive projects.
The people began to complain, and a deep resentment,
especially in the northern tribes, began to fester.

“The life of the common man had been disrupted.
In the past, a man’s wealth had been calculated mostly
by the land he owned, the number of flocks he had and
the size of his family. Solomon’s sweeping economic
changes altered that system. Land was no longer of
supreme importance—in fact, it may have become
somewhat of a burden. The more land a man owned,
the more crops he could grow, and thus the more he
would have to turn over to the king’s officers when
collection time came around every 12 months.
Likewise, flocks were surrendered to tax collectors
and sons were forced to serve one month of every
three in the king’s labor force.

“Now wealth was calculated not by property
ownership but by the amount of money a man
controlled. Certainly more and more money in gold
and silver came into Israel every year, but very little
of it ever filtered down to the average Israelite, who
had to surrender so much of his livelihood to the
king’s coffers. Instead, the money was used to pay
growing international debts, salaries for the full-time
government officials, commissions to merchants and
artisans in the king’s employ, temple and palace
upkeep and other expenses.

“For the first time in Israel’s history, there began to
be a distinct difference between ‘rich” and “poor.” The
king and his household were rich; the common people
were poor. In between were the salaried civil servants
and the merchants and artisans, many of whom had

organized craft guilds by that time. Such class
separations had not been known in the Israel where a
shepherd boy like David could be anointed king—only
50 years earlier.” (Great People of the Bible, pp. 192-93.)

(1-40) 1 Kings 9:26-28. Israel’s Navy

Hiram’s people, the Phoenicians, were masters of the
sea, whereas the Israelites were not. First Kings 9:26-28
indicates that Hiram’s servants taught Solomon’s men
the seafaring trade. As a result, Solomon was able
to secure gold from Ophir (thought to be a port in
southern Arabia) to be used to build the temple.

(See also 1 Kings 10:23.)

(1-41) 1 Kings 10:1. Where Was the Queen of Sheba
From?

It is very likely that the woman was a Sabean from
Arabia near the southern end of the Red Sea (see
Clarke, Commentary, 2:421). Three proofs are offered:
(1) the area in which the Sabeans lived is known to
have abounded in riches and spices; (2) many ancient
writers refer to the gold and silver mines of Saba; and
(3) the Sabeans had women rather than men for their
rulers.

(1-42) 1 Kings 10:19. What Were the Stays Attached to
the Throne?

The description here indicates that the throne was
similar to a round-topped, two-armed chair. The stays,
or hands, were armrests on which the king could lean.

(1-43) 1 Kings 10:23-29. Solomon’s Wealth

These verses sum up the tremendous wealth
Solomon had amassed. Part of his wealth came through
trading and international commerce, but much of it
came through the economic oppression of the people.
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(1-44) 1 Kings 11. Effect of Solomon’s Sins

This chapter details the tragic fall of King Solomon.
Although the Lord did not take Solomon’s kingdom
from him as punishment, Solomon’s disobedience
resulted in his kingdom being divided at his death.
Like Saul and David who preceded him, Solomon
began his reign in favor with God and man, but he
soon let the power of the throne turn his heart away
from God. Just as Saul’s and David’s had, Solomon’s
promise turned into tragedy (see Notes and
Commentary on 1 Kings 3:5-28).

(1-45) 1 Kings 11:1-10. What Can We Conclude
Regarding Solomon’s Many Marriages?

Solomon married “strange women,” that is, foreign
women, or those not of the covenant. Solomon’s
marriages were for political expediency (see Notes and
Commentary on 1 Kings 3:1) and perhaps for personal
reasons as well. But these women brought to Israel
their idols and heathen worship, which corrupted not
only Solomon but the people also.

According to the Doctrine and Covenants, however,
some of Solomon’s wives were given to him of the
Lord: “David also received many wives and concubines,
and also Solomon and Moses my servants, as also
many others of my servants, from the beginning of
creation until this time; and in nothing did they sin
save in those things which they received not of me”
(D&C 132:38).

President Joseph Fielding Smith further explained
that the Lord “did not condemn Solomon and David
for having wives which the Lord gave them.

“Now turn to [2 Samuel] 12:7-8 and you will find
that the Lord gave David wives. In your reading of the
Old Testament you will also find that Solomon was
blessed and the Lord appeared to him and gave him
visions and great blessings when he had plural wives,
but later in his life, he took wives that the Lord did not
give him.” (Answers to Gospel Questions, 4:214.)

Jacob 2:24-31 clearly teaches that plural wives may
be taken only when doing so is authorized by the Lord.
David’s taking plural wives was authorized by the Lord,
for David’s wives “were given unto him of me [the
Lord], by the hand of Nathan, my servant, and others
of the prophets who had the keys of this power” (D&C
132:39). No plural marriages are authorized by the Lord
today, and any attempt to justify them from ancient
scripture will result in condemnation from the Lord.

(1-46) 1 Kings 11:26-27. What Was the “Millo”?

Millo is “a place-name derived from the verb . .. ‘to
be full’, “to fill". . . . It was probably part of the
fortification of [Jerusalem when it was a] Jebusite city,
perhaps a solid tower (‘full’) or a bastion “filling’
some weak point in the walls, for it was evidently
already in existence in the time of David [2 Samuel
5:9; 1 Chronicles 11:8]. It was rebuilt by Solomon ([see
1 Kings 9:15, 24; 11:27]; the ‘breach” here referred to
was probably a different thing) as part of his
programme of strengthening the kingdom, and was
again strengthened some two and a half centuries later
when Hezekiah was preparing for the Assyrian
invasion [see 2 Chronicles 32:5]. This verse is taken by
some to indicate that Millo was another name for the

whole city of David, but it is more probable that it
formed part of the defences of this, the south-eastern
hill of later Jerusalem. Many theories have been put
forward as to what part of the city of David was
strengthened by the Millo, but excavation has not yet
been sufficiently systematic to make identification
possible.” (Douglas, New Bible Dictionary, s.v. “Millo.”)

(1-47) 1 Kings 11:11, 29-38. How Was the Israelite
Kingdom to Be Taken Away from the House of David
and Solomon?

After Solomon had directly disobeyed the Lord by
going after the gods of his heathen wives, the Lord
told him that the kingdom would be taken from him
and given to one of his servants (see 1 Kings 11:11).
The servant was Jeroboam, whom Solomon had given
authority over Ephraim and Manasseh (see v. 28).
Jeroboam was told by the prophet Ahijah that he
would rule over ten of the tribes of Israel. The tribe of
Judah, however, was to continue under the reign of
David’s line so that the promise that the Messiah
would come through the lineage of David and from
the tribe of Judah would be fulfilled (see Genesis
49:10). The kingdom of Judah would include half the
small tribe of Benjamin, the Levites, and the strangers
that were in Judah'’s territory. At first, only part of Levi
was with Judah, but after Jeroboam turned to idolatry,
many more deserted to Judah. Eventually a good share
of the tribe of Levi was in the south. (See 2 Chronicles
15:9.)

Because Ephraim and Manasseh, the two sons of
Joseph, were two tribes, counting Levi there were
thirteen tribes at this time instead of twelve.

(1-48) 1 Kings 11:36. Promise Given to David

This verse reiterates the promise made by the Lord
to David that his kingdom would never become extinct
while the earth should stand. The promise is fulfilled
in Jesus Christ, a descendant of David.

See Notes and Commentary on Isaiah 11:1 for a
discussion of Christ’s holding the keys of David.

(1-49) 1 Kings 11:40. Who Is Shishak?
See Notes and Commentary on 1 Kings 14:25.

POINTS TO PONDER

(1-50) The Greatness and Tragedy of Solomon

Solomon’s career began in as promising a way
as anyone’s in the Old Testament. Israel had finally
reached the borders that were to be hers, according
to the Lord’s promise to Abraham, and the Lord had
promised that peace would exist throughout Solomon’s
entire reign.

The Lord appeared to the young king in a dream
and asked, “What shall I give unto thee?” (see
1 Kings 3:5). Solomon, then humble and dedicated to
the Lord, sought wisdom and was richly rewarded:
“And God gave Solomon wisdom and understanding
exceeding much, and largeness of heart, even as the
sand that is on the sea shore. And Solomon’s wisdom
excelled the wisdom of all the children of the east
country, and all the wisdom of Egypt.” (1 Kings 4:29-30.)



The family of David

of Judah
Great-grandparents [ ) [ ]
Boaz Ruth
Grandfather |
|.|
Obed
Father :
Jesse
Brothers I
and [ | | | [ | [ | ] [ ] ] B 1 Chronicles 2:13-17
Sisters [ ) [ ] [ ) [ ) [ ) [ ) [ ] [ ) [ ]
1 Samuel 16:10 mentions
that David had seven
brothers but names
only the three eldest.
Eliab  Abinadab Shammah Nethanel Raddai Ozem Zeruiah David Abigail
(Elihu) (Shimeah) (Nathaniel)
Nephews I I I I
married
[ ) [ ) [ ) [ )
Jonadab Joab Abishai Asahel Amasa
Wives
@ @ @ @ [ ) @ @ @ [ ) [ ]
Michal ~ Ahinoam  Abigail Maacah Haggith  Abital Eglah Bath-sheba other concubines
(da ghter of Jezreel (widow (Bath-shua) wives
f Saul) of Nabal)
Children u u _— = u u
1 Samuel 25:42-44; 2 Samuel 3:3-5; 1 Chronicles 3:1-3, 9
[ | [ | [ | [ | [ | [ |

[ |
[ ) [ ] @ [ )
|| I| I| || 2 Samuel 11ff;
1 Chronicles 3:5

Amnon  Chileab Absalom  Tamar Adonijah Shephatiah Ithream
(or Daniel)

1 Chronicles 3:6-9;
14:3-4

] |
[ ] [ ]

2 Samuel 5:13-14
omits Nogah
and the first

Ehphelet

Shimea Shobab  Nathan Solomon
(Shammah) 1 Chronlcles 39

EEEE

Ibhar Elishama El helet Nogah  Nepheg  Japhia Elishama Eliada  Eliphelet  other
(Elishua) pelet) (Beeliada) sons

The family of David. Chart redrawn from Douglas, Illustrated Bible Dictionary, 1:367
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Elder Howard W. Hunter likewise challenged us to
obtain an understanding heart:

“If the Lord was pleased because of that which
Solomon had asked of him, surely he would be pleased
with each of us if we had the desire to acquire an
understanding heart. This must come from conscious
effort coupled with faith and firm determination. An
understanding heart results from the experiences we
have in life if we keep the commandments of God. . . .

“. .. The ills of the world would be cured by
understanding. Wars would cease and crime disappear.
The scientific knowledge now being wasted in the
world because of the distrust of men and nations could
be diverted to bless mankind. Atomic energy will
destroy unless used for peaceful purposes by
understanding hearts.

“We need more understanding in our relationships
with one another, in business and in industry, between
management and labor, between government and
the governed. We need understanding in that most
important of all social units, the family; understanding
between children and parents and between husband
and wife. Marriage would bring happiness, and divorce
would be unknown if there were understanding hearts.
Hatred tears down, but understanding builds up.

“Our prayer could well be as was Solomon’s, ‘Lord,
give me an understanding heart.”” (In Conference
Report, Apr. 1962, pp. 75-76.)

What are the necessary steps given by Elder Hunter
to obtain an understanding heart? What problems
would be solved in the world if everyone would strive
to have an understanding heart?

Solomon allowed his love for material things and
his great accomplishments as a builder to wean him

from his early devotion to the Lord. True, he achieved
great fame while the temple was being built, and his
dedication of the house of the Lord was one of his most
spiritual moments; but later, when the Queen of Sheba
and other foreign visitors paid their respects, they said
little about Solomon’s righteousness or wisdom. Rather,
they expressed amazement and awe at his tremendous
achievements in building. Solomon appears to have
grown hungry for the plaudits of men. He decided to
construct even grander structures. To do so, he
enforced heavy taxation upon his people—so heavy
that he eventually forced his people into poverty.
Samuel’s warnings about what would occur if Israel
were governed by a king were fulfilled in every
particular (see 1 Samuel 8:11-18). Mismanagement

of the nation’s wealth left united Israel tottering.

We all enjoy blessings from the Lord. If we are wise,
we will accept the blessings with a grateful heart and
walk in righteousness before the Lord.

Is affluence in the Church a problem today? Why?
Do we sometimes forget the instructions given by the
Savior in Matthew 6:33?

We, as modern Israel, need to avoid pride, misuse
of wealth, and lust for the world’s esteem—three
temptations that beset Solomon and led to his
downfall. Are we any different? Even if we make some
good decisions, could we also make some foolish ones
that might destroy us?

Your patriarchal blessing can be an important guide
to you. Because Solomon forgot his blessing from the
Lord, he lost it. To help you remember, you might
want to analyze your blessing by making a chart as
follows:

My Patriarchal Blessing

Who Am I?

Statements about you, your
potential, your destiny, your
relationship with God

Promises

Those things the Lord promises
on condition of your faithfulness

Admonitions

Counsel, warnings, and reminders
to you
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Proverbs, Ecclesiastes

“Wisdom Is the
Principal Thing;
Therefore Get
Wisdom”

(2-1) Introduction

The books of Proverbs and Ecclesiastes are
sometimes called the “wisdom literature.” The sages of
the ancient Near East realized the superiority of
wisdom over knowledge, for wisdom encompasses
knowledge and includes understanding and moral
conduct. One was not wise, regardless of his vast
learning, if his actions did not comply with his
righteous beliefs: “Like all Hebrew intellectual virtues,
wisdom . . . is intensely practical, not theoretical.
Basically, wisdom is the art of being successful, of
forming the correct plan to gain the desired results. Its
seat is the heart, the centre of moral and intellectual
decision [see 1 Kings 3:9, 12].” (J. D. Douglas, ed., The
New Bible Dictionary, s.v. “wisdom.”)

“The book of Proverbs in the Old Testament . . . is
the best sample of Hebrew ‘Wisdom Literature’
derived apparently from the experiences of the race,
epitomized by wise men into brief rules for behavior.
The book contains less material accredited to divine
revelation and more attributed to human evaluations
than the books by the Prophets. As to Solomon’s
authorship of proverbs, he is said in I Kings 4:33 to
have spoken thousands of them, covering all facets of
the relationships of nature, man and God. Whether the
extant proverbs in the Bible include all of them, and
whether all that are attributed to him are really his
would be difficult to tell now. In any case, Proverbs,
chapters 1-9 are entitled ‘Proverbs of Solomon.” They
are largely in the form of advice from a father to his
son, but include also some long poems about wisdom
(e.g., chapter 8, wherein “Wisdom’ is personified, and
seems to be not an abstraction, but a personality, a
member of the Godhead). Chapters 10-22:16 are
appropriately entitled ‘Proverbs of Solomon,” for they
contain only the formal pithy little poetic couplets that
are by definition proverbs proper. From 22:17 to the
end of chapter 24 there are a variety of longer
admonishments and maxims on matters moral and
social. Chapters 25 to 29 also constitute a unit called
‘Proverbs of Solomon.” Chapter 30 is called “The Words
of Agur,” and chapter 31 “The Words of King Lemuel.””
(Ellis T. Rasmussen, An Introduction to the Old
Testament and Its Teachings [1st ed., 1969], 2:45.)

Instructions to Students

1. Read the books of Proverbs and Ecclesiastes in
their entirety to get the full impact of the wisdom
in these works. Individual excerpts are often quoted,
but the collection as a whole is also impressive.

2. Use Notes and Commentary below to help
you as you read and study the books of Proverbs
and Ecclesiastes.

3. The footnotes in the Latter-day Saint edition
of the Bible are invaluable in helping you to
interpret Proverbs and Ecclesiastes. Be sure to
check the alternate translations, definitions, and
explanatory helps as you read these two books;
they will greatly enhance your appreciation of the
wisdom literature.

4. Complete Points to Ponder as directed by
your teacher. (Individual-study students should
complete all of this section.)

NOTES AND
COMMENTARY ON
PROVERBS

(2-2) Proverbs 1:1-6. What Is the Book of Proverbs?

“The word translated “proverb’ . .. comes from a root
which seems to mean ‘to represent’ or ‘be like’. . . . The
word was, however, extended to sayings where no
such analogy is evident, and came to designate a short
pithy saying or byword.

“But the proverbs in this book are not so much
popular sayings as the distillation of the wisdom of
teachers who knew the law of God and were applying
its principles to the whole of life.” (D. Guthrie and
J. A. Motyer, eds., The New Bible Commentary: Revised,
p- 549.)

(2-3) Proverbs 1:1. Who Wrote the Book of Proverbs?

“The general title is “The Proverbs of Solomon the
son of David’. At several points in the book, however,
there are rubrics [headings] giving the authorship of
different sections. Thus sections are ascribed to Solomon
at 10:1 and to ‘the wise” at 22:17 and 24:23. At 25:1
there is the rubric ‘“These also are proverbs of Solomon
which the men of Hezekiah king of Judah copied’;
ch. 30 is headed ‘the words of Agur son of Jakeh’, and
ch. 31 ascribed to ‘King Lemuel’, or, rather, to his
mother.” (Guthrie and Motyer, New Bible Commentary,
p- 548.)

According to the scriptural record, Solomon spoke
or compiled three thousand proverbs and wrote 1,005
songs (see 1 Kings 4:32). Some of his wisdom was
undoubtedly preserved by later writers and editors
of the Old Testament and is now found in the wisdom
literature.

(2-4) Proverbs 1:6. What Are “Dark Sayings”?

The first verses of Proverbs state that one purpose
of this collection of wisdom is to help men understand
the “dark sayings” of the wise. The Hebrew idiom dark
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sayings connotes riddles or puzzles. The idea here is
that the sayings of the wise are hidden or puzzling to
those who are not wise.

(2-5) Proverbs 1:7. What Is the Theme of the Book of
Proverbs?

The theme of the book of Proverbs is stated in verse 7:
“The fear of the Lord is the beginning of knowledge.”
Fear as used here means reverence or deep respect for
God. Though there is much in the book that does not
rise above worldly wisdom, the whole serves as a
reminder that to the Lord all things are spiritual (see
D&C 29:34). The book underscores the idea that even
in mortal life, when properly viewed, all things testify
of God.

(2-6) Proverbs 1:8-9. Obeying Parental Counsel

These verses express the idea that wisdom won
through obedience to parental counsel is as a lovely
ornament (crown) to one’s head and as chains
(necklaces) about one’s neck.

(2-7) Proverbs 2. Wisdom Comes from God

This chapter stresses that wisdom is a gift of God
obtained only by diligent searching, and God will
watch over and protect those who receive it and
remain faithful to it. This promise can be understood
only when one remembers that to Israel, wisdom
meant obedience to God’s laws.

(2-8) Proverbs 2:10. The Head, the Heart, and the
Bowels

In the Eastern and Western cultures, different parts of
the human body symbolize the ideas of understanding
and feeling. In the East one “understands” in his heart
and “feels” in his bowels; in the West one “understands”
in his head, or mind, and “feels” in his heart. Contrast
Doctrine and Covenants 9:8, which says “your bosom
shall burn within you,” with Proverbs 2:10, which says
that “wisdom entereth into thine heart, and knowledge
is pleasant unto thy soul” (see also Proverbs 6:18; 22:17).

(2-9) Proverbs 2:14. “Frowardness of the Wicked”

The word froward as used in Proverbs is a translation
of several Hebrew words which share the common
idea of deceitfulness, perverseness, and foolishness.

(2-10) Proverbs 2:16. What Is a “Strange Woman”?

The term strange women used throughout Proverbs
refers not only to foreigners (non-Israelites) and
idolaters but also to unchaste women. It is often
synonymous with harlot.

(2-11) Proverbs 3:5-7. “Trust in the Lord”

President N. Eldon Tanner often quoted Proverbs
3:5-7. On one occasion he said:

“How much wiser and better it is for man to accept
the simple truths of the gospel and to accept as authority
God, the Creator of the world, and his Son Jesus Christ,
and to accept by faith those things which he cannot
disprove and for which he cannot give a better
explanation. He must be prepared to acknowledge that
there are certain things—many, many things—that he
cannot understand.
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“How can we deny or even disbelieve God when
we cannot understand even the simplest things around
us—how the leaf functions, what electricity is, what
our emotions are, when the spirit enters the body, and
what happens to it when it leaves? How can we say
that because we do not understand the resurrection,
there is not or cannot be a resurrection?

“We are admonished to ‘trust in the Lord with all
thine heart; and lean not unto thine own understanding.’
(Prov. 3:5.) And we are warned: ‘Woe unto them that are
wise in their own eyes, and prudent in their own sight!”
(Isa. 5:21.)” (In Conference Report, Oct. 1968, p. 49.)

(2-12) Proverbs 3:11-12. “Despise Not the Chastening
of the Lord”

These verses sound an often repeated theme in the
scriptures: the Lord frequently chastens His children to
help them grow and progress spiritually (see Helaman
15:3; D&C 95:1; 101:4-5).

(2-13) Proverbs 4:7. Get Wisdom, the “Principal Thing”

After quoting Proverbs 4:7, Theodore M. Burton,
then Assistant to the Council of the Twelve Apostles,
said: “We must feed the spirit as well as the mind and
as well as the body. I plead with our youth, get
learning, and with all your getting get understanding.
Get learning of the spirit. Get learning of the mind.
Get learning of the soul, and become a rounded man
or a rounded woman, learned in all ways, for I testify
to you this day that security, true security, comes from
a knowledge of the divinity of Jesus Christ. This is the
beginning of all learning and of all wisdom. This is the
greatest knowledge, the greatest learning, the greatest
comfort that men can have. If men have this knowledge
in their hearts, they can withstand all the viscissitudes
of life.” (In Conference Report, Apr. 1961, p. 129.)



(2-14) Proverbs 4:18-19. Light for Darkness

President Brigham Young once commented on these
verses:

“The life of a Christian is said to be full of pain,
tribulation, sorrow, and excruciating torments; of
fightings without and fears within, of anxieties, despair,
gloominess, and mourning. His path is supposed to be
spread with gins [snares], pitfalls, and uncertainties, but
this is a mistake, for ‘the path of the just is as the shining
light, that shineth more and more unto the perfect
day,” while ‘the wicked is snared by the transgression
of his lips, but the just shall come out of trouble.’

“The faith I have embraced has given me light for
darkness, ease for pain, joy and gladness for sorrow
and mourning, certainty for uncertainty, hope for
despair.” (In Journal of Discourses, 9:318; see also
Proverbs 4:18; 12:13.)

(2-15) Proverbs 6:16-19. Seven Things the Lord Hates

President J. Reuben Clark, Jr., quoted these verses
and commented: “I read these to show you that the
Lord has not left us in doubt nor in darkness as to the
things, some of them, that we should not do. We add
these to the Ten Commandments.” (In Conference
Report, Apr. 1952, pp. 97-98.)

Proverbs 6:16 mentions six things and then a seventh
that the Lord hates. This “Recalling of what has been
said, in order to correct it as by an Afterthought” is a
literary device often used by Hebrew writers to add
beauty and power to expressions and to convey the
idea of completeness (E. W. Bullinger, Figures of Speech
Used in the Bible, pp. 909-10). Other examples of this
literary device are found in Proverbs 30:15, 18.

(2-16) Proverbs 6:18. “An Heart That Deviseth Wicked
Imaginations”

Elder Bruce R. McConkie commented on this verse:
“If we think evil thoughts, our tongues will utter
unclean sayings. . . . If our minds are centered on the
carnality and evil of the world, then worldliness and
unrighteousness will seem to us to be the normal way
of life. If we ponder things related to sex immorality in
our minds, we will soon think everybody is immoral
and unclean and it will break down the barrier
between us and the world. And so with every other
unwholesome, unclean, impure, and ungodly course.”
(In Conference Report, Oct. 1973, p. 56; or Ensign, Jan.
1974, p. 48.)

(2-17) Proverbs 7:2. “Apple of Thine Eye”

This phrase is one of many commonly used
expressions that come from the Old Testament. The
phrase is also found in Deuteronomy 32:10, Psalm
17:8, and Lamentations 2:18. The word apple, however,
refers not to the fruit but to the pupil of the eye (see
William Wilson, Old Testament Word Studies,

s.v. “apple”). The idiom suggests that just as the eye is
a sensitive organ requiring care and protection, so is
the law precious and worthy of protection.

(2-18) Proverbs 8. Wisdom Personified

Wisdom is enthroned and contrasted with the
seductive, evil, and death-giving woman of Proverbs 7
(see vv. 10-23). In dignity and in the light of day,

Nose jewels

Wisdom beseeches all to come and partake of her life-
giving rewards.

(2-19) Proverbs 8:17. A Key to Spiritual Power

This verse expounds one of the simplest and yet most
profound truths one can learn in life. Too often God’s
children wait until times of distress to seek Him, and
thus they may deprive themselves of the power and
solace they need (compare Helaman 12:1-5; D&C
101:7-8).

(2-20) Proverbs 10:18. “He That Uttereth a Slander, Is
a Fool”

“Slander is of the devil; the very word devil itself
comes from the Greek diabolos which means a slanderer.
It is natural, therefore, that slanderous reports against
the Church have their origin, most generally, among
those who are living carnal and sensual lives, whose
conduct is such as to cause them to be guided and
dominated by Lucifer.” (Bruce R. McConkie, Mormion
Doctrine, p. 738.)

(2-21) Proverbs 11:22. Nose Jewels

Nose jewels were a common adornment for the
women of Israel and surrounding cultures, but a jewel
in a swine’s snout was unthinkable because swine
were held in such contempt among the Israelites. This
proverb thus dismisses the value of physical beauty
when it is not accompanied with self-control and
righteousness.
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(2-22) Proverbs 13:10. “By Pride Cometh Contention”

Elder Marvin J. Ashton cautioned:

“When one considers the bad feeling and the
unpleasantness caused by contention, it is well to ask,
‘Why do I participate?” If we are really honest with
ourselves, our answers may be something like: “‘When
I argue and am disagreeable, I do not have to change
myself. It gives me a chance to get even.” ‘I am unhappy
and I want others to be miserable too.” ‘I can feel
self-righteous. In this way I get my ego built up.’

‘I don’t want others to forget how much I know!”

“Whatever the real reason, it is important to recognize
that we choose our behavior. At the root of this issue is
the age-old problem of pride. ‘Only by pride cometh
contention.” (Prov. 13:10.)

“If Satan can succeed in creating in us habits of
arguing, quarreling, and contention, it is easier then for
him to bind us with the heavier sins which can destroy
our eternal lives. A contentious spirit can affect almost
any phase of our lives. An angry letter written in haste
can haunt us—sometimes for years. A few ill-advised
words spoken in hate can destroy a marriage or a
personal friendship, or impede community progress.”
(In Conference Report, Apr. 1978, pp. 11-12; or Ensign,
May 1978, p. 9.)

(2-23) Proverbs 13:20. The Value of Association

Here again a profound truth is caught in simple
language. The people one chooses to associate with in
life can have a profound effect on what one turns out
to be.

(2-24) Proverbs 13:24. Spare the Rod

Brigham Young lived in an era when parents,
especially fathers, were often severe and punished their
children frequently. His advice is remarkably modern,
but it does not advocate the permissive philosophy
by which so many parents today rear their offspring;:
“Instead of using the rod, I will teach my children
by example and by precept. I will teach them every
opportunity I have to cherish faith, to exercise patience,
to be full of long-suffering and kindness. It is not by
the whip or the rod that we can make obedient children;
but it is by faith and by prayer, and by setting a good
example before them.” (In Journal of Discourses, 11:117.)

In an age when child abuse is becoming all too
common, the admonition of Brigham Young’s counselor,
George A. Smith, still rings true: “My opinion is that
the use of the rod is very frequently the result of a
want of understanding on the part of a spoiled parent
... though of course the use of the rod in some cases
might be necessary; but I have seen children abused
when they ought not to have been, because King
Solomon is believed to have made that remark, which,
if he did, in nine cases out of ten referred to mental
rather than physical correction.” (In Journal of
Discourses, 14:374.)

In Doctrine and Covenants 121:41-43 the Lord makes
it clear how He expects His Saints to accomplish their
disciplining, not only in the Church, as this passage is
often interpreted, but also in their homes.

16

(2-25) Proverbs 14:23. When All Is Said and Done

Penury means severe poverty. The idea of this verse
is that an idle tongue brings no profit either to the
individual or to others. Many have talked about their
schemes for getting rich, and yet they have remained
poor because only their tongues were active.

(2-26) Proverbs 15:1. Soft Answers in the Home

President Brigham Young spoke of maintaining self-
control in one’s speech and actions: “In all our daily
pursuits in life, of whatever nature and kind, Latter-
day Saints, and especially those who hold important
positions in the kingdom of God, should maintain a
uniform and even temper, both when at home and
when abroad. They should not suffer reverses and
unpleasant circumstances to sour their natures and
render them fretful and unsocial at home, speaking
words full of bitterness and biting acrimony to their
wives and children, creating gloom and sorrow in
their habitations, making themselves feared rather
than beloved by their families. Anger should never be
permitted to rise in our bosoms, and words suggested
by angry feelings should never be permitted to pass
our lips. ‘A soft answer turneth away wrath, but
grievous words stir up anger.” “Wrath is cruel, and
anger is outrageous;’ but ‘the discretion of a man
deferreth his anger; and it is his glory to pass over a
transgression.”” (In Journal of Discourses, 11:136; see
also Proverbs 19:11; 27:4.)

Elder Marvin J. Ashton gave additional counsel
about controlling one’s tongue:

“Too often we use communication periods as
occasions to tell, dictate, plead, or threaten. Nowhere
in the broadest sense should communication in the
family be used to impose, command, or embarrass.

“. .. In family discussions, differences should not be
ignored, but should be weighed and evaluated calmly.
One’s point or opinion usually is not as important as a
healthy, continuing relationship. Courtesy and respect
in listening and responding during discussions are
basic in proper dialogue. . . . How important it is to
know how to disagree with another’s point of view
without being disagreeable. How important it is to
have discussion periods ahead of decisions. Jones
Stephens wrote, ‘I have learned that the head does not
hear anything until the heart has listened, and that
what the heart knows today the head will understand
tomorrow.”” (In Conference Report, Apr. 1976, p. 79; or
Ensign, May 1976, p. 52.)

(2-27) Proverbs 15:31-32. “Reproof Getteth
Understanding”

Neal A. Maxwell, then Commissioner of Church
Education, commented:

“Our life style must make allowance for that need to
deal with reality in our own lives. In Proverbs we
read: [Proverbs 15:31-32].

“The disciple of Christ needs to expect the ‘reproof
of life’—and suffering—for suffering is that sweat
that comes from working out our salvation. Suffering
is on the agenda for each of us.” (Freedom: a “Hard
Doctrine,” Brigham Young University Speeches of the
Year, 12 Apr. 1972, p. 4.)



A “hoary head” is a head of white hair.

(2-28) Proverbs 16:8. Wealth and Righteousness

Volumes have been written about the dangers
and temptations of wealth, but this simple statement

summarizes the whole issue of wealth and righteousness.

(2-29) Proverbs 16:31. What Is a “Hoary Head”?

Hoary means “white”; thus, this phrase could be
translated as “the gray hair of old age” (Proverbs
16:31a).

(2-30) Proverbs 16:32. Becoming Master of Oneself

President David O. McKay often spoke to the youth
of the Church about self-control and self-mastery:

“So the whole lesson is one of subduing, not just
physical matter, that you might realize the ideal,
but subduing your own passions and appetites, and
conquering them. Some of you say we hear too much
about keeping the Word of Wisdom. Why;, it is one of
the best lessons for the young in all this world, and for
the old! You reach out to indulge in certain things. Resist,
avoid creating an appetite for that which creates an
appetite for itself. But beyond that, you develop the
power to say, ‘No, thank you.” And the strength that
comes to the character more than compensates for any
immediate pleasure. . . .

“I commend to you, young man and young woman,
the virtue of self-mastery, if you would fulfill the true
measure of your life in subduing, in order to realize
the ideal, the spiritual development of your soul.”

(In Deseret News, 6 Sept. 1952, p. 15.)

(2-31) Proverbs 17:9. Promoting Loving Relationships

The expression “covereth a transgression” in this
context does not mean that one hides or rationalizes
a sin but rather means “forgives a transgression.”
“Seeketh love” is better understood as “promotes
a loving relationship.” (Proverbs 17:9a, b.)

(2-32) Proverbs 17:22. Is There a Place for a
Wholesome Sense of Humor?

President Hugh B. Brown said: “We have often
urged our young people to carry their laughter over
into their mature years. A wholesome sense of humor
will be a safety valve that will enable you to apply the
lighter touch to heavy problems and to learn some
lessons in problem solving that ‘sweat and tears’ often
fail to dissolve. [See Proverbs 17:22.]” (In Conference
Report, Apr. 1968, p. 100.)

(2-33) Proverbs 18:22. Find a Good Wife

Joseph Smith Translation, Proverbs 18:22, reads,
“Whoso findeth a good wife hath obtained favor of the
Lord” (emphasis added).

(2-34) Proverbs 20:7. What Does It Mean to Walk in
Integrity?

Elder Bruce R. McConkie pointed out that “the
complete development of man’s moral character in
conformity with principles of justice and uprightness
is termed integrity. A man of integrity is sound,
incorruptible, and particularly strict about fulfilling
the trusts reposed in him by others. The highest
manifestation of integrity is exhibited by those who conform
their conduct to the terms of those gospel covenants and
promises which they have made. Integrity goes hand in
hand with uprightness and righteousness, and the
Lord loves those who have integrity of heart. (D. & C.
124:15, 20.) ‘The integrity of the upright shall guide
them” (Prov. 11:3), and ‘The just man walketh in his
integrity: his children are blessed after him.” (Prov. 20:7.)”
(Mormon Doctrine, p. 385.)

(2-35) Proverbs 21:3. Isn’t Sacrifice Acceptable to the
Lord?

Sacrifice as used here refers to the Mosaic ordinance
of sacrifice. Ancient Israel often would outwardly go
through the acts of offering sacrifice without inwardly
truly turning to God. Thus, the Lord often reminded
them that inner righteousness is more pleasing to Him
than outward conformity to ritual (compare 1 Samuel
15:22; Isaiah 1:11-15; Amos 5:21-26).

(2-36) Proverbs 21:4. Cultivating Wickedness

Two phrases in this verse need clarification: “An
high look” means “haughty eyes,” and the “plowing
of the wicked” means the “cultivating of wickedness”
(Proverbs 21:4a, c).

(2-37) Proverbs 21:13. Practical Application of One’s
Religion

The relationship between service to others and our
own spiritual power is taught here and many other
places in scripture (see Mosiah 2:17; Alma 34:28; Isaiah
1:16-20; James 1:27).
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Of the obligation to serve others Elder Hugh B.
Brown said:

“For years we have been teaching our theology, and
successfully teaching it to the world. We must now make
practical application of our religion; must again refer
to and apply in our daily lives the words of the Master
as recorded in holy writ. May I read some of them:

““Love one another.”

“'By this shall all men know that ye are my
disciples.” . ..

“‘Remember the poor, and consecrate of thy
properties for their support, that which thou hast to
impart unto them, with a covenant and a deed which
cannot be broken.”

“Inasmuch as ye impart of your substance unto the
poor, ye will do it unto me.’

““Whoso stoppeth his ears at the cry of the poor, he
also shall cry himself, but shall not be heard.”

“It seems to me that the application of the principles
of the Gospel of Jesus Christ is the most important task
before us today. As I listened to Elder McKay this
afternoon, telling us of the millions of young people
outside the churches whose hearts are not being
touched by religious instruction, I thought, this Church
must furnish leadership for the world, must show the
way out of this serious economic situation by calling
attention to the message of Jesus and by applying the
principles taught by him.” (In Conference Report, Oct.
1932, pp. 74-75.)

(2-38) Proverbs 21:30. Why Is There No “Counsel
against the Lord”?

No acceptable wisdom, understanding, or counsel
will turn a person away from God. So often the world
seeks to offer counsel and advice that runs counter to
God’s will, but such advice must always be rejected,
for it cannot stand in the eternities.

(2-39) Proverbs 21:31. “Safety Is of the Lord”

Anciently the horse was used only in warfare and
battle; it therefore became a symbol of war and conquest
(see Samuel Fallows, ed., The Popular and Critical Bible
Encyclopedia and Scriptural Dictionary, s.v. “horse”). This
proverb means that people tend to multiply horses, or
seek to defend themselves against their enemies by
preparing for war, when their ultimate safety lies in
trust and faith in God. This lessons seems to be
forgotten, for modern societies increase their
weaponry and give no thought to the role God plays
in their defense.

(2-40) Proverbs 22:6. What Is the Best Way to Train
Children?

Bishop Victor L. Brown suggested that Proverbs 22:6
implies that parents must live the way they want their
children to live:

“Josh Billings paraphrases this truth: “To bring up
a child in the way he should go, travel that way
yourself.” . ..

“Throughout the Church I hear . . . ‘If we did not
have problems with parents, we would not have them
with the young people.”” (In Conference Report, Apr.
1970, p. 31.)

James G. Dulffin, a former president of the Central
States Mission, said: “There is a difference between
teaching and training. Teaching is causing the child to
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understand, training is causing the child to do. Every
act performed is that much done towards fixing habits;
repeated many times, the habit is established. If we
train our children in the ways of the Lord, . . . every
time they perform an act of obedience to the word and
will of our Father in heaven their character becomes
more firmly fixed in doing the things that God requires
of them.” (In Conference Report, Apr. 1909, p. 25.)
Elder Gordon B. Hinckley, who was then a member
of the Quorum of the Twelve Apostles, said: “It is so
obvious that the great good and the terrible evil in the
world today are the sweet and the bitter fruits of the
rearing of yesterday’s children. As we train a new
generation, so will the world be in a few years. If you
are worried about the future, then look to the
upbringing of your children. Wisely did the writer of
Proverbs declare, [Proverbs 22:6].” (In Conference
Report, Oct. 1978, p. 25; or Ensign, Nov. 1978, p. 18.)

(2-41) Proverbs 22:28. What Are Landmarks?

Landmarks were not merely places of interest or
distinctive geographical features to the people of the
Middle East. In a world that did not have fenced
property, landmarks were property markers. Even
today in the Middle East one can see piles of rocks
designating the division between one man’s land and
another’s. To move such landmarks was a very serious
thing indeed, since it was the equivalent of stealing
another’s property.

See also Proverbs 23:10.

(2-42) Proverbs 23:7. One’s Actions Follow One’s
Thoughts

President Marion G. Romney emphasized this
proverb in his sesquicentennial conference address:

“The great overall struggle in the world today is, as
it has always been, for the souls of men. Every soul is
personally engaged in the struggle, and he makes his
fight with what is in his mind. In the final analysis the
battleground is, for each individual, within himself.
Inevitably he gravitates toward the subjects of his
thoughts. Ages ago the wise man thus succinctly stated
this great truth: “As he thinketh in his heart, so is he’
(Prov. 23:7).

“If we would escape the lusts of the flesh and build
for ourselves and our children great and noble
characters, we must keep in our minds and in their
minds true and righteous principles for our thoughts
and their thoughts to dwell upon.

“We must not permit our minds to become surfeited
with the interests, things, and practices of the world
about us. To do so is tantamount to adopting and
going along with them. . . .

“If we would avoid adopting the evils of the world,
we must pursue a course which will daily feed our
minds with and call them back to the things of the
Spirit.” (In Conference Report, Apr. 1980, p. 88; or
Ensign, May 1980, p. 66.)

(2-43) Proverbs 23:16. Why Is the Term Reins Used?

“In the ancient system of physiology the kidneys
[reins] were believed to be the seat of desire and
longing, which accounts for their often being coupled
with the heart” (William Smith, A Dictionary of the
Bible, s.v. “reins”).



The word reins is used frequently in Psalms and in
the famous passage in Job 19:27.

(2-44) Proverbs 24:10. There Is Value “in the Day of
Adversity”

Elder ElRay L. Christiansen commented on this verse:

“Because it is necessary for our development, the
Lord permits the bitter to be mixed with the sweet.
He knows that our individual faith must be tested in
adversity as well as in serenity. Otherwise, that faith
may not be sufficiently developed when a condition
arises that can be met through faith alone.

“. .. Even in times of trouble and tribulation, the
gospel of Christ offers encouragement and gives
assurance.” (In Conference Report, Apr. 1969, p. 39.)

(2-45) Proverbs 25:21-22. Heaping Coals of Fire on
Another’s Head

Initially these verses sound as though a person is
instructed to do the right thing for the wrong reason,
that is, to forgive so that one’s enemy will receive a
worse torment. Other scriptures, however, suggest a
different interpretation: bringing someone to repentance
and godly sorrow through sharpening conscience.

(See Romans 12:19-20.)

“The burning of coals laid on the head must be a
painful but wholesome consequence; it is a figure of
self-accusing repentance . . ., [which is produced
through] the showing of good to an enemy. . . . That
God rewards such magnanimity may not be the special
motive; but this view might contribute to it, for otherwise
such promises of God [as Isaiah 58:8-12] were without
moral right. The proverb also requires one to show
himself gentle and liberal toward a needy enemy, and
present a twofold reason for this: first, that thereby his
injustice is brought home to his conscience; and,
secondly, that thus God is well-pleased in such practical
love toward an enemy, and will reward it;—by such
conduct, apart from the performance of a law grounded
in our moral nature, one advances the happiness of his
neighbour and his own.” (C. F. Keil and F. Delitzsch,
Commentary on the Old Testament, 6:2:168.)

NOTES AND
COMMENTARY ON
ECCLESIASTES

(2-46) Ecclesiastes. The Message of the Preacher

Ecclesiastes is “a Greek translation of the Hebrew
Koheleth, a word meaning ‘one who convenes an
assembly,” sometimes rendered Preacher. The book of
Ecclesiastes consists of reflections on some of the deepest
problems of life, as they present themselves to the
thoughtful observer. The epilogue (Eccl. 12:9-14) sets
forth the main conclusions at which the writer has
arrived. The author describes himself as ‘son of David,
king in Jerusalem’ (1:1).

“The book of Ecclesiastes seems permeated with a
pessimistic flavor, but must be read in the light of one
of its key phrases: ‘under the sun’ (1:9), meaning ‘from
a worldly point of view.” The term vanity also needs
clarification, since as used in Ecclesiastes it means
transitory, or fleeting. Thus the Preacher laments that
as things appear from the point of view of the world,
everything is temporary and soon gone—nothing is
permanent. It is in this light also that the reader must
understand 9:5 and 9:10, which declare that the dead
‘know not any thing,” and there is no knowledge “in the
grave.” These should not be construed as theological
pronouncements on the condition of the soul after
death; rather, they are observations by the Preacher
about how things appear to men on the earth “‘under
the sun.” The most spiritual part of the book appears
in chapters 11 and 12, where it is concluded that the
only activity of lasting and permanent value comes
from obedience to God’s commandments, since all
things will be examined in the judgment that God will
render on man.” (Bible Dictionary, s.v. “Ecclesiastes.”)

(2-47) Ecclesiastes 3:1-11. Sequence and Order in
One’s Life

These verses are among those most often quoted from
Ecclesiastes. They suggest that there is an appropriate
time for everything that occurs in human life. Elder
Paul H. Dunn quoted Ecclesiastes 3:1 and commented:

“Our prophet, President Kimball, has counseled
you, young people, particularly young men, as to that
proper sequence. Would you note the sequence of
events that will bring orderliness and happiness to
your life. I quote from our prophet:

““One can have all the blessings if he is in control
and takes the experiences in proper turn: first some
limited social get-acquainted contacts, then his mission,
then his courting, then his temple marriage and [now
note] his schooling and his family, then his life’s work.
In any other sequence he could run into difficulty.’
(Spencer W. Kimball, “The Marriage Decision,” Ensign,
Feb. 1975, p. 4.)” (In Conference Report, Apr. 1975,

p- 91; or Ensign, May 1975, p. 62.)

(2-48) Ecclesiastes 4:13. A Willingness to Continue
to Grow

President Brigham Young quoted Ecclesiastes 4:13
and then discussed the importance of one’s continuing
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to grow: “When I was baptized into this Church, it was
in its infancy, although a considerable number had
been baptized before me, and many of them were older
when they were baptized than I was. They improved,
their minds expanded, they received truth and
intelligence, increased in the knowledge of the things
of God, and bid fair to become full-grown men in
Christ Jesus. But some of them, when they had gained
a little spiritual strength and knowledge, apparently
stopped in their growth. This was in the eastern country,
and but a few years passed before the fruit-trees began
to cease bearing fruit. . . . Like the fruit-trees, they
have ceased to grow and increase and bear the fruits
of the Spirit.” (In Journal of Discourses, 7:335.)

(2-49) Ecclesiastes 5:1-17. Proverbs in Ecclesiastes

These verses are the most positive in Ecclesiastes.
The counsel given here is in the form of brief proverbs
or wise sayings.

(2-50) Ecclesiastes 5:12. The Importance of Loving to
Work

Elder Adam S. Bennion said:

“You remember what the Lord has said: ‘In the
sweat of thy face shalt thou eat bread.” (Gen. 3:19.)
And there is this wonderful passage in John. When
the Savior was criticized for something he did on the
Sabbath, he answered his accusers by saying, ‘My
Father worketh hitherto, and I work.” (John 5:17.)

“And then that memorable passage from
Ecclesiastes:

“'The sleep of a labouring man is sweet, whether he
eat little or much: (I am glad I have not been rich—
because this next line says) . . . but the abundance of
the rich will not suffer him to sleep.” (Ecclesiastes 5:12.)

“All my life I have enjoyed the blessed privilege of
living with people who love to work. I rejoice in a
helpmate who delights in keeping up our home. . . .

“Someone has said, ‘Happy is the man who has work
he loves to do,” but somebody else has added the basic
fundamental thought, ‘Happy is the man who loves the
work he has to do.”” (In Conference Report, Apr. 1955,
pp- 110-11.)

(2-51) Ecclesiastes 7:12. What Can One Take with Him?

In this verse the Preacher comes close to the truth
expressed in Doctrine and Covenants 130:17-19.

(2-52) Ecclesiastes 7:13-29. Does Man Control His
Destiny?

The theme here is resignation to the will of God.
Become content by changing and controlling yourself
and by refraining from doing wicked and foolish
things. Part of wisdom lies in changing what can be
changed and in accepting what cannot.

(2-53) Ecclesiastes 9:11. To Him Who Endures to the End

“The race is not to the swift, nor riches to men of
wisdom. Do not fret, nor be so anxious about property,
nor think that when you have gathered treasures, they
alone will produce joy and comfort; for it is not so.

“The race is not to the swift, nor the battle to the
strong, nor riches to men of wisdom. The Lord gives
the increase: he makes rich whom he pleases. You may
inquire, “‘Why not make us rich?” Perhaps, because we
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would not know what to do with riches.” (Brigham
Young, in Journal of Discourses, 7:241.)

(2-54) Ecclesiastes 10. More Proverbs from the
Preacher

This chapter is primarily a collection of proverbs.
The unifying theme seems to be that without God life
is vanity without purpose. Aside from their pessimistic
outlook, these proverbs differ little from those in the
book of Proverbs.

(2-55) Ecclesiastes 11. Must One Accept What Is?

The stress here is threefold: (1) each individual must
take advantage of opportunities while he has them;

(2) life is uncertain, and there is no guarantee that
opportunities lost will ever return; and (3) one’s future
lies not in changing or in challenging but in accepting
what is and making the most of it.

Jesus taught that we can control our destiny. We do
have some influence on our circumstances as well as
responsibility for how we respond to them. Our
obligation is to do all we can and not just learn to be
resigned to our lot.

(2-56) Ecclesiastes 11:1. The Law of the Harvest

We reap what we sow; we cast our bread on the
waters and get a just return. Every good deed will
have its reward, and every unworthy thought will
register in some recess of the mind.

(2-57) Ecclesiastes 11:3. As the Tree Falls

Brigham Young interpreted this expression as follows,
tieing it to death and the Judgment: “Ere long we will
have to lay down these tabernacles and go into the spirit
world. And I do know that as we lie down, so judgment
will find us, and that is scriptural; ‘as the tree falls so
it shall lie,” or, in other words, as death leaves us so
judgment will find us.” (In Journal of Discourses, 4:52-53.)

(2-58) Ecclesiastes 12. Life Does Have Meaning

This passage sounds negative, cynical, and without
hope, but one must remember that the Preacher is
speaking from the viewpoint of a man without God.
From the standpoint of the natural man, it is difficult
to argue against Ecclesiastes. When a person puts his
trust in things under the sun (the things of the world),
he finds no lasting spiritual benefits. Energy and labor
expended, wisdom and knowledge acquired, fortune
and prestige gained, goodness and virtue dispensed
are empty without God and pointless in the eternal
scheme of things without accompanying spiritual life.
The purpose of Ecclesiastes is not to grind us down
between futility and despair but to help us remember
that there is meaning only through God and keeping
His commandments. Otherwise all is vanity.

(2-59) Ecclesiastes 12:7. “The Spirit Shall Return unto
God”

“Obviously we could not return to a place where
we had never been, so we are talking about death as a
process as miraculous as birth, by which we return to
‘our Father who art in heaven’” (Harold B. Lee, in
Conference Report, Oct. 1973, p. 6; or Ensign, Jan.
1974, p. 4).



In a related passage of scripture, Doctrine and
Covenants 88:15-16, the Lord states that the body and
the spirit together make up the soul. The separation of
the body and the spirit is called death; their reuniting
is called resurrection.

(2-60) Ecclesiastes 12:13. “Fear God, and Keep His
Commandments”

This one verse gives meaning to the entire book of
Ecclesiastes. The Preacher finally sums up his whole
philosophy and tells us to “fear God, and keep his
commandments” (v. 13), to put first things first and
all else will have meaning and not be just vanity. Life
need not be empty or useless, spent in pursuing riches,
fame, pleasure, or even wisdom.

Elder Henry D. Taylor, an assistant to the Quorum
of the Twelve, said: “If we keep all of God’s
commandments, we will enjoy a feeling of calmness,
serenity, and strength. This will serve as a bulwark to
protect us against the winds and storms created by the
tensions and uncertainties of present chaotic world
conditions. We need not wait until we get to heaven to
obtain peace and happiness. We can have heaven on
earth, here and now.” (In Conference Report, Oct.
1961, p. 103.)

POINTS TO PONDER

(2-61) Using the Proverbs As a Guide for
Self-Improvement

As you read the book of Proverbs and the book of
Ecclesiastes, many gems of wisdom will attract your
attention. Select the passages that are most important
to you in your own pursuit of a more fulfilling life.
Perhaps you need to work on one of the seven deadly
sins, listed in Proverbs 6:16-19. Or maybe you need to
improve in an aspect of your life such as the following:

1. Taking school and homework more seriously (see
Proverbs 4:7).

2. Controlling your thoughts (see Proverbs 23:7).

3. Controlling your temper (see Proverbs 14:29;
25:28).

4. Developing more self-control (see Proverbs
16:32).

5. Accepting adversity with courage and hope (see
Proverbs 24:10).

6. Keeping your word (see Ecclesiastes 5:4).

7. Putting wealth and comfort in their proper
perspective (see Ecclesiastes 6:2; 9:11).

These are just a few suggestions; you select your
own.
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Job

“Hast Thou
Considered My
Servant Job?”

(3-1) Introduction

“The daily newspaper screamed the headlines:
‘Plane Crash Kills 43. No Survivors of Mountain
Tragedy,” and thousands of voices joined in a chorus:
“Why did the Lord let this terrible thing happen?’

“Two automobiles crashed when one went through
a red light, and six people were killed. Why would
God not prevent this?

“Why should the young mother die of cancer and
leave her eight children motherless? Why did not the
Lord heal her?

“A little child was drowned; another was run over.
Why?

“A man died one day suddenly of a coronary
occlusion as he climbed a stairway. His body was
found slumped on the floor. His wife cried out in
agony, ‘Why? Why would the Lord do this to me?
Could he not have considered my three little children
who still need a father?’

“A young man died in the mission field and people
critically questioned: “‘Why did not the Lord protect
this youth while he was doing proselyting work?””
(Spencer W. Kimball, Faith Precedes the Miracle, p. 95.)

Why do the righteous, those who love and serve
God, suffer? In Job 1:8 the Lord called Job a “perfect
and an upright man.” Why then did the Lord permit
Satan to afflict His righteous servant?

Who is responsible for man’s troubles? Was it the
Lord who directed the plane into the mountainside?
Did God cause the highway collision? Was it He who
prompted the young child to toddle into the canal or
the man to suffer the heart attack? Responding to
these questions, President Kimball said:

“Answer, if you can. I cannot, for though I know
God has a major role in our lives, I do not know how
much he causes to happen and how much he merely
permits. Whatever the answer to this question, there is
another I feel sure about.

“Could the Lord have prevented these tragedies?
The answer is, Yes. The Lord is omnipotent, with all
power to control our lives, save us pain, prevent all
accidents, drive all planes and cars, feed us, protect
us, save us from labor, effort, sickness, even from
death, if he will. But he will not.” (Faith Precedes the
Miracle, p. 96.)

The book of Job is a beautiful literary masterpiece
that deals with this very question: Why do the righteous
suffer? Many lessons are to be learned from the book,
but one distinct lesson emerges above all others: after
his suffering was ended, Job discovered that the Lord
had “blessed the latter end of Job more than his
beginning” (Job 42:12). See if you can discover through
your reading just what blessings Job obtained as a
result of his suffering. In what way was his “end”
better than his “beginning”?

Instructions to Students

1. A study of Job presents a particular challenge
in a limited work such as this manual. Typical
commentaries on the book of Job run to several
hundred pages. The book is long, and its poetic
form is often difficult to follow. Reading 3-2 is an
analysis of the book of Job that captures the
essence of the message and the effect of the
literary form. If you study this reading carefully,
when you read the book of Job itself you will find
it much easier to understand.

2. A short Notes and Commentary is included;
however, Reading 3-2 is your primary reading
assignment. Read both before reading Job.

3. Read the book of Job.

4. No Points to Ponder section is included in
this chapter because of the length of your reading
assignment.

(3-2) The Book of Job

At the Sixth Annual Sidney B. Sperry Symposium
held at Brigham Young University in January 1978,
Keith H. Meservy, associate professor of ancient
scripture at Brigham Young University, delivered the
following address, entitled “Job: “Yet Will I Trust in
Him.”

“What I say today can be regarded more as my
reflections on the book of Job than any systematic
analysis of its contents. It is a marvelous book and
many superlative statements have been made about it.
In particular, Victor Hugo notes, “The book of Job is
perhaps the greatest masterpiece of the human mind’
(Henry H. Halley, Pocket Bible Handbook, Chicago, 1946,
p- 232). Thomas Carlyle says, ‘I call this book apart
from all theories about it, one of the grandest things
ever written. Our first, oldest statement of the never
ending problem—Man’s Destiny, and God’s ways with
him in the earth. There is nothing written, I think of
equal literary merit’ (ibid). An Old Testament scholar,
H. H. Rowley, reflects, “The book of Job is the greatest
work of genius in the Old Testament, and one of the
world’s artistic masterpieces” (H. H. Rowley, The
Growth of the Old Testament, 1966, p. 143). . . .

“I'm impressed that the book of Job vividly
illustrates a teaching from the Lectures on Faith, that if
anyone is to endure in faithfulness in his life, he must
know three things: that God exists, that he is perfect in
his character and in his attributes, and that the course
of life which one pursues is pleasing to the Lord. If
any one of these elements is missing then the full basis
for faith is missing. Job is regarded as a man of faith;
let’s look for these elements in his life.
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“The very first verse in the book described him as a
man who was ‘perfect and upright, and one that feared
God, and eschewed [or turned away from] evil” (1:1).
Significantly, the Lord acknowledged in identical
phraseology the goodness of this man (1:8). This
matter-of-fact acceptance of Job’s goodness by the
writer and especially the Lord is paramount to any
satisfactory understanding of the question underlying
this book—why a righteous man suffers. This very
goodness, however, became an issue with the Adversary
(Hebrew: satan; adversary, here: hassatan = the
Adversary). He cynically stated that Job’s good behavior
and reverence had been heavily underwritten by the
Lord when he blessed Job with such a prosperous and
rewarding life—who wouldn’t serve God under such
circumstances?

“He who poses such questions seems never to learn.
On another occasion, he would take this same Lord, the
Word now made flesh, to the top of a high mountain
and offer to buy his allegiance, in a way reminiscent of
the way he thought the Word had bought the allegiance
of Job—by showing him all the kingdoms of the world
and the glory thereof, and then promising him who
had no place even to lay his head, that, ‘all these things
will I give thee, if thou wilt fall down and worship me’
(Matt. 4:8-9). How frustrated Satan must be to realize
that for such occasions he never has the true coin.
Ironically, he who said, ‘Get thee hence, Satan: for it is
written, thou shalt worship the Lord thy God, and him
only shalt thou serve’ (vs. 10), placed Job in the hands
of this same Adversary with the words, “All that he
hath is in thy power; only upon himself put not forth
thine hand’ (Job 1:12).

“In one day, Job was impoverished—all the bases of
his wealth—oxen, asses, servants, sheep, camels, even
his posterity, were obliterated. Job’s submissive response
to such a negating blow was as complete as Jesus’,
‘Naked came I out of my mother’s womb, and naked
shall I return thither: The Lord gave, and the Lord
hath taken away: Blessed be the name of the Lord’
(1:21). “In all this,” says the record, ‘Job sinned not,
nor charged God foolishly” (1:22).

“Satan had erred in concluding that goods, wealth
and even posterity, were the essence of Job’s life, since
the meaning of life for him transcended the loss of all
of these things. . . .

“With impeccable faith he had kept his hand on the
plow and maintained his integrity (2:3).

“Satan, seeking deeper reasons for Job’s fidelity,
concluded that Job would ultimately turn from the
Lord if he could be hurt enough. ‘Skin for skin, yea,
all that a man hath will he give for his life. But put
forth thine hand now, and touch his bone and his
flesh, and he will curse thee to thy face.” The Lord
replied simply, “He is in thine hand; but save his life’
(2:4-6). With devilish power Satan then inflicted Job
with sore boils, making him so miserable that his wife
urged him to curse God and die. Heroically, Job replied
simply, ‘What? Shall we receive good at the hand
of God, and shall we not receive evil?” Our author
succinctly concluded, ‘In all this did not Job sin with his
lips” (2:10). Thus, Satan’s contention was demonstrably
wrong, Job’s faith had not and did not fail and the
Lord was vindicated.

“As becomes apparent, however, Job’s struggle was
not over. His test, as severe as it was, was not merely
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to be impoverished, left without offspring, and afflicted
with pain for a day and then, having passed the test,
find release. Time’s leavening must sharpen his

pain, deepen his disappointment and intensify his
discouragement, to see if heightened tension would
break his spirit and drive him from the Lord. Job had
well sustained the initial shock but when successive
waves engulfed the total reality of his daily life, would
he still endure? This question neither he nor the devil
could answer initially. Thus, time was assigned to
chew away at Job’s inner strength until he became
miserable—miserable in spirit and body, so miserable
in fact, that death appeared in his mind as a coveted,
comforting, liberating friend. Who can imagine the
state of his mind at this point? Perhaps some of us,
maybe none of us. One thing, however, is clear. If we
are to empathize at all with his feelings, we must see
his life from his own perspective. Job permitted us this
by opening his heart and vividly contrasting his
present misery with his former blessed state.

“The author himself supplied the note that formerly
Job had been one of the greatest of all men of the east.
He then showed Job looking back nostalgically through
his grief to those days when God matter-of-factly
preserved him, when his candle shined on Job’s head
and when by his light he walked through the darkness.
At that time, all men, young, aged, princes, nobles
alike paid deference to Job. Highly regarded at all
levels of society, his counsel was often sought and
never superseded. Beloved by all, he was a boon to
anyone in need. In such circumstances, Job took great
comfort in feeling that he was as secure as a root in a
well-watered soil. His days ahead would multiply like
sand and he would die securely in his nest with his
glory round about him, dwelling as a chief among his
people. [Note Job’s words in 29:2-11, 18-20.]

“Then the change. We have noted already the loss of
wealth, health, and posterity. But his hurts continued
to rise in successive waves till death seemed to be a
deliverer from a pain-engulfed life. What were these
hurtful waves?

“First: We must recognize without knowing exactly
what it was that he suffered from physically. From the
symptoms, some have said that it appears that he had
elephantiasis. Sore boils, one of the symptoms of this
disease, had attacked ‘Job’s body, forming large
pustules which itched so greatly that a piece of pottery
was used to scrape them. Job’s face was so disfigured
that his friends could not recognize him. Worms or
maggots were bred in the sores (7:5). His breath became
so foul and his body emitted such an odor, that even
his friends abhorred him (19:17ff), and he sought refuge
outside the city on the refuse heap where outcasts and
lepers lived. Pain was his constant companion (30:17,
30) as were also terrifying nightmares (7:14).” (The
Westminster Study Edition of the Holy Bible, The
Westminster Press, Philadelphia, p. 641, note.) . . .

“Second: whereas, formerly old, young, princes and
nobles alike honored Job, he now felt abused by those
whom society itself rejects; who live on the outskirts
of town, among the bushes, along the ditchbanks, or
in caves.

“Job says of them: ‘“They that are younger than I
have me in derision, whose fathers I would have
disdained to have set with the dogs of my flock . . .
They were driven forth from men, (they cried after



them as a thief) . . . they were children of fools, yea
children of base men: they were viler than the earth.
And now I am their song, yea, I am their byword.
They abhor me, they flee far from me and spare not to
spit in my face. Because he hath loosed my cord, and
afflicted me. They have also let loose the bridle before
me. Upon my right hand rise the youth; they push
away my feet, and they raise up against me the days
of their destruction. They mar my path, they set
forward my calamity . .." (30:1, 5, 8-13). . . .

“The loss of his prosperity, property and wealth
with its related loss of security was one thing; and loss
of health and strength with pain and misery as daily
attendants, was another, but for some unexplained
reason, at this critical juncture in his life Job suffered
a loss that, in its way, may have been as significant
as any of these others. He lost the support that loyal
friends and loving kinsfolk might have given had they
but rallied around him in this trying moment of his
life. But, oddly enough, this was not to be. Thus, in his
deepest need, Job stood awesomely alone, isolated
from any who might have commiserated with him in
this trying time. And, here again, he held the Lord
responsible for having effected this rupture between
him and his friends.

“’He hath put my brethren far from me, and mine
acquaintance are verily estranged from me. My kinsfolk
have failed, and my familiar friends have forgotten me.
They that dwell in mine house, and my maids, count
me for a stranger: I am an alien in their sight. I called
my servant, and he gave me no answer; I entreated
him with my mouth. My breath is strange to my wife,
though I entreated for the children’s sake of mine own
body. Yea young children despised me; I arose, and
they spake against me. All my inward friends abhorred
me: and they whom I loved are turned against me.

My bone cleaveth to my skin and to my flesh, and I am
escaped with the skin of my teeth. Have pity upon me,
have pity upon me, O ye my friends: for the hand of
God hath touched me. Why do ye persecute me as
God?’ (19:13-22).

“Even Job’s wife became hopeless and, failing to
comfort him, helpless, challenging him rather to ‘curse
God and die.” Under these circumstances, ‘when other
helpers fail and comforts flee,” many in their deepest
need and most trying time have looked to the “Help of
the helpless’ to abide with them, needing his presence;
what else but his grace can foil the tempter’s power?
Job, too. Hadn’t God’s candle always before shined
upon his head whenever he walked through the
darkness? Hadn’t he always been a party to the secrets
of the Lord? (21:3-5). Surely Job could turn again to
the Lord in this time of distress. . . .

“. .. But the heavens remained still silent. And for a
good reason too, as we know, silence itself had become
part of the test. But what a problem this posed for Job.
Deep, depressing darkness cowed him by its awful
blackness and terrified him by its pervasiveness. Listen
to his anguished plea with the Lord for soul-relief,
relief that included an answer to his persistent but
continually unanswered question: Why? Why? Why?

“. .. "Wherefore hidest thou thy face, and holdest me for
thine enemy?’ (13:20-24, emphasis added.) ‘Behold, I cry
out of wrong, but I am not heard: I cry aloud, but there is
no judgment. He hath fenced up my way that I cannot
pass, and he hath set darkness in my paths” (19:6-8,

emphasis added). ‘O that one might plead for a man
with God, as a man pleadeth for his neighbor!” (16:21).
‘Oh that I knew where I might find him! that I might
come even to his seat! I would order my cause before
him, and fill my mouth with arguments. I would know
the words which he would answer me, and understand
what he would say unto me. Will he plead against me
with his great power? No; but he would put strength
in me. There the righteous might dispute with him; so
should I be delivered for ever from my judge. Behold,
I go forward, but he is not there; and backward, but

I cannot perceive him: On the left hand, where he doth
work, but I cannot behold him: He hideth himself on the
right hand that I cannot see him’ (23:3-13, emphasis
added).

“Thus, Job, in turn deprived inexplicably in his own
mind of his wealth, his family, and his health, living
daily in much pain, deprived of the psychological and
spiritual support of friends and loved ones who
should have cared, ultimately finds himself deprived
of the support of the Lord—the greatest of all comforters.
No one seems to have asked Job which of these losses
afflicted him the most; but, at least, initially, Job was
able to say of the Lord that he had given, he had also
taken away. One, therefore, suspects that in the long
run his greatest loss and deepest need came when he
finally realized that the Lord was not responding to
his heart-felt cries. . . .

“These personal sentiments of Job expose somewhat
his physical, psychological and spiritual suffering
and prepare us to accept his feeling that under such
circumstances death, by way of contrast, would be a
great comfort. We note emphatically, however, that Job
never appeared to have contemplated suicide. He
just longed for death. In these circumstances, three
comforters appeared on the scene. To their credit, out
of deference to Job they remained silent until he had
spoken. The first remarks they heard him make,
showed how much and how earnestly he desired a
death that constantly eluded his chastened aspirations.
[See Job 6:8-11.] . ..

“Job, partially unburdened, was addressed by the
first of the comforters, who presented to Job what
now became his ultimate affliction—the uncomfort
of comforting men to whom he finally said,

‘Miserable comforters are ye all.” He had attempted

to express to them how deep his anguish was, they,
uncomprehending, rejected the cry of his soul and
drew conclusions about his ultimate need, inferring

in the process that he had forsaken the Lord and,
consequently, suffered divine affliction. They prescribed
repentance if ever he hoped to regain divine favor
again. Their imputation of sin to him when he knew
that he was sinless, angered him. Blindly they spoke
not to his need but to their own. When he affirmed his
integrity, they charged him with self-righteousness,
and increasingly attempted to shake him loose from
what they regarded as a self-complacency born

of his insuperable self-righteousness. This mutual
misunderstanding led ultimately to the frustration

of both Job and his comforters.

“The first imputation of sin was made by Eliphaz,
who began generally enough but ended up finally
charging Job with specific sins, sins that anyone who
really knew his character could not and would not
believe.
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Animals are forms of Eastern wealth.

“By noting that Job himself had been the kind
of person who has always ‘strengthened the weak
hands . . . and upholden him that was falling and
strengthened the feeble knees,” (4:3—4) they felt
encouraged to offer Job the kind of help that they felt
he had formerly given to others. In Eliphaz’ mind this
meant facing Job up to his real need—an honest
assessment of his situation. Said Eliphaz, ‘Remember,
I pray thee, who ever perished, being innocent? Or
where were the righteous cut off? Even as I have seen,
they that plow iniquity, and sow wickedness reap the
same, By the blast of God they perish, and by the
breath of his nostrils are they consumed (4:7-9).” No
question in his mind, Job appeared to have been cut
off, to have felt the blast of God, and the breath of his
nostrils. The implication was all too clear to Job.

“Granted the validity of the ‘law of the harvest’
or the principle of cause and effect, but for them to
reason from the effects to the cause and conclude that
only a life out of harmony with the Lord could
produce the kind of effects that Job was getting is
something that we, the readers, the Lord, Satan, and
Job all know was not true. And this invalid judgment
made their counsel irrelevant. But this was not the
only problem their counsel possessed for Job. His
double loss by their kind of comfort was to be
deprived of the much-needed support they could
have given him if they had understood his true
position, and also to be forced to listen to an
insinuating, demoralizing kind of criticism that must
have undermined his personal reserve, and devastated
a man whose days already were spent without hope.
Eliphaz’ concluding counsel to Job was for him to
humble himself, commit his life to God and despise
not his chastening, and then the Lord would heal him
and bind up his wounds. Galling balm indeed!
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“Job attempted communication on another level,
hoping to gain some empathy by telling them how
hurtful his hurts really were: ‘Oh that my grief were
thoroughly weighed, and my calamity laid in the
balances together! For now it would be heavier than
the sand of the sea’ (6:2-3). He asked of them
something which he had been asking of the Lord. If
they really wanted to serve his needs they must help
him see clearly what he must do in order to obtain
divine favor again. “Teach me, and I will hold my
tongue; and cause me to understand wherein I have
erred. How forcible are right words? But what doth
your arguing reprove?’ (6:24-25). Job knew they had
not yet perceived the source of his problem but
honestly invited their clearer perception of his
predicament.

“After Bildad’s insinuation (8:2-6) and Job’s
extended speech (chs. 9-10), Zophar stepped into the
discussion, wondering if such a long speech could
vindicate anyone. Actually, he suspected that Job was
rationalizing and charged him, in addition, with lying
and mocking. ‘Should thy lies make men hold their
peace? And when thou mockest, shall no man make
thee ashamed? For thou hast said, My doctrine is pure,
and I am clean in thine (God’s) eyes. But oh that God
would speak, and open his lips against thee: and that
he would show thee the secrets of wisdom, that they
are double to that which is! Know therefore that God
exacteth of thee less than thine iniquity deserveth’
(11:3-6). As a friend, it seemed that Zophar willingly
twisted the blade that Eliphaz had deftly driven into
Job’s tender heart. ‘Prepare thine heart,” said he, pray
to God, and “if iniquity be in thine hand, put it far
away’ (11:13-20).



“Time will not allow us to discuss the rest of the
speeches. Job insisted that as a man of integrity he was
following the correct course for him. If he were to do
as they suggested, and go either right or left from where
he was, he would be deviating from the truth. Having
asked both the Lord and his fellows for better direction,
he had learned that the Lord had said nothing, and the
comforters, though saying much, had misjudged his
situation, and consequently said nothing relevant.

“Some infer from the positive nature of Job’s
statements that he was an arrogant, self-righteous
person, yet, our data suggests just the opposite. He
was a man whose right relationship with the Lord led
him to speak with great confidence. There are some
marvelous passages in the book that vividly reflect his
sense of integrity. For example: ‘As God liveth, who
hath taken away my judgments; and the Almighty who
hath vexed my soul; All the while my breath is in me,
and the spirit of God is in my nostrils; my lips shall
not speak wickedness, nor my tongue utter deceit.
God forbid that I should justify you: till I die I will
not remove mine integrity from me. My righteousness
I hold fast, and will not let it go: my heart shall not
reproach me so long as I live’ (27:2-6, cf. ch. 31).

“Job’s statements about himself indicate an
important reason why he continued to trust the Lord.
He knew that the course of life he was pursuing was
pleasing to the Lord. He also knew that he had
maintained this course under considerable stress,
which he also regarded as being a test from the Lord.
Thus, Job, as a God-fearing man, maintained his
integrity not only to God, but also to himself, knowing
that the two of them were in complete harmony. At the
same time, his continuing trust in the Lord under such
intense stress says volumes about the quality of the
knowledge he had about the nature and character of
the Lord whom he served. And that, of course, was
at the heart of his test—why should he continue to
serve the Lord when life and its meaning seemed
so adverse to his (Job’s) own nature and character?
The Adversary himself had concluded that intolerable
circumstances such as these would drive the last
feelings of loyalty out of the heart of the most ardent
follower of the Lord. He did not, however, know how
well Job knew the Lord and that the better anyone
knows the Lord the more worthy of trust he appears.
This experience, then, with Job must have shattered
and discouraged him in his adversary role. And Job,
almost as if he knew what had been in the Adversary’s
mind, cried out to his comforters in such words of
integrity and faith that under the circumstances it
would be hard, if not impossible, to parallel, and
provided, in doing so, the ultimate answer to the
Adversary.

“"Hold your peace, let me alone, that I may speak,
and let come on me what will. Wherefore do I take
my flesh in my teeth, and put my life in mine hand?
Though he slay me, yet will I trust in him: but I will
maintain mine own ways before him. He also shall be
my salvation: for a hypocrite shall not come before him.
Hear diligently my speech, and my declaration with
your ears. Behold now, I have ordered my cause; I
know that I shall be justified” (13:13-18, emphasis
added). This is not an arrogant, proud voice, but the
voice of a divinely assured son of God, who knows
the source of his strength and integrity.

“In the fiery furnace, Job had shown not only the
Adversary but also himself that the correct knowledge
about God and a right relationship with him were of
more value than anything he had obtained out of
life—including length of days, offspring, friends, and
loved ones, even wealth and health. Job’s simple but
profound, ‘though he slay me, yet will I trust in him’
becomes then an absolute refutation of every argument
of the adversary about why men serve the Lord and
shows that the devil either lied or was deluded when
he said otherwise. Thus, it is in this, the thirteenth
chapter where Job demonstrates how profound his
knowledge and faith in God is, and not the nineteenth
or forty-second, that for me the high point of the book
of Job is reached.

“In this light President McKay has said that he has
always ‘thought that the purpose of the book of Job
was to emphasize the fact that the testimony of the
spirit—the testimony of the Gospel, is beyond the
power of Satan’s temptation or any physical influence’
(Dedication of the Salt Lake Temple Annex in 1963,
Deseret News). The book of Job therefore becomes a
great testimonial to us of this great truth. Thus, the
three things that any person must know if he is to
have faith in the Lord are all reflected in Job’s life.

His marvelous testimony, ‘I know that my Redeemer
liveth’ (19:25), indicates how well he knew of the Lord’s
existence. Statements like the one in ch. 13, “Though he
slay me, yet will I trust in him,” indicated how well he
knew the Being in whom he trusted. And finally, the
knowledge that the course of life that he was pursuing
was pleasing unto the Lord, all gave him the strength
to endure in faithfulness when adversity came into his
life. His life, then vividly illustrates that such faith
comes when one knows that God exists, that he is
perfect in his character and attributes, and that the
course of life one pursues is pleasing to the Lord. . . .

“... Obviously, more was involved in this personal
encounter than first appears to the reader. There
was more going on here than the Lord showing the
Adversary why men serve him. One must infer that
the experience was ultimately most meaningful to Job
rather than to the Lord or Satan. . ..

“Elsewhere, we note that the Lord did stand by Job
and Job knew it. So it may well be that as with the rich
young man who came to Jesus asking, ‘what shall I do
that I may inherit eternal life?’, that Job, too, had one
thing that he lacked and that the Lord ‘beholding him
loved him, and said unto him, One thing thou lackest
..." (Mark 10:17-21), and the only thing that Job
lacked was the perfection of his faith, as the following
extract from the Lectures on Faith may suggest. For the
perfection of his faith could only come when he had
sacrificed his all and knew that he had sacrificed his
all because the Lord had commanded it—after all,
he did know that the Lord was responsible for his
predicament. And a sacrifice by its very nature is a test
of obedience and obedience is a sign of faith. Keep Job
in mind while reading the following text:

““An actual knowledge to any person, that the
course of life which he pursues is according to the will
of God, is essentially necessary to enable him to have
that confidence in God without which no person can
obtain eternal life. It was this that enabled the ancient
saints to endure all their afflictions and persecutions,
and to take joyfully the spoiling of their goods,
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knowing (not believing merely) that they had a more
enduring substance.” (Hebrews x. 34). . . .

“’Let us here observe, that a religion that does not
require the sacrifice of all things never has power
sufficient to produce the faith necessary unto life and
salvation; for, from the first existence of man, the faith
necessary unto the enjoyment of life and salvation
never could be obtained without the sacrifice of all
earthly things. It was through this sacrifice, and this
only, that God has ordained that men should enjoy
eternal life; and it is through the medium of the
sacrifice of all earthly things that men do actually
know that they are doing the things that are well
pleasing in the sight of God. When a man has offered
in sacrifice all that he has for the truth’s sake, not even
withholding his life, and believing before God that he
has been called to make this sacrifice because he seeks
to do his will, he does know, most assuredly, that God
does and will accept his sacrifice and offering, and that
he has not, nor will not seek his face in vain. Under
these circumstances, then, he can obtain the faith
necessary for him to lay hold on eternal life.

“‘Those, then, who make the sacrifice, will have the
testimony that their course is pleasing in the sight of
God: and those who have this testimony will have
faith to lay hold on eternal life, and will be enabled,
through faith, to endure unto the end, and receive the
crown that is laid up for them that love the appearing
of our Lord Jesus Christ. . . .” (Lectures on Faith,

N. B. Lundwall, Salt Lake City, Utah, n.d., pp. 57-59).

“The story of Job demonstrates the truth of this
concept. We come then to the end of the book where
we find the Lord through vivid figures of speech
attempting to unsettle Job for presuming to question
the Lord’s dealings with him (chs. 38-39). Job is then
challenged to explain why he did this. ‘Shall he
that contendeth with the Almighty instruct him?

He that reproveth God, let him answer it” (40:2). Job
acknowledged that he had spoken once, but, for reasons
apparent later (see below), he promised not to speak
twice (40:3-5). The Lord then asked ‘Wilt thou condemn
me, that thou mayest be righteous?’ (40:8). What
soul-searching questions! Further vivid figures of the
Lord’s power and wisdom follow in chapters 4041,
leading Job to confess that he had uttered things that
he did not understand (42:3). Job had learned anew
not to counsel the Lord but to ‘take counsel from his
hand’ (Jacob 4:10). . ..

“This is something that Job understood (ch. 9), but
now in some way inexplicable to us he had come to
understand something more about the Lord through a
‘seeing’ experience than he had then understood when
he had only ‘heard” of him. Said he, ‘I have heard of
thee by the hearing of the ear; but now mine eye seeth
thee: wherefore I abhor myself, and repent in dust and
ashes’ (42:5-6).

“The trial being over, this blessing had come to Job,
he now perceived the imperceivable. The implication
is that Job now accepted all that had happened to him
without further questioning of the divine providence.
It is almost as though Job ended up by saying, “‘All is
well! All is well!” His most recent personal encounter
with the Lord, whatever it consisted of, had taught
him this.

“It is difficult to live with tension, but mortality—
where we see through the glass darkly—is filled with
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it. There are always ultimate answers to what may
appear to be meaninglessness or inexplicability in our
lives, though these are not immediately apparent to us,
the Lord however, has promised to supply them—
eventually (D&C 121:28-32; 101:27-35). Any individual
who insists that a good religious belief must explain
all of life’s contingencies if it is to be believable and
acceptable, should re-read Job or take counsel from
Elder Harold B. Lee who affirmed:

“It is not the function of religion to answer all
questions about God’s moral government of the
universe, but to give courage (through faith) to go on
in the face of questions he never finds the answer to in
his present status. Therefore, take heed of yourselves,
and as a wise world thinker once said, “If the time
comes when you feel you can no longer hold to your
faith, then hold to it anyway. You cannot go into
tomorrow’s uncertainty and dangers without faith””
(Church News, source not quoted).” (Keith H. Meservy,
“Job: “Yet Will I Trust in Him,”” pp. 139-53.)

NOTES AND
COMMENTARY ON
JOB

(3-3) Job. How Is the Book of Job Organized?

Many Bible scholars divide the book of Job into
three parts: the prologue, the poem, and the epilogue.
Chapters 1 and 2 are the prologue, which sets the stage
and introduces the plot. Chapters 3 through 42:6 are
the poem, which is written in a Hebrew poetic form
(even though the language of the King James Version
is very poetic in these chapters, it does not quite
capture the poetic quality and form of the original
Hebrew). The poem includes the speeches of Job’s
three friends, Job’s replies to them, and the discourses
of the young man, Elihu, who thinks he can do a better
job of solving the riddle of Job’s suffering than did
Eliphaz, Bildad, and Zophar. The last eleven verses of
Job are the epilogue, which simply reports the final
blessing and benediction of the Lord. It, like the
prologue, is written in prose.

(3-4) Job 1:1. Was Job a Real Person?

Scholars have not been as concerned with who Job
was as they have been with whether or not he was a
real person. Adam Clarke wrote of Job’s identity and
existence: “I shall not trouble my readers with the
arguments which have been used by learned men, pro
and con, relative to the particulars already mentioned:
were I to do this, I must transcribe a vast mass of
matter, which, though it might display great learning
in the authors, would most certainly afford little
edification to the great bulk of my readers. My own
opinion on those points they may naturally wish to
know; and to that opinion they have a right: it is such
as I dare avow, and such as I feel no disposition to
conceal. I believe Job to have been a real person, and his
history to be a statement of facts.” (The Holy Bible . . .
with a Commentary and Critical Notes, 3:5.)

Meservy noted: “Although some scholars have felt
that the book is not a true story about a real man, I
think the majority of the scholars do. Granted, it is
a literary work with a prologue (chs. 1-2) and an



epilogue (ch. 42) that were composed in narrative form
and a body of the work (3-41) that was composed in
Hebrew poetry, but to say that it is a literary composition
is not to deny its basis in fact, any more than to say
that a book, play, or even a musical based on Joseph
Smith’s life is not true because it is an artistic or literary
work. Ezekiel and James, for example, regarded him as
historical and referred to Job among the great individuals
known for their faith and prayer power (Ezekiel 14:14,
20; James 5:11). This is significant. There are other
reasons for regarding Job as an historical person but,
to me, the most decisive criterion in this regard, is the
fact that when Joseph Smith and his people were in
great distress, and Joseph Smith went to the Lord and
said, ‘Oh God, where art thou? Where is the pavilion
that covereth thy hiding place.” The Lord responded to
his appeal for help by saying, ‘my son, peace be to thy
soul; thine adversity and thine afflictions shall be but

a small moment; and then if thou endure it well, God
shall exalt thee on high . .. Thou art not yet as Job; thy
friends do not contend against thee, neither charge
thee with transgressions, as they did Job” (D&C 121:7-10,
emphasis added). Now, if Job were not real and his
suffering, therefore, were merely the figment of some
author’s imagination, and Joseph Smith on the other
hand was very real, and his suffering and that of his
people were not imaginary, then for the Lord to chide
him because his circumstances were not as bad as Job’s
were, would provide an intolerable comparison, since
one cannot compare real with unreal things. On the
other hand, since the Lord did make the comparison,
it must be a real one. I would, therefore, conclude on
this basis alone, that Job was a very real person. The
Brethren, also, when they have referred to Job, have
regarded him as a real person, for example, John
Taylor, Journal of Discourses 7:197-198; 18:309-310;
20:305-306; 22:319-320; Wilford Woodruff, Journal of
Discourses 18:30; Orson Pratt, Journal of Discourses
19:315.” (“Job: “Yet Will I Trust in Him,”” pp. 154-55.)

(3-5) Job 1:7-12; 2:1-6. Did God Converse with Satan?

Some have questioned whether God converses with
the devil and his spirit-followers as described here.
These verses may be a poetic way of setting the stage
for what follows in Job’s life—his afflictions, temptations,
loss of worldly goods—rather than a reporting of an
actual conversation. The Lord does not bargain with
Satan or agree to his evil deeds. However, Satan is
permitted by the Lord to afflict and torment man until
Lucifer’s allotted time on earth is done. Thus, Job’s
trials would be consistent with the concept that Satan
was allowed by God to bring the afflictions upon Job,
not because of a bargain God made with Satan, but
because it fit God’s purposes for Job.

Meservy suggested that the appearance of Satan to
the “sons of God,” however, can be explained literally:
“Is the portrayal of the devil in chs. 1-2 a true one? I
believe so. We are told there that Satan came among
the sons of God? Who are these sons? Usually this
term means in the scriptures those who have covenanted
to serve the Lord and are willing to take his name
upon them by baptism and are born again, and are
then led by the Spirit of God. These are his sons and
these are they who cry ‘Abba Father.” (Moses 6:65-68,
7:1; Mosiah 5:7-10, 15:10-12; D&C 11:30, 39:4-6,

76:23-24, 51-60; Romans 8, esp. vv. 14-17). Our author
says, ‘there was a day when the Sons of God came to
present themselves before the Lord and Satan came
also among them’ (Job 1:6). This would suggest that
Satan came among the faithful when they met to carry
out their religious devotions. At the time the Lord
chose to single out one of them in a remark to Satan.”
(“Job: “Yet Will I Trust in Thee,”” p. 155.)

(3-6) Job 13:7-28. Trust in God

Job, while he did not understand why God permitted
his affliction, would not judge the Lord nor lose his
faith in Him. “Let me alone,” he said to his friends,
“let come on me what will” (v. 13). God was his
salvation, and Job trusted in Him alone. Job saw his
afflictions in perspective. As President Spencer W.
Kimball said: “If we looked at mortality as the whole
of existence, then pain, sorrow, failure, and short life
would be calamity. But if we look upon life as an
eternal thing stretching far into the premortal past
and on into the eternal post-death future, then all
happenings may be put in proper perspective.” (Faith
Precedes the Miracle, p. 97.)

Job’s friends challenged God’s wisdom, and they
saw Job’s suffering as a punishment sent from God.
But Job had a greater understanding. He knew that
God was there, although his prayers for relief were
not answered as he might wish. Should his suffering
really have been the result of personal sin, he begged
the Lord to cause him to know so that he could
repent (v. 23).

But suffering is not always the result of sin.
Suffering has a larger purpose, part of which is
educative. President Kimball said:

“Is there not wisdom in his giving us trials that we
might rise above them, responsibilities that we might
achieve, work to harden our muscles, sorrows to try
our souls? Are we not exposed to temptations to test
our strength, sickness that we might learn patience,
death that we might be immortalized and glorified?

“If all the sick for whom we pray were healed, if all
the righteous were protected and the wicked destroyed,
the whole program of the Father would be annulled
and the basic principle of the gospel, free agency,
would be ended. No man would have to live by faith.

“If joy and peace and rewards were instantaneously
given the doer of good, there could be no evil—all
would do good but not because of the rightness of
doing good. There would be no test of strength, no
development of character, no growth of powers, no
free agency, only satanic controls.

“Should all prayers be immediately answered
according to our selfish desires and our limited
understanding, then there would be little or no
suffering, sorrow, disappointment, or even death,
and if these were not, there would also be no joy,
success, resurrection, nor eternal life and godhood.”
(Faith Precedes the Miracle, p. 97.)

(3-7) Job 19:26. “Yet in My Flesh Shall I See God”

In the King James Version, this verse affirms Job’s
faith in a physical resurrection. In many other versions
of the Bible, however, this verse does not affirm such
a belief; in fact, in these versions Job says he will see
God but not in his flesh. How is it possible that two
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completely contradictory translations could come from
the same text? Meservy explained:

“We might note parenthetically that the great
testimony of Job in 19:26 has been interpreted in two
ways: ‘Yet in my flesh shall I see God” (King James
Version) and ‘Then without my flesh shall I see God.’
(Jewish Publication Society Version, 1917). The first of
these implies the literal resurrection, the other does
not. The Hebrew text says, ‘from my flesh,” and this
can be interpreted in either sense. The same ambiguity
applies to English usage. If I say, ‘from the house I saw
him coming,” I could have been inside the house or
just outside the house when I saw him coming. Thus,
one’s theology determines how one translates this
passage.

“Latter-day Saints do not depend upon this passage
to establish their belief in a literal resurrection, but
point to it as one more glorious affirmation of it.”
(“Job: “Yet Will I Trust in Him,”” p. 158.)

(3-8) Job 29:16-17. A Truly Righteous Man

Perhaps this is the secret of Job’s perfection: he did
not help only those who asked for his help; he sought
out people to give help to.

As a king Job was obligated to defend those who
relied on him for defense. For example, when Job
found someone who had been plundered by robbers,
he hunted down the thieves and used force, if
necessary, to recover the stolen goods and restore
them to their owner.

Job was not a Robin Hood, plundering one segment
of society to provide for another. The only rich man
he plundered was himself, and he did that freely.
Commenting on Job’s righteousness. Clarke wrote:

“As supreme magistrate he chose out their way, adjusted
their differences, and sat chief, presiding in all their
civil assemblies.

“As captain general he dwelt as a king in the midst of
his troops, preserving order and discipline, and seeing
that his fellow soldiers were provided with requisites
for their warfare, and the necessaries of life.

“As a man he did not think himself superior to the
meanest offices in domestic life, to relieve or support
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his fellow creatures; he went about comforting the
mourners—yvisiting the sick and afflicted, and ministering
to their wants, and seeing that the wounded were
properly attended. Noble Job! Look at him, ye nobles
of the earth, ye lieutenants of counties, ye generals of
armies, and ye lords of provinces. Look at JOB! Imitate
his active benevolence, and be healthy and happy. Be
as guardian angels in your particular districts, blessing
all by your example and your bounty. Send your hunting
horses to the plough, your game cocks to the dunghill;
and at last live like men and Christians.” (Commentary,
3:132.)

This was not the Job of the ash heap and the boils;
this was the great man of the East whom God called
perfect (see Job 1:8).

(3-9) Job 42:10, 13. Why Didn’t the Lord Double the
Number of Job’s Children?

Job 42:10 states that “the Lord gave Job twice as
much as he had before.” Then, after listing double the
number of livestock, the writer added: “He had also
seven sons and three daughters” (v. 13; emphasis
added). Originally Job had seven sons and three
daughters. A doubling of his former blessings might
suggest that he would then receive fourteen more sons
and six more daughters, but instead he had just the
original number restored to him. How could that be
viewed as a doubling? C. E. Keil and F. Delitzsch gave
an answer that should have more meaning to Latter-day
Saints than to anyone in the gentile world:

“The numbers of the stock of cattle [see Job 1:3] now
appear doubled, but it is different with the children.

“Therefore, instead of [doubling] the seven sons and
three daughters which he had, he receives just the
same again, which is also so far a doubling, as
deceased children also, according to the Old Testament
view, are not absolutely lost [see 2 Samuel 12:23]. The
author of this book, in everything to the most minute
thing consistent, here gives us to understand that with
men who die and depart from us the relation is
different from that with things which we have lost.”
(Commentary on the Old Testament, 4:2:390.)









Enrichment

The Divided
Kingdoms

A

(A-1) Introduction

Before Israel had even entered the promised land,
Moses prophetically counseled them about establishing
kings to rule over them. The instructions were clear:
if the people ever chose to have a king, they must
select someone who met certain criteria.

A king had to be—

1. One chosen by the Lord.

2. A member of the house of Israel and not a Gentile.

3. One who did not seek to “multiply horses”

(a Hebrew idiom meaning to make extensive
preparations for aggressive warfare).

4. One who would not lead Israel back to Egypt
(back to their worldly ways).

5. One who would not multiply wives and wealth
unto himself.

6. One who followed the law of God in ruling the
people.

7. One who kept the statutes of God (see
Deuteronomy 17:14-20; Mosiah 23:8; 29:13).

In the days of the prophet Samuel, the people rejected
the rule of the judges and sought for a king to be their
ruler. They forgot, however, what the Lord had directed
them centuries before. They wanted a king such as
other nations had so “that [Israel] also may be like all
the nations” (1 Samuel 8:20). Samuel warned them of
the consequences of having a king such as this. He
warned of military and civil service to the monarch
and of the burden of taxation. (See 1 Samuel 8:9-18;
Old Testament Student Manual: Genesis—2 Samuel
[religion 301, 2003], p. 271; Mosiah 29:21-23.)
Nevertheless, Israel rejected the Lord as their rightful
king (see 1 Samuel 8:7); so the Lord directed His
prophet to provide them a king.

Saul was chosen as the first king, and under his
leadership the foundations of the kingdom were laid.
The land was united and greatly strengthened under
the kingship of David. Finally, under Solomon, Israel
reached its greatest glory and its greatest expansion.
The first three kings of Israel achieved many significant
things, but their worldly government cultivated the
seeds of the destruction that was to come upon the
nation. (See chapter 1 of this manual, “Solomon: Man
of Wisdom, Man of Foolishness.”)

After the death of Solomon, a schism over taxation
divided the nation into two kingdoms. Rehoboam,
Solomon’s son and anointed successor, ruled over the
Southern Kingdom, which was composed of the
territory belonging to the tribes of Judah and Benjamin.
The house of David continued to govern this nation
until the fall of Jerusalem in 587 B.C. A newly
proclaimed king, Jeroboam, ruled over the Northern
Kingdom, called the kingdom of Israel, which was
composed of the territory of the remaining ten tribes.
Jeroboam was followed by a series of kings for the
next two hundred years. In both the Northern and the
Southern Kingdoms, the criteria established by the
Lord was largely ignored, and both Israel and Judah
reaped the sad results.

(A-2) Overview of the Kingdom of Israel (Northern
Kingdom)

Jeroboam, an Ephraimite who had been a military
leader in the army of Israel during Solomon’s reign,
was rewarded for his accomplishments with a
building project in the city of David. He was made an
administrator over all the house of Joseph, that is, over
the territorial districts of the tribes of Ephraim and
Manasseh, two of the most powerful tribes in Israel
(see 1 Kings 11:26-28). Later, Ahijah, a prophet of that
day, revealed to Jeroboam that he, Jeroboam, would
become the ruler of the northern ten tribes (see
1 Kings 11:29-39).

Solomon, fearful of Jeroboam, sought his life.
Jeroboam fled to Egypt, where he lived in exile until
after Solomon’s death (see 1 Kings 11:40; 12:2-3). The
people of the north called Jeroboam out of Egypt to
lead their confrontation with Rehoboam, Solomon’s
son (see 1 Kings 12).

As part of this rebellion, the northern people
seceded from Judah and made Jeroboam their king.
They became known as the kingdom of Israel, or the
Northern Kingdom. This kingdom was often referred
to as Ephraim, particularly by the prophets, because
the tribe of Ephraim was a dominant power from the
days of Joshua to the time of Jeroboam (see Numbers
13:3, 8; 14:6).

The capital of the Northern Kingdom was established
first in Shechem and later in Samaria, both of which
cities were located in the territory of the tribe of
Ephraim. Sometimes the names of these cities were
used to mean the whole of the Northern Kingdom.
(See Isaiah 7:1-9; Jeremiah 7:15; 31:9; Ezekiel 37:16-19;
Hosea 4:17.)

With the power of kingship, Jeroboam established
a state religion of idolatrous worship (see 1 Kings
12:25-33). The new nation never repented of this
wickedness, which contributed to its downfall.

Twenty monarchs ruled the Northern Kingdom from
its beginning until its destruction by the Assyrians.
Five different family dynasties were set up in the
Northern Kingdom, but all were short-lived, and
all were ended by assassination or violence. Seven
monarchs were murdered, and one committed suicide.

The scriptural record characterizes every ruler of the
northern tribes as evil or wicked. Such prophets as
Elijah, Elisha, Amos, and Hosea ministered in the
Northern Kingdom during this period, calling on the
kings and the people to repent. At the same time, the
prophets of Judah, including Isaiah and Micah, also
warned the people of the Northern Kingdom of their
coming destruction if they did not repent.

The following list of the kings of Israel gives notes
on their reigns and the prophets who were contemporary
with them. The dates used are those generally accepted.
They were adapted from Edwin R. Thiele, A Chronology
of the Hebrew Kings. Other chronologies may vary
slightly from the one used here. The chronologies of
the kings of both kingdoms and the correspondence
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between the reigns of the monarchs and the ministries
of the prophets is shown in Maps.

Dynasty of Jeroboam

Jeroboam I (931-909 B.C.). See 1 Kings 12:25-14:20.
Introduced worship of idols. Corrupted the priestly
offices for his new religion. The curse of idolatry
remained with the Northern Kingdom until its fall
(see 2 Kings 17:21-22).

Before Solomon’s death, Ahijah, the prophet from
Shiloh, prophesied the coming division of the
kingdom, stating that the Lord would give ten of the
tribes to Jeroboam to rule over (see 1 Kings 11:28-40).
Later, when Jeroboam became king, Ahijah prophesied
that the king’s house would become extinct because
Jeroboam encouraged idolatry (see 1 Kings 14:6-16).

Nadab (909-908 B.c.). See 1 Kings 15:25-31. Son of
Jeroboam I. Assassinated by Baasha in a military revolt
during an engagement with the Philistines.

Dynasty of Baasha

Baasha (908-886 B.c.). See 1 Kings 15:32-16:7.
Executed all the descendants of Jeroboam. Defeated by
Asa, king of Judah, and by the Syrians.

The prophets Havani and Jehu prophesied during
his reign.

Elah (886-885 B.c.). See 1 Kings 16:8-14. Son of
Baasha. Assassinated by Zimri, one of his high military
officers, who assumed the throne.

Zimri (885 B.c.). See 1 Kings 16:15-20. Ruled only
seven days. Executed all the descendants of Baasha.
Besieged by Omri, chief officer of the military.
Committed suicide to avoid being captured alive.

Tibni (885 B.C.). See 1 Kings 16:21-22. Led part of the
people against Omri. Was defeated by Omri, who
gained control of the entire Northern Kingdom.

Dynasty of Omri

Omri (885-874 B.C.). See 1 Kings 16:23-28. Moved the
capital to Samaria. Conquered the land of Moab and
placed it under tribute.

Ahab (874-853 B.C.). See 1 Kings 16:29-22:40. Son
of Omri. Married the Zidonian princess Jezebel and
worshiped the idols of pagan neighbors. Joined as
an ally with Jehoshaphat, king of Judah, against the
Syrians. Rejected the prophet Elijah. (During Ahab’s
reign Elijah had the contest with the priests of Baal.)
Finally entered an alliance with Syria against the
invading Assyrians. Returned in league with Judah to
fight Syria, who had rebelled against Israel. Was killed
just as the battle was lost.

Ahaziah (853-852 B.C.). See 1 Kings 22:51 through
2 Kings 1:18. Son of Ahab. Opposed the revolt of Moab
against Israel. Injured in a fall at the palace and sought
blessing and direction of idol god.

The prophet Elijah’s prophecy of Ahaziah’s death
was fulfilled. There were, evidently, numerous other
prophets in the Northern Kingdom at the time.
Jahaziel and Eliezer are two who are named (see
2 Chronicles 20:14, 37).

Joram/Jehoram (852-841 B.c.). See 2 Kings 3:1-8:15.
Brother of Ahaziah. Forbade the worship of foreign
gods but retained the idol worship instituted by
Jeroboam. Joined in an alliance with Judah against
Moab. Successfully held off Syrian attacks on the
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people of Israel. Was killed by Jehu in a bloody purge
of the Omri dynasty.

Elisha received the mantle of the prophetic ministry
from Elijah during this time (see 2 Kings 2:9-15).

Dynasty of Jehu

Jehu (841-814 B.c.). See 2 Kings 9:1-10:36. Anointed
king over Israel by a young prophet who acted under
the direction of Elisha. Killed King Joram and mortally
wounded King Ahaziah of Judah, Israel’s ally. Destroyed
the descendants of Ahab and the remnants of foreign
idol worship. Since there is no record of his violent
death, it is assumed he was one of the few to die of
natural causes.

Jehoahaz (814-798 B.C.). See 2 Kings 13:1-9. Son of
Jehu. Surrendered the kingdom of Israel to the Syrian
conquerors and paid tribute to them. Saw much of the
nation’s military power destroyed.

Elisha’s ministry of about fifty years, begun in
Joram’s reign, continued through the reign of
Jehoahaz’s son Jehoash. Some scholars believe Joel’s
ministry was also about this time.

Jehoash (798-782 B.c.). See 2 Kings 13:10-25. Son of
Jehoahaz. Continued paying tribute to Syria. Freed
Israel from tributary status and defeated the Syrians
three times when a change of leadership in Syria and
conquest there by the Assyrians brought war again
between Syria and Israel.

Jeroboam II (792-753 B.C.). See 2 Kings 14:23-29. Son
of Jehoash. Maintained Israel’s independence from
Syrian control. Took part of the kingdom of Judah.

The ministry of Amos, who called on the kingdom
of Israel to repent or face destruction, began about this
time.

Zachariah (753 B.C.). See 2 Kings 15:8-12. Son of
Jeroboam II. Was the last king of the lengthy dynasty of
Jehu. Assassinated by his successor after only six
months on the throne.

The ministry of Hosea began about this time and
continued until the fall of the Northern Kingdom in
721 B.C.

Shallum (752 B.C.). See 2 Kings 15:13-15. Assassinated
by Menahem, his successor, after only one month as
king.

Dynasty of Menahem

Menahem (752-742 B.c.). See 2 Kings 15:16-22.
Brutally murdered the pregnant women in the cities
that refused to support him as king. Controlled by the
Assyrians under Pul (Tiglath-pileser IV), who placed
Israel under heavy tribute.

Pekahiah (742-740 B.C.). See 2 Kings 15:23-26. Son of
Menahem. Was assassinated by Pekah, a military leader.
About this time Isaiah began his ministry in the
kingdom of Judah, although much of what he said
was directed at Israel as well.

Pekah (740-732 B.C.). See 2 Kings 15:27-31. Formed
an alliance with Syria against Assyria. Threatened and,
with Syria, finally attacked Judah but with limited
success. Attacked by the Assyrians. Lost all of Galilee,
whose inhabitants were exiled to Assyria. Was
assassinated by Hoshea, his successor.

Hoshea (732-722 B.c.). See 2 Kings 17:1-23.
Surrendered to the Assyrians and agreed to pay heavy
tribute. Sought the aid of Egypt against the Assyrians



to relieve the heavy burden. This intrigue resulted in
a three year siege of the Northern Kingdom and the

collapse of Israel. The Assyrians sent into exile most

of the people of Israel.

The captivity of the ten tribes of the Northern
Kingdom eventually ended in their escape into the
north countries and their becoming known as the lost
tribes (see Enrichment D).

(A-3) Overview of the Kingdom of Judah (Southern
Kingdom)
When Rehoboam was anointed king to succeed his

father Solomon (see 1 Kings 11:43), a political crisis
was developing because of severe economic problems
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caused by excessive government building, particularly
for the military but also for the royal household.
Rehoboam had to go to Shechem, the power center

of the north, to attempt to obtain the support of the
northern tribes. The leaders of the people sought for
assurance that relief from heavy taxation would be
forthcoming. Being ill-advised by inexperienced,
power-seeking aides, King Rehoboam refused any
relief and even threatened further increases. (See

1 Kings 12:1-11.) The northern tribes then refused to
uphold him as king. They revolted against the attempted
enforcement of the king’s decrees and formed their
own nation with Jeroboam as their new king. (See

1 Kings 12:12-20.)
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The tribe of Judah and the tribe of Benjamin, the
smallest and weakest tribe, as well as the closest
territorial neighbor to the capital, Jerusalem, supported
Rehoboam and together formed the kingdom of Judah
(see 1 Kings 12:21-24; 2 Chronicles 11:1-4, 12, 23).
Through the years that followed, many members of
other tribes migrated to the Southern Kingdom and
became a part of the nation of Judah. Specific mention
is made of Levi (see 2 Chronicles 11:13-17), Ephraim,
Manasseh, and Simeon (see 2 Chronicles 15:9).

It had been prophetically declared that Judah would
remain under the control of the house of David (see
1 Kings 11:13, 32). The prophecy was fulfilled, for
David’s royal line retained the throne throughout
Judah’s existence as a nation. One attempt to move the
kingship to another family through the actions of the
wife of one of the kings was thwarted, and the family
rule was preserved. (The genealogy of the kings of
Judah is shown in the chart at the end of this
enrichment section.)

Of the twenty rulers who reigned over Judah from the
death of Solomon to the fall of Jerusalem and the Jews’
captivity and exile at the hands of the Babylonians,
twelve are characterized in the scriptural record as evil
or wicked. Only four advanced their nation economically
and religiously. As in the north, numerous prophets
were called to cry repentance to Judah, including
Micaiah, Isaiah, Micah, Nahum, Habakkuk, Zephaniah,
Lehi, Jeremiah, and Ezekiel.

The Kings of Judah

Rehoboam (931-913 B.c.). See 1 Kings 12:1-24; 14:21-31;
2 Chronicles 9:31-12:16. Permitted idolatrous practices
to be established in the land. Was defeated by Shishak
(Sheshonk I of the Twenty-second Dynasty of the
Pharaohs of Egypt), who pillaged the temple and palaces
of Judah. Fought with Israel throughout his reign.

Abijam/Abijah (913-910 B.c.). See 1 Kings 15:1-8;
2 Chronicles 13:1-22. Son of Rehoboam. Warred against
Israel. Defeated a number of cities of the Northern
Kingdom and brought them under the control of Judah.

Asa (911-869 B.C.). See 1 Kings 15:9-24; 2 Chronicles
14:1-16:14. Son of Abijam. Began religious reform in the
nation with the encouragement of Ahijah the prophet.
Destroyed the idols of the people of Judah and banned
idolatrous worship. Was attacked by Baasha of Israel
but defeated him. Withstood the attack of an Ethiopian
force. Allied with Syria late in his reign against further
attacks from Israel. Because of his sickness, three years
before his death he appointed his son Jehoshaphat to
reign jointly with him.

Jehoshaphat (870-848 B.c.). See 1 Kings 22:41-50;
2 Chronicles 17:1-20:37. Son of Asa. Ruled jointly
with his father for three years before becoming king.
Strengthened military fortifications in the kingdom
and promoted further religious reform. Established
instructional programs directed by the priesthood.
Received tribute from the Philistines and Arabians as
a guarantee of peace because of Judah’s great military
presence as a nation. Joined in an alliance with King
Ahab of Israel against the Syrians. King Ahab was killed
in the war, but the Syrians were defeated. The marriage
of Jehoshaphat’s son Jehoram to Ahab’s daughter
Athaliah promoted idolatrous worship and eventually
threatened the continuation of David’s line on the
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throne of Judah. Established a system of religious and
civil courts. Miraculously withstood an attack from the
Ammonites and their allies. Continued the alliance
with Israel in an attempt to jointly establish ships for
trade, but the venture failed.

Elijah’s ministry, though primarily in the Northern
Kingdom, took place during Jehoshaphat’s reign.

Jehoram (848-841 B.c.). See 2 Kings 8:16-24;

2 Chronicles 21. Firstborn of Jehoshaphat. Became king
and ruled jointly during his father’s last years as king.
Killed his brothers to obtain their wealth and secure
the throne after he became the sole ruler. Allowed his
idolatrous wife to promote the evil religious practices of
Israel in Judah. Withstood a rebellion by the Edomites,
who had been a tributary state since the days of David
and Solomon. Prevented an Edomite attack on Judah
but could not regain control of Edom. Attacked by the
Philistines and Arabians, who sacked the capital and
destroyed the king’s house and family. His people
refused him a royal burial.

Ahaziah (841 B.C.). See 2 Kings 8:25-29; 9:27-29;

2 Chronicles 22:1-9. Son of Jehoram. Influenced by his
mother, Athaliah, daughter of Ahab of Israel, to follow
the idol worship of the north. Allied with Jehoram, his
cousin, the king of Israel, against the Syrians. Visited
Jehoram of Israel at his palace in Samaria when
Jehoram was wounded in the war with Syria. Killed
while in Samaria during the coup executed by Jehu, a
military leader in Israel who had been anointed king by
Elisha the prophet. Jehoram of Israel was assassinated
in the same coup.

Athaliah (841-835 B.C.). See 2 Kings 11; 2 Chronicles
22:10-23:21. Mother of Ahaziah and daughter of Ahab
of Israel. Sought to establish the house of Ahab (of the
Northern Kingdom) on the throne of Judah. Ordered
her own grandchildren killed to seize the throne for
herself. A righteous priest rescued the youngest heir,
however, and hid him in the temple. After a number
of years this religious leader organized a revolt. Queen
Athaliah was put to death, and her grandson Joash
was upheld as king of Judah.

Joash/Jehoash (835796 B.c.). See 2 Kings 12;

2 Chronicles 24. Son of Ahaziah. Supported the
priesthood and renewed the worship of Jehovah.
Repaired the temple. Turned to idolatrous worship
after the death of the leading priest, who had saved
his life and his throne. Murdered his cousin Zechariah,
who was a prophet raised up by God to call the people
to repentance (see 2 Chronicles 22:10-11; 24:20-21).
Was severely wounded in an attack on Judah by the
Syrians. Gave tribute from the treasures and sacred
furnishings of the temple to the Syrians to secure the
safety of his people. Was assassinated by his own
servants for his wicked deeds, especially those against
the priestly family that had preserved his life.

Amaziah (796-767 B.C.). See 2 Kings 14:1-22;

2 Chronicles 25. Son of Joash. Prepared his people and
led them victoriously against their long-time enemies,
the Edomites, who had been weakened by Assyrian
attacks. Reestablished the worship of idols among the
people of Judah. Challenged the kingdom of Israel for
power and was defeated. As had been prophesied,
Jerusalem’s walls were partially destroyed and the
temple ransacked. Because of that destruction, an
insurrection arose against Amaziah. Fled to Lachish
for safety but was discovered and put to death.



Azariah/Uzziah (767-740 B.C.). See 2 Kings 15:1-7;

2 Chronicles 26. Son of Amaziah. Became king at the
age of sixteen and reigned for a total of fifty-two years,
jointly occupying the throne with his father for over
twenty years. Strengthened the nation of Judah. Sought
to obey God in his early years but could not purge the
land of idolatry. Destroyed the Philistine strongholds
and controlled the Philistines and the Arabians.
Received tribute from the country of Ammon, which
recognized Judah'’s strength. Built up the defenses

of Jerusalem and established a large military force.
Unlawfully entered the sanctuary of the temple to
officiate in priestly rites and was afflicted of the Lord
with leprosy for his presumptuous act. Lived in isolation
until his death. Ruled jointly with his son Jotham for
the last ten years of his life.

Jotham (740-732 B.C.). See 2 Kings 15:32-38;

2 Chronicles 27. Son of Azariah. Continued to strengthen
the fortifications of Jerusalem and the cities of Judah.
Constructed an addition to the temple complex. Put
down a rebellion of the Ammonites when they attempted
to free themselves from being a tribute state. Ruled in
righteousness all his days, but idolatry continued
among the people.

Ahaz (732-715 B.C.). See 2 Kings 16; 2 Chronicles 28.
Son of Jotham. Ruled jointly with his father for four
years. Encouraged Judah to engage in idolatrous
worship after the death of his father. Even offered
human sacrifice by burning his own children. Warned
by the prophet Isaiah of the consequences of doing
this evil deed, but refused to follow Isaiah’s counsel.
Defeated by the alliance of Israel under King Pekah
and Syria. Thousands of his people were taken captive
into the Northern Kingdom, though they were later
released at the request of the prophet Oded. Attacked
by the Edomites and Philistines, who gained control
of some villages. Finally sought aid from Assyria.
Became an Assyrian vassal, paying high tribute.
Sacrificed to the Assyrian gods, desecrated the temple
in Jerusalem, and gave of its sacred treasures to
the Assyrians. Established places of idol worship
throughout Judah. Was refused a royal burial by the
people at the time of his death.

The prophet Micah’s ministry continued through
Ahaz’s reign and into the reign of Hezekiah.

Hezekiah (715-686 B.C.). See 2 Kings 18:1-20:21;

2 Chronicles 29:1-32:33. Instituted religious reforms
and restored the temple to the worship of Jehovah.
Destroyed the brazen serpent Moses had made because
the people misused it as an object to be worshiped.
Besieged in the fourteenth year of his reign by the
Assyrian emperor Sennacherib, the successor of
Sargon II. Repaired Jerusalem’s defenses and constructed
a water tunnel for the security of the city. Sought

help from the Lord on this occasion, and Judah was
miraculously delivered from the invading Assyrians as
Isaiah had predicted. Became very sick, but his pleading
with the Lord brought him a blessing through Isaiah
that lengthened his days of kingship. Ruled in goodness
until his death.

Manasseh (686—642 B.c.). See 2 Kings 21:1-18;

2 Chronicles 33:1-20. Son of Hezekiah. Ruled jointly
with his father for eleven years because of his father’s

illness and to prepare himself to govern the people.
Continued Judah'’s tributary status with Assyria.
Rebuilt all the idolatrous places his father had destroyed.
Placed idols in the temple in Jerusalem and offered his
children in human sacrifice. Was responsible for the
shedding of much innocent blood.

Numerous prophets labored with this wicked king
to no avail, and he killed several of them. Tradition
says he martyred Isaiah. The Assyrians took Manasseh
hostage for a time. Upon his return he restored the
temple and repaired the city walls.

Amon (642-640 B.c.). See 2 Kings 21:19-26;

2 Chronicles 33:21-24. Son of Manasseh. Turned to all
the wicked practices of his father and was assassinated
by his own servants.

It was probably during this time that Nahum
prophesied.

Josiah (640-609 B.c.). See 2 Kings 22-23:30;

2 Chronicles 33:25-35:27. Son of Amon. Was upheld by
the people as king at the age of eight years. Turned his
heart continually to the Lord as he grew. Purged the
land of idolatrous practices and sanctuaries. Renovated
and restored the temple. Discovered sacred records in
the temple during its renovation. Established religious
reform and administered by covenant to the people.

Although outward changes came to the kingdom, it
was prophesied that Judah would be spared until after
Josiah’s day. Assyria fell to Babylonia, and Judah was
freed from tribute. The Egyptians, however, were
allied with Babylonia and marched through Judah to
assist with the conquest. Josiah attempted to stop the
Egyptians but was defeated in the process and died of
wounds received in the battle at Megiddo. Judah then
became a vassal of Egypt.

Zephaniah, and probably Nahum, prophesied during
the early years of Josiah’s reign. Lehi was living in the
land of Jerusalem about that time. Jeremiah’s ministry
began in the thirteenth year of Josiah’s reign (see
Jeremiah 1:1-2), and Habakkuk seems to have
prophesied shortly after Josiah’s reign ended.

Jehoahaz (609 B.c.). See 2 Kings 23:31-33; 2 Chronicles
36:1-4. Son of Josiah. Reigned only three months.
Removed from office and exiled to Egypt where he
later died. His half brother was made the new ruler.

Eliakim/Jehoiakim (609-597 B.C.). See 2 Kings 23:34-24:7;
2 Chronicles 36:5-8. Son of Josiah. Chosen by the
Egyptians to replace his half brother as king. Was
forced to change his name to Jehoiakim and pay tribute
to Egypt. Taxed the people very heavily to fulfill this
obligation. Was attacked by the Syrians, Moabites,
and Ammonites. Was as wicked as Manasseh, his
great-grandfather, and was responsible for the
shedding of much innocent blood. Became a vassal
of Nebuchadnezzar in 605 B.C. when the Babylonians
defeated the Egyptians. Gave the vessels from the
temple as tribute to the conquering Babylonians, and
sent a group of royal and noble families as exiles to
the master nation. (Daniel was among that group.)
Rebelled against Babylonia after three years of
vassalage, and was taken captive by the Babylonians.
Apparently killed while on his way to Babylon (see
reading block 19-16).
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Jehoiachin (597 B.C.). See 2 Kings 24:8-17;
2 Chronicles 36:9-10. Son of Eliakim /Jehoiakim.
Continued to resist the Babylonians but surrendered
within months of his ascension. Went to Babylon as
a hostage together with political and religious leaders,
skilled craftsmen, and educated people, as well as the
treasure of the temple. Among those exiled were many
of the Levites. Ezekiel was a part of this group. This
was the first major deportation of Judah into Babylon.
Zedekiah/Mattaniah (597-587 B.C.). See 2 Kings 24:18
through 25:26; 2 Chronicles 36:11-21. Brother of
Jehoahaz and half brother of Eliakim/Jehoiakim.
Established as king by the Babylonians, who changed
his name to Zedekiah. Showed loyalty at first to
Babylonia, but later rebelled at the encouragement
of those who preferred an alliance with Egypt.
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Nebuchadnezzar finally sent his forces against Judah,
destroying the temples, palaces, and city proper of
Jerusalem. Most of the people were then exiled to
Babylon, and the kingdom of Judah became only a
memory. During the first year of Zedekiah’s reign Lehi
prophesied and was then told to flee from Jerusalem
(see 1 Nephi 1:4, 2:2). During the terrible times at the
end of his reign, Zedekiah imprisoned Jeremiah for
prophesying of the impending destruction of Judah.
The fall of Judah and the exile in Babylon began
another era in the history of the Lord’s people. For
a more complete historical view of this captivity, see
Enrichment G. The period of exile and the experiences
of Judah during this period of time are treated in
Enrichment H.
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1 Kings 11:43

Abijam
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1 Kings 15:8 1 Kings 22:42

Jehoshaphat
1 Kings 15:24
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5 Jehoram 7 Athaliah, queen
1 Kings 22:50 2 Kings 8:26, 11:1,3
6 Ahaziah Zibiah
2 Kings 8:25; 9:27; 11:1 2 Kings 12:1
s Joash/Jehoash Jehoaddan
2 Kings 11:2; 12:1 2 Kings 14:2
Amaziah Jecoliah
°  2Kings 14:1 2 Kings 15:2
10 Azariah/Uzziah Jerusha
2 Kings 14:21; 15:13 2 Kings 15:33

Jotham

" 1 Kings 15:32

12 Ahaz Abi
2 Kings 15:38; 16:1 2 Kings 18:2

13 Hezekiah Hephzi-bah
2 Kings 16:20; 18:1 2 Kings 21:1

Meshullemeth
2 Kings 21:19

4 Manasseh
2 Kings 20:21

15 Amon
2 Kings 21:18

Zebudah osiah

2 Kings 23:36 16 2 Kings 21:24
Nehushta

2 Kings 24:8

Jedidah
2 Kings 22:1

Hamutal
2 Kings 23:31

Jehoiakim/Eliakim
18 2 Kings 23:34, 36

ehoahaz
17" 2 Kings 23:30

I

Zedekiah/Mattaniah
20 2 Kings 24:17

Jehoiachin/Coniah
19 2 Kings 24:6

*Numbers indicate order of rule.
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1 Kings 12-16

A Kingdom
Divided against
Itself

(4-1) Introduction

The Lord has said, “Every kingdom divided against
itself is brought to desolation; and every city or house
divided against itself shall not stand” (Matthew 12:25).
A great lesson to be learned in life is to live in harmony
with others. Where there is disharmony, unhappiness
and tragedy result. On the other hand, where there
is harmony, happiness and progress follow. Not only
is this true in nations or kingdoms, but it is also true
in personal and family relationships. Harmonious
relationships can be developed and enhanced by
understanding and applying insights from the scriptures.

As you complete your study of this chapter, notice
how the kings of Israel and Judah present both good
and bad examples of the application of these principles.

Instructions to Students

1. Use Notes and Commentary below to help
you as you read and study 1 Kings 12-16. See also
2 Chronicles 10-16.

2. Complete Points to Ponder as directed by
your teacher. (Individual-study students should
complete all of this section.)

NOTES AND
COMMENTARY ON
1 KINGS 12-16

(4-2) 1 Kings 12:1. Who Was Rehoboam?

Rehoboam was the son and successor of King
Solomon (see 1 Kings 11:43). The Bible does not
mention any other sons or daughters of Solomon.
Since Rehoboam’s mother, Naamah, was an Ammonite
(see 1 Kings 14:21), he was only half Israelite. But his
mother’s ancestry was Semitic since the Ammonites
were descendants of Lot, Abraham’s nephew.

(4-3) 1 Kings 12:1. Why Did Israel Gather at Shechem
to Support Rehoboam Instead of Gathering at
Jerusalem?

From the early years after the settlement of Israel in
Canaan, there had been jealousy between the two most
powerful tribes, Ephraim and Judah. Solomon’s son
Rehoboam was the rightful successor to the throne,
but northern Israel did not support him. C. F. Keil and
F. Delitzsch explained why:

“Apart from the fact that the tribes had no right to
choose at their pleasure a different king from the one
who was the lawful heir to the throne of David, the very
circumstance that the tribes who were discontented
with Solomon’s government did not come to

S e
Excavated ruins at ancient Shechem

Jerusalem to do homage to Rehoboam, but chose
Sichem [Shechem] as the place of meeting, and had
also sent for Jeroboam out of Egypt, showed clearly
enough that it was their intention to sever themselves
from the royal house of David. . . .

“Rehoboam went to Shechem, because all Israel had
come thither to make him king. ‘All Israel,” according
to what follows [compare 1 Kings 12:20-21], was the
ten tribes beside Judah and Benjamin. The right of
making king the prince whom God has chosen, i.e.
of anointing him and doing homage to him . . . , was
an old traditional right in Israel, and the tribes had
exercised it not only in the case of Saul and David
[see 1 Samuel 11:15; 2 Samuel 2:4; 5:3], but in that of
Solomon also [see 1 Chronicles 29:22]. The ten tribes
of Israel made use of this right on Rehoboam'’s ascent
of the throne; but instead of coming to Jerusalem, the
residence of the king and capital of the kingdom, as
they ought to have done, and doing homage there to
the legitimate successor of Solomon, they had gone to
Sichem, the present Nabulus [see Genesis 12:6; 33:18],
the place where the ancient national gatherings were
held in the tribe of Ephraim [see Joshua 24:1]....On
the choice of Sichem as the place for doing homage
Kimchi has quite correctly observed, that ‘they sought
an opportunity for transferring the government to
Jeroboam, and therefore were unwilling to come to
Jerusalem, but came to Sichem, which belonged to
Ephraim, whilst Jeroboam was an Ephraimite.” If there
could be any further doubt on the matter, it would be
removed by the fact that they had sent for Jeroboam
the son of Nebat to come from Egypt, whither he had
fled from Solomon [see 1 Kings 11:40], and attend
this meeting, and that Jeroboam took the lead in the
meeting, and no doubt suggested to those assembled
the demand which they should lay before Rehoboam.”
(Commentary on the Old Testament, 3:1:191-93.)
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This national meeting in which Rehoboam sought
a vote of confidence was an important event. Life in
Israel was never to be the same thereafter.

(4-4) 1 Kings 12:2-3. Who was Jeroboam and What
Important Part Did He Play in the Division of Israel?

Jeroboam was the son of Nebat (see 1 Kings 12:15),
an Ephraimite. He was one of Solomon’s twelve
superintendents and had jurisdiction over all the taxes
and labors exacted from the house of Joseph (see
1 Kings 11:28). The prophet Ahijah had prophesied
that Jeroboam would someday take over much of the
Israelite nation. To illustrate his prophecy, Ahijah tore a
cloak in twelve pieces, gave ten to Jeroboam, and said:
“Take thee ten pieces: for thus saith the Lord, the God
of Israel, Behold, I will rend the kingdom out of the
hand of Solomon, and will give ten tribes to thee: (but
he shall have one tribe for my servant David’s sake,
and for Jerusalem’s sake, the city which I have chosen
out of all the tribes of Israel:)” (1 Kings 11:31-32.)
Thus, he prophetically outlined events which would
soon transpire.

(4-5) 1 Kings 12:4. Why Did Israel Want to Lighten the
Yoke Imposed by Solomon?

All of Samuel’s prophecies about Israel’s having a
king were fulfilled in Solomon’s reign. Israel desired
relief from the burdens of Solomon’s extravagance,
which had brought upon them exorbitant taxes and
conscript labor. The yoke mentioned here was
symbolic of that burden.

One scholar noted that “Solomon’s kingdom barely
outlived him. At his death his son and heir, Rehoboam,
sought to ascend the throne of Israel and Judah. There
was no difficulty in the south. The elders of Judah
were no doubt pleased to anoint another native son to
continue the rule which had favored Judah in so many
ways. In the north, in Israel, it was a different story
altogether. Before there was to be an acclamation of
any son of Solomon, there must be some plain talk
about certain policies of state which the men of the
northern hills and valleys thought discriminatory if
not unbearable. Forced labor gangs for royal building
projects simply must not continue. Heavy and
inequitable taxation favoring Judah would have to
be modified. The new king would either have to find
other ways to carry out his personal and imperial
ambitions or else temper his desires. In any case, the
northern tribes were clearly unwilling to bear the
brunt of the monarchical burden. Underlying these
real grievances was the reviving strength of the tribal
elders. Solomon had not completely destroyed their
power after all.” (Harry Thomas Frank, Discovering the
Biblical World, p. 99.)

(4-6) 1 Kings 12:4-14. Is It Folly to Reject the Counsel
of the Aged?

The episode recorded in these verses demonstrates
the value of age when wise counsel is needed. Because
of their experience, older people are generally wiser
than younger people. But because of their great energy
and ability to adapt, youth can be very effective leaders.
It is often best to allow the wisdom of the aged to
guide the energy of youth. (Concerning the wisdom
of the counsel given to Rehoboam by the old men,
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compare 1 Kings 12:7; Matthew 20:25-28; 23:11-12;
Mosiah 2:9-18.)

The reference to scorpions (see 1 Kings 12:14) seems
to be an allusion to scourges or whips made of several
thongs of leather which had metal barbs embedded in
the ends (see William Smith, A Dictionary of the Bible,
s.v. “scorpion”). Rehoboam was simply announcing
that he would deal even more sternly with the tribes
of Israel than Solomon had.

(4-7) 1 Kings 12:16. What Does the Phrase “What
Portion Have We in David?... See to Thine Own
House, David” Mean?

Those assembled made it clear that they no longer
considered themselves to be part of the house of
David (Judah). They rebelled against the dominion of
Rehoboam and moved to establish their own kingdom.
“To your tents” is an idiom meaning “Let’s go home!”
(D. Guthrie and J. A. Motyer, eds., The New Bible
Commentary: Revised, p. 337; see also 1 Kings 12:19;

2 Samuel 20:1-2; 2 Chronicles 10:16). The northern
tribes withdrew their allegiance from Rehoboam and
the house of David and said in essence, “David, you
take care of your own house. We will no longer be
associated nor have an inheritance with you” (see
Adam Clarke, The Holy Bible . . . with a Commentary
and Critical Notes, 2:436).

(4-8) 1 Kings 12:18. What Was the Significance of the
Stoning of Adoram?

Rehoboam must not have thought the people were
serious about their rebellion, for he sent Adoram
to them. Since Adoram “was the person who was
superintendent over the tribute, he was probably sent
to collect the ordinary taxes; but the people, indignant
at the master who had given them such a brutish answer
[to their request for relief from burdens], stoned the
servant to death. The sending of Adoram to collect the
taxes, when the public mind was in such a state of
fermentation [particularly after they had disavowed
any allegiance to Rehoboam], was another proof of
Rehoboam’s folly and incapacity to govern.” (Clarke,
Commentary, 2:436.)

(4-9) 1 Kings 12:17. Who Were the “Children of Israel
Which Dwelt in the Cities of Judah”?

“These ‘sons of Israel” are members of the ten
tribes who had settled in Judah in the course of ages
[compare 1 Kings 12:23]; and the Simeonites especially
are included, since they were obliged to remain in the
kingdom of Judah from the very situation of their
tribe-territory, and might very well be reckoned among
the Israelites who dwelt in the cities of Judah, inasmuch
as at first the whole of their territory was allotted to the
tribe of Judah, from which they afterwards received
a portion [see Joshua 19:1].” (Keil and Delitzsch,
Commentary, 3:1:196.)

First Kings 12:17 has particular interest for students
of the Book of Mormon. This passage helps to
explain why such men as Lehi and Nephi, who were
descendants of Manasseh (see Alma 10:3), and the
family of Ishmael, who were descendants of Ephraim
(see 1 Nephi 7:2; Erastus Snow, in Journal of Discourses,
23:184), were living in the land of Jerusalem several
generations after Rehoboam. Laban, a record-keeper



Kings of Judah

Kings of Israel

Scripture Accounts

Rehoboam

Abijam
Asa

Jehoshaphat*

Jehoram*
Ahaziah

Athaliah
Joash/Jehoash

Amaziah

Azariah/Uzziah*

Jotham*

Ahaz*

Hezekiah
Manasseh*
Amon
Josiah
Jehoahaz

Jehoiakim /Eliakim

Jehoiachin

930-913 B.C.

913-910 B.C.
910-869 B.C.

872-848 B.C.

853-841 B.C.
841 B.C.

841-835 B.C.
835-796 B.C.

796-767 B.C.

792-740 B.C.

750-732 B.C.
735-715 B.C.

715-686 B.C.
697-642 B.C.
642-640 B.C.
640-609 B.C.
609 B.C.

609-598 B.C.
598-597 B.C.

Zedekiah /Mattaniah 597-586 B.C.

Jeroboam I

Nadab
Baasha
Elah
Zimri
Tibni
Omri

Ahab

Ahaziah

930-909 B.C.

909-908 B.C.
908-886 B.C.
886-885 B.C.
885 B.C.

885-880 B.C.
885-874 B.C.
874-853 B.C.

853-852 B.C.

Joram/Jehoram 852-841 B.C.

Jehu

Jehoahaz
Jehoash

Jeroboam II

Zachariah
Shallum
Menahem
Pekahiah
Pekah

Hoshea

841-814 B.C.

814-798 B.C.
798-782 B.C.

793-753 B.C.

753 B.C.
751 B.C.
752-742 B.C.
742-740 B.C.
752-740 B.C.

732-722 B.C.

1 Kings 12:1-24; 14:21-31 2 Chronicles 9:31-12:16
1 Kings 12:25-14:20

1 Kings 15:1-8

1 Kings 15:9-24

1 Kings 15:25-31

1 Kings 15:32-16:7

1 Kings 16:8-14

1 Kings 16:15-20

1 Kings 16:21-22

1 Kings 16:23-28

1 Kings 16:29-22:40

1 Kings 22:41-50

1 Kings 22:51-2 Kings 1
2 Kings 3:1-8:15

2 Kings 8:16-8:24

2 Kings 8:25-29; 9:27-29
2 Kings 9:1-10:36

2 Kings 11

2 Kings 12

2 Kings 13:1-9

2 Kings 13:10-25

2 Chronicles 13
2 Chronicles 14:1-16:14

2 Chronicles 17:1-20:37

2 Chronicles 21

2 Chronicles 22:10-23:21
2 Chronicles 24

2 Kings 14:1-22 2 Chronicles 25
2 Kings 14:23-29
2 Kings 15:1-7 2 Chronicles 26

2 Kings 15:8-12

2 Kings 15:13-15
2 Kings 15:16-22
2 Kings 15:23-26
2 Kings 15:27-31
2 Kings 15:32-38
2 Kings 16

2 Kings 17:1-23

2 Kings 18:1-20:21
2 Kings 21:1-18

2 Kings 21:19-26
2 Kings 22:1-23:30

2 Chronicles 27:1-9
2 Chronicles 28

2 Chronicles 29:1-32:33
2 Chronicles 33:1-20

2 Chronicles 33:21-24

2 Chronicles 33:25-35:27
2 Kings 23:31-34 2 Chronicles 36:1-4

2 Kings 23:34-24:7 2 Chronicles 36:5-8

2 Kings 24:8-17; 25:27-30 2 Chronicles 36:9-10

2 Kings 24:18-25:27 2 Chronicles 36:11-21

The dating in this chart represents a consensus of commonly held views of scholars. The dates are best taken as
approximate and may differ slightly from those in other chronologies.

*Joint rule

Chronological correlation of the reigns of the kings of Israel and of Judah
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for the tribe of Joseph, also lived in Jerusalem at the
time of Lehi and Ishmael (see 1 Nephi 3:2—4). This
matter is explained more fully in 2 Chronicles 11:13-17
and 15:9 than in 1 Kings.

(4-10) 1 Kings 12:20. Was the Tribe of Judah Left by
Itself?

The statement “there was none that followed the
house of David, but the tribe of Judah only” is true
only in very general terms. The members of the tribe
of Benjamin, long associated with the tribe of Judah,
and the Levites already living in and near Jerusalem
and serving in the temple must also be included
with Judah (see 1 Kings 12:21). Also, once Jeroboam
established idolatry, many Levites and no doubt
righteous individuals from all of the northern tribes
migrated to the kingdom of Judah.

(4-11) 1 Kings 12:22-24

Although the people of Judah were not a righteous
people (see 1 Kings 11:33), they were willing, in this
case, to listen to the counsel of the Lord’s prophet
(see also 2 Chronicles 11:1-12).

(4-12) 1 Kings 12:25-32. Why Did Jeroboam Lead His
People into Idolatry?

With the kingdom divided, the ten tribes could
not conveniently worship in the temple at Jerusalem
because Judah controlled the city. Jeroboam, concerned
with keeping Israel under his control, devised a new
scheme for worship that would cause his people to
worship away from Jerusalem. He built two golden
calves in northern cities and invited his people to
worship them. Adam Clarke said that Jeroboam
“invented a political religion, instituted feasts in
his own times different from those appointed by the
Lord, gave the people certain objects of devotion, and
pretended to think it would be both inconvenient and
oppressive to them to have to go up to Jerusalem to
worship. This was not the last time that religion was
made a state engine to serve political purposes.”
(Commentary, 2:437.)

Even though he made golden calves, “that Jeroboam
had in his mind not merely the Egyptian Apis-worship
generally, but more especially the image-worship which
Aaron introduced for the people at Sinai, is evident
from the words borrowed from [Exodus 32:4], with
which he studiously endeavoured to recommend his
new form of worship to the people: ‘Behold, this is thy
God, O Israel, who brought thee up out of the land of
Egypt.” ... What Jeroboam meant to say . . . was, ‘this
is no new religion, but this was the form of worship
which our fathers used in the desert, with Aaron himself
leading the way.” . . . And whilst the verbal allusion to
that event at Sinai plainly shows that . . . Jehovah was
worshipped under the image of the calves or young
oxen; the choice of the places in which the golden calves
were set up also shows that Jeroboam desired to adhere
as closely as possible to ancient traditions. He did not
select his own place of residence, but Bethel and Dan.
Bethel, on the southern border of his kingdom, which
properly belonged to the tribe of Benjamin [see
Joshua 18:13, 22], the present Beitin, had already been
consecrated as a divine seat by the vision of Jehovah
which the patriarch Jacob received there in a dream
[see Genesis 28:11, 19], and Jacob gave it the name of
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Bethel, house of God, and afterwards built an altar there
to the Lord [see Genesis 35:7]. . . . Dan, in the northern
part of the kingdom, . . . was also consecrated as a place
of worship by the image-worship established there by
the Danites, at which even a grandson of Moses had
officiated; and regard may also have been had to the
convenience of the people, namely, that the tribes living
in the north would not have to go a long distance to
perform their worship.” (Keil and Delitzsch,
Commentary, 3:1:198-99.)

In ordaining a feast on the fifteenth day of the
eighth month, Jeroboam subverted the great feast of
Tabernacles (which was held on the fifteenth day of the
seventh month). He held a similar feast but at the
same time undermined the ordinance. (See Clarke,
Commentary, 2:437-38.)

Jeroboam cast off the Levite priests (see 2 Chronicles
11:14; 13:19) and ordained “priests of the lowest of the
people” (1 Kings 12:31), allowing any to be appointed
if they would just consecrate themselves by offering
“a young bullock and seven rams” (2 Chronicles 13:9).
He also assumed priestly functions himself (see
1 Kings 12:33). His rejection of the Levites resulted
in their evacuation from his kingdom and uniting
themselves with the kingdom of Rehoboam in
Jerusalem (see 2 Chronicles 11:13-16).

(4-13) 1 Kings 13:3, 5. What Was the Significance of
Pouring the Ashes Out?

“The pouring out of the sacrificial ashes in
consequence of the breaking up of the altar was a penal
sign, which indicated, along with the destruction of the
altar, the desecration of the sacrificial service performed
upon it” (Keil and Delitzsch, Commentary, 3:1:204).

The fulfillment of 1 Kings 13:1-10 is recorded in
2 Kings 23:15-20.

(4-14) 1 Kings 13:11-34. Do Prophets Ever Lie or
Disobey the Lord?

True prophets obey the word of God; false prophets
do not. In this story are two prophets, one pictured
as lying and the other pictured as disobeying God’s
instructions. Ellis T. Rasmussen wrote: “There are some
problems in this story of the man of God who came
from Judah to warn the king of northern Israel and lost
his life in the mission. Some help is available in the
[Joseph Smith Translation] of verse 18, which indicates
that the old prophet said, ‘Bring him back . . . that I
may prove him; and he lied not unto him.” Also there
is a change in verse 26, in which the last part reads:
‘... therefore the Lord hath delivered him unto the
lion, which hath torn him, and slain him, according to
the word of the Lord, which he spake unto me.” These
make the account more understandable and more
acceptable. The young prophet should have obeyed
God.” (An Introduction to the Old Testament and Its
Teachings, 2:4; emphasis added.)

(4-15) 1 Kings 13:22. “Thy Carcase Shall Not Come
unto the Sepulchre of Thy Fathers”

This passage means that the “man of God that came
from Judah” (1 Kings 13:21) would meet an untimely
death and not be buried in his homeland. The ancient
Hebrews believed it a great tragedy not to be buried

properly.



(4-16) 1 Kings 14:1-3. Why Did Jeroboam Send His
Wife to the Prophet Ahijah Instead of Going Himself?

Perhaps Jeroboam felt that the prophet of the Lord
would listen or yield more to a mother’s enticings than
to a father’s. Certainly he knew that he was not worthy
to ask for any blessings from the Lord. This incident
teaches the great lesson that one should live so that in
a crisis he can call upon the Lord with confidence and
faith. Jeroboam could not do so, and so he sent his wife
instead. He also caused her to be disguised so that she
might not be recognized as his wife. He had her take a
gift to the prophet, as was considered proper in such
instances, but the gift was the kind that a common
citizen’s wife would take, thus adding to the deception.

(4-17) 1 Kings 14:4. What Does It Mean That Ahijah
“Could Not See; for His Eyes Were Set”?

Ahijah was blind, or at least his eyes had become
so weak with his old age that he could hardly see. The
phrase “his eyes were set” indicates that he could not
properly focus and follow images.

(4-18) 1 Kings 14:5-6. Those Who Have the Spirit of
Revelation Cannot Be Deceived

This fallen world is rampant with deception and
dishonesty. Though men often deceive one another, the
Lord’s anointed can draw upon the gift of revelation
and thereby see into the hearts of others or have things
made known to them which cannot be obtained through

the natural senses (see Jacob 2:5; Job 42:1; 1 Kings 8:39;
Hebrews 4:12-13; D&C 6:16; 33:1).

(4-19) 1 Kings 14:8. Why Was David Referred to As an
Example of Righteousness When He Had Committed
Very Serious Sins?

There is an error in this verse. In the Joseph Smith
Translation the verse reads as follows: “And rent the
kingdom away from the house of David and gave it
thee, because he kept not my commandments. But thou
hast not been as my servant David, when he followed me
with all his heart only to do right in mine eyes.” (Emphasis
added; see also JST, 1 Kings 11:33, 38; 15:3, 5, 11.)

(4-20) 1 Kings 14:9. “Hast Cast Me Behind Thy Back”

“The expression, to cast God behind the back, which
only occurs here and in [Ezekiel 23:35], denotes the
most scornful contempt of God, the strict opposite of
‘keeping God before the eyes and in the heart”” (Keil
and Delitzsch, Commentary, 3:1:210-11).

(4-21) 1 Kings 14:10. Isn’t This Phrase Inappropriate
for the Bible? Why Was It Used, and What Does It
Mean?

Though this phrase is offensive to modern readers,
it was not so when the King James Version was
translated, nor was it in ancient times. The Hebrew
idiom originally meant “every male.” The phrase
“is only met within passages which speak of the
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destruction of a family or household to the very last
man [see also 1 Kings 14:10; 16:11; 21:21; 2 Kings 9:8]”
(Keil and Delitzsch, Commentary, 2:2:242). The same
idea occurs in modern revelation without the offensive
expression in Doctrine and Covenants 121:15.

(4-22) 1 Kings 14:10-13. Ahijah’s Prophecy about
Jeroboam’s Posterity

The prophet indicated that all of Jeroboam’s posterity
would be slain and none would receive a proper burial
except his son “because in him there is found some
good thing toward the Lord” (1 Kings 14:13). Among
the Hebrews, to be unburied is the worst thing that
can happen to a dead person (see Philip Birnbaum, A
Book of Jewish Concepts, p. 531; Notes and Commentary
on 1 Kings 13:22).

(4-23) 1 Kings 14:15. What Did the Lord Mean When
He Said He Would “Root Up Israel out of This Good
Land ... and Shall Scatter Them beyond the River”?

This passage refers to the captivity of the ten tribes
of Israel: “After many minor losses in war the kingdom
of Israel met an overwhelming defeat at the hands of
the Assyrians, in or about the year 721 B.c. We read
that Shalmanezer IV, king of Assyria, besieged Samaria,
the third and last capital of the kingdom, and that after
three years the city was taken by Sargon, Shalmanezer’s
successor. The people of Israel were carried captive
into Assyria and distributed among the cities of the
Medes. Thus was the dread prediction of Ahijah to the
wife of Jeroboam fulfilled. Israel was scattered beyond
the river, probably the Euphrates, and from the time of
this event the Ten Tribes are lost to history.” (James E.
Talmage, The Articles of Faith, pp. 322-23.)

(4-24) 1 Kings 14:19. The Other Account of Jeroboam’s
Acts

Second Chronicles 13:1-20 records some of the “rest
of the acts of Jeroboam.” Reference is made in 1 Kings
14:19 and other places to “the book of the chronicles of
the kings of Israel” (or Judah; see 1 Kings 14:29). These
references are not to the present books of Chronicles
but to official records kept by the kings, which were
used as source books by the author or authors of the
present books of Kings. These records are lost to us.

(4-25) 1 Kings 14:22-24. What Were the Abominable
Practices of Judah?

After the Israelites settled in the land of Canaan, they
began to adopt many of the practices and religious rites
of the corrupt heathen nations that surrounded them.
For example, they followed many of the aspects of
Baalism. The sun god Baal, the supreme god of the
Phoenicians, was a fertility god. Those who worshiped
Baal felt that such worship would ensure the generative
and reproductive power of the soil and their animals
as well as themselves. Settled in Canaan, Israel became
a more sedentary, agricultural people, whereas before
they had been more nomadic. Their dependence upon
the productivity of the soil enticed them to turn to the
worship of Baal. In such worship, with its emphasis on
fertility, such practices as ritual prostitution of both
sexes became rampant. Those who engaged in such
practices were referred to by the Lord as sodomites.
Other terms, such as high places, images (idols), groves,
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high hills, green trees, were all associated with the

false and reprehensible forms of worship that often led
Israel far from the Lord and that Judah, too, practiced
under Rehoboam and at other times: “Among early
nations it was the custom to erect altars on hilltops
(Gen. 12:7-8; 22:2—4; 31:54). After the settlement in
Canaan heathen altars were found set up on various
hills and were ordered to be destroyed (Num. 33:52;
Deut. 12:2-3). Altars to Jehovah were built at several
high places (Judg. 6:25-26; 1 Sam. 9:12-25; 10:5, 13;

1 Chr. 21:26; 1 Kgs. 3:2—4; 18:30). Such altars became
local centers of the worship of Jehovah. When idolatry
came in, many of these altars were desecrated and
used for heathen worship.” (Bible Dictionary, s.v.
“high places.”)

Concerning the sanctuaries wherein worship of Baal
took place, one author explained: “Each place has its
own Baal, who is worshipped at the local sanctuary.
The sanctuary is at an elevated spot outside the town
or village, either on a natural eminence or on a mound
artificially made for the purpose; these are the ‘high
places’ of the Old Testament; originally Canaanite
places of worship, they drew to themselves also the
worship of Israel. The apparatus of worship at these
shrines is of a very simple nature. An upright stone
represents the god. . . . He was supposed to come to
the stone when meeting with his worshippers; and in
the earliest times of Semitic religion this stone served
the purpose of an altar: the gifts, which were not
originally burned, were laid upon it, or the blood of
the victim was applied to it. But besides the altar and
the upright stone of massebah the Canaanite shrine had
another piece of furniture. A massive tree-trunk, fixed
in the ground and with some of its branches perhaps
still remaining, represented the female deity who is
the invariable companion of the Baal. This is the
Ashera of Canaan, a word which in the Authorized
Version is translated ‘grove,” after an error of the
Vulgate, but which in the Revised Version is rightly left
untranslated. [Judges 3:7; 6:25, 2 Kings 23:6.] The word
Ashera is in such passages the designation of the tree
which stood to represent the goddess.” (Allan
Menzies, History of Religion, 172; see also Old Testament
Student Manual: Genesis—2 Samuel [religion 301, 2003],
pp- 24548, 255.)

(4-26) 1 Kings 14:22. What Does the Scripture Mean
When It Says God Was Jealous? Why Was He
Jealous?

The word jealousy used here means much the same as
it did in Exodus 20:5. The Hebrew root kanah denotes
“ardour, zeal, jealousy” (William Gesenius, A Hebrew
and English Lexicon of the Old Testament, p. 888). The
implication is that the Lord possesses sensitive and deep
feelings about false and degrading forms of worship
(see Exodus 20:5b). The reason seems clear: the only
power to save mankind from sin lies with God. Any
false worship, therefore, cuts the sinner off from that
power. Since God loves His children and wishes only
their best eternal welfare, He is jealous (that is, feels
very strongly) about any vain or false worship they
perform.

The Lord was jealous of the sins of Judah because
by these sins they, like Israel, were being turned from
Him to a course that would deprive them of the
salvation that only He could offer.



(4-27) 1 Kings 14:25. Who Was Shishak?

The king of Egypt referred to here as Shishak was
most probably the “Libyan prince who founded
Egypt’'s XXIInd Dynasty as the Pharaoh Sheshong I.
He reigned for 21 years c. 945-924 B.C. He harboured
Jeroboam as a fugitive from Solomon, after Ahijah’s
prophecy of Jeroboam’s future kingship [see 1 Kings
11:29-40]. Late in his reign, Shishak invaded Palestine
in the fifth year of Rehoboam, 925 B.c. He subdued
Judah, taking the treasures of Jerusalem as tribute [see
1 Kings 14:25-26; 2 Chronicles 12:2-12], and also asserted
his dominion over Israel, as is evidenced by a broken
stele of his from Megiddo. At the temple of Amun in
Thebes, Shishak left a triumphal relief-scene, naming
many Palestinian towns.” (J. D. Douglas, ed., The New
Bible Dictionary, s.v. “Shishak”; see also 2 Chronicles
12:5-12 for a detailed account of Shishak’s invasion.)

(4-28) 1 Kings 14:31. “Rehoboam Slept with His
Fathers”

The phrase “slept with his fathers” is a euphemism
that means that someone has died and his spirit has
passed on to join the other departed spirits. The phrase
is also used to indicate burial in the family tomb.

(See Guthrie and Motyer, Commentary, p. 326).

(4-29) 1 Kings 15:4. What Does It Mean That “for
David’s Sake” God Gave Abijam a “Lamp in
Jerusalem”?

Abijam was unrighteous, as his father had been.
“But for David’s sake,” for the sake of the promises
made about the house of David and to preserve the
royal lineage through which the Messiah would come
(see Isaiah 9:6-7; Luke 1:32; Acts 13:22-23), the Lord
did not reject Abijam, who was David’s great-grandson,
but allowed the throne to pass to him and then to
his son (see Keil and Delitzsch, Commentary, 3:1:217).
The word lamp refers to the idea of a light or a candle
that continues to burn rather than being put out.
Symbolically, then, Abijam’s line, or light, was allowed
to continue rather than being extinguished. (Concerning
Christ as the Son of David, see Bruce R. McConkie, The
Promised Messiah, pp. 188-95).

For an account of Abijam’s reign, see 2 Chronicles
13 (where he is called Abijah). Although he was not a
righteous man, neither was he completely unrighteous,
for he called Jeroboam and his army to repentance (see
2 Chronicles 13:4-12), and his army prevailed over
Jeroboam’s “because they relied upon the Lord” (v. 18).

(4-30) 1 Kings 15:5. Did David Always Do Right
Except in the Case of Uriah?

See Joseph Smith Translation, 1 Kings 15:5, for
a clarified translation of this verse. The statements
throughout the Bible that credit David with being
perfect, except for the one episode with Bath-sheba,
are correct in that David was no idolator, nor did
idolatry prosper while David was king. Idolatry and
its accompanying vices were the greatest sin of Israel
and the one least excused by the Lord. Although
David succumbed to personal temptation and brought
spiritual tragedy upon himself, he was faithful to the
Lord in the sense that he did not tolerate idolatry in
Israel.

(4-31) 1 Kings 15:9. Asa’s Reign

For a detailed account of Asa’s reign, see
2 Chronicles 14-16. (Concerning very large numbers,
such as in 2 Chronicles 14:9, see Old Testament Student
Manual: Genesis—2 Samuel, pp. 193-95.)

(4-32) 1 Kings 15:9-10. Was Maachah Asa’s Mother?

Since Abijam’s mother was Maachah and Asa was a
son of Abijam, it is highly likely that the word mother as
used here was intended to be grandmother. She was still
queen because she was still alive during Asa’s reign.

(4-33) 1 Kings 15:11-13. What Project Did Asa
Undertake after the Death of His Father Abijah?

Asa came to the throne of Judah after his father’s
death. He had seen the tragic consequences of sin and
had also seen his father start a reform from these sinful
practices. Asa launched an all-out campaign to complete
the job his father had begun. He had idolatrous altars
and images torn down. He also began to eliminate the
male and female prostitutes who attended the pagan
temples, groves, altars, and shrines. The reforms soon
brought peace among the people, which made them
more happy and content. He realized that the pagan
peoples might again try to impose their false religious
practices on his people, so he also used this interval of
peace to build up his territorial defenses (see
2 Chronicles 14:7).

Asa’s actions towards his mother are important (see
1 Kings 15:13), for, although family ties are of great
importance, allegiance to God is more so (see Matthew
10:34-35; Luke 12:51-53).

Nebi Samwil may be ancient Ramah.

(4-34) 1 Kings 15:17. What Was Ramah?

Adam Clarke explained: “As the word signifies
a high place, what is here termed Ramah was probably
a hill, (commanding a defile through which lay the
principal road to Jerusalem,) which Baasha fortified in
order to prevent all intercourse with the kingdom of
Judah, lest his subjects should cleave to the house of
David. Ramah was about two leagues [six miles]
northward of Jerusalem.” (Commentary, 2:446-47.)
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(4-35) 1 Kings 15:18-22. Was Asa’s League with
Ben-hadad a Wise Move?

The alliance with Ben-hadad, king of Syria, displeased
the Lord (see 2 Chronicles 16:1-9). Asa trusted and
used an enemy—Ben-hadad—instead of a friend—the
Lord—who had already both shown Asa and told him
that he needed no other friends (see 2 Chronicles 15:2-4).

(4-36) 1 Kings 15:23-24. The Final Years of Asa’s Life

First Kings 15:23 says that Asa “was diseased in his
feet” during “his old age.” 2 Chronicles 16:12 says the
disease began in the thirty-ninth year of Asa’s reign
and became “exceeding great.” Asa relied solely upon
physicians rather than turning to the Lord for help. He
seems to have moved further from the Lord as he grew
older (see 2 Chronicles 16:10). He died in the forty-first
year of his reign, and the people “made a very great
burning [of sacrifices] for him” (2 Chronicles 16:13-14).

(4-37) 1 Kings 15:28. Who Did Baasha Slay?

The antecedent of him in verse 28 is Nadab. Baasha
slew Nadab, not Asa.

(4-38) 1 Kings 16:1-2. Did God Raise Up a Wicked
Man to Be King over Israel?

Concerning the Lord’s message to Baasha, “I . .. made
thee prince over my people Israel” (1 Kings 16:2), Clarke
commented: “That is, in the course of my providence,
I suffered thee to become king; for it is impossible that
God should make a rebel, a traitor, and a murderer,
king over his people, or over any people. God is ever
represented in Scripture as doing those things which,
in the course of his providence, he permits to be done.”
(Commentary, 2:448.)

(4-39) 1 Kings 16:2-13. Prophecy Concerning Baasha’s
Posterity

Jehu prophesied that Baasha’s posterity would be
totally cut off—a consequence considered by Hebrews
to be one of the greatest evils that could come upon
a person. Zimri fulfilled this prophecy (see 1 Kings
16:11-13), but even though Zimri “did as had been
prophesied and wiped out the house of Baasha, it is
not to be supposed that he was ordained of the Lord
to do so. Prophets can prophesy what men will bring
upon themselves without necessitating the Lord’s
predestining and controlling them to make it so.”
(Rasmussen, Introduction to the Old Testament, 2:5.)

(4-40) 1 Kings 16:11. Why Were Baasha’s Friends and
Kinsfolk Killed?

In slaying the friends and kinsfolk of Baasha, Zimri
“endeavoured to exterminate his race, and blot out his
memory; and the Jews say, when such a matter is
determined, they not only destroy the house of the
person himself, but the five neighbouring houses, that the
memory of such a person may perish from the earth”
(Clarke, Commentary, 2:449).

(4-41) 1 Kings 16:21-23. What Is Known about Omri’s
Reign as King over Israel?

Rasmussen wrote of Omri: “Non-Biblical sources tell
more about his eleven years of reign than does the Bible.
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In addition to his procuring Samaria and building it
into a well-fortified capital city for northern Israel, the
stone inscription of Mesha, King of Moab, admits that
he [Omri] conquered Moab and exacted tribute all his
days. And later inscriptions, such as the annals of
Shalmaneser III, designated Israel as the ‘land of the
house of Omri,” and its kings were called in that text
‘sons of Omri” even after his dynasty had been long
replaced by another ruling family. Ben Hadad of Syria
said his father took certain cities from Omri and forced
him to allow free trade in Samaria. Omri made an
alliance with Ethbaal, King of Tyre (Phoenicia), and
took the Phoenician princess Jezebel for his son Ahab
to marry. That alliance had deep and serious results in
the religion and politics of Israel for forty-five years,
and also in Judah some fifty years later.” (Introduction
to the Old Testament, 2:5-6.)

(4-42) 1 Kings 16:24. Of What Significance Was the
“Hill Samaria Shemer”?

Josephus wrote that the city built on this hill was
called “by the Greeks Samaria; but he [Omri] himself
called it Semareon, from Semer, who sold him the
mountain whereon he built it” (Antiquities of the Jews,
bk. 8, chap. 12, par. 5). Today the ruins of the city are
called both Samaria and Sebastia, a name given to the
city by Herod. The city, located six miles northwest of
Shechem, remained the capital of the ten tribes until
they were carried away captive. It was rebuilt into a city
of great magnificence by Herod but was destroyed by
the Romans in the First Jewish Revolt about A.D. 68 or 69.

(4-43) 1 Kings 16:29-30. Who Were Ahab and Jezebel?

Ahab, son of Omri, was even more evil than his
father, who had “[done] worse than all that were
before him” (1 Kings 16:25). The scripture states that
Ahab “did evil in the sight of the Lord above all that
were before him” (1 Kings 16:30). Ahab married
Jezebel, daughter of King Ethbaal of Phoenicia, who
practiced idolatry of a most depraved kind. Ahab built
a house of Baal in the capital city of Samaria and
placed an altar to the Phoenician sun god inside it (see
1 Kings 16:32). He then made a grove in which the
people could indulge themselves in immoral practices
around a symbol dedicated to the fertility goddess
Ashtaroth. Four hundred priests, who ate at Jezebel’s
table at state expense, assisted her in the extravagant
and unholy religion she had brought into Israel.



(4-44) 1 Kings 16:31. How Offensive to the Lord Was
Ahab’s Marriage to Jezebel?

Clarke summed up this marriage, as well as
Jezebel’s life, in these words:

“This was the head and chief of his offending; he
took to wife, not only a heathen, but one whose hostility
to the true religion was well known, and carried to the
utmost extent. 1. She was the idolatrous daughter of
an idolatrous king; 2. She practised it openly; 3. She not
only countenanced it in others, but protected it, and
gave its partisans honours and rewards; 4. She used
every means to persecute the true religion; 5. She was
hideously cruel, and put to death the prophets and
priests of God; 6. And all this she did with the most
zealous perseverance and relentless cruelty.

“Notwithstanding Ahab had built a temple, and made
an altar for Baal, and set up the worship of Asherah, the
Sidonian Venus, . . . yet so well known was the hostility
of Jezebel to all good, that his marrying her was
esteemed the highest pitch of vice, and an act the most
provoking to God, and destructive to the prosperity
of the kingdom.” (Commentary, 2:450-51.)

(4-45) 1 Kings 16:34. “Laid the Foundation .. .in...
His Firstborn, and Set Up the Gates . .. in His
Youngest Son”

The prophecy by Joshua in Joshua 6:26 concerning
Jericho referred not just to building houses there but
to restoring the city as a fortification (see Keil and
Delitzsch, Commentary, 2:1:73).

Clarke outlined three opinions about the correct
interpretation of Joshua’s prophecy:

“1. It is thought that when he [Hiel] laid the
foundation of the city, his eldest son, the hope of his
family, died by the hand and judgment of God, and
that all his children died in succession; so that when
the doors were ready to be hung, his youngest and last
child died, and thus, instead of securing himself a
name, his whole family became extinct.

“2. These expressions signify only great delay in the
building; that he who should undertake it should
spend nearly his whole life in it; all the time in which he
was capable of procreating children; in a word, that if
a man laid the foundation when his first-born came
into the world, his youngest and last son should be
born before the walls should be in readiness to admit
the gates to be set up in them; and that the expression
is of the proverbial kind, intimating greatly protracted
labour, occasioned by multitudinous hinderances and
delays.

“3. That he who rebuilt this city should, in laying
the foundation, slay or sacrifice his first-born, in order
to consecrate it, and secure the assistance of the objects
of his idolatrous worship; and should slay his
youngest at the completion of the work, as a gratitude-
offering for the assistance received. This latter opinion
seems to be countenanced by the Chaldee, which
represents Hiel as slaying his first-born Abiram, and
his youngest son Segub.

“. .. None of these versions [Chaldee, Vulgate,
Septuagint, Syriac, or Arabic], the Chaldee excepted,
intimates that the children were either slain or died;
which circumstance seems to strengthen the opinion,
that the passage is to be understood of delays and
hinderances.” (Commentary, 2:451.)

POINTS TO PONDER

(4-46) The Price of Contention

As you read the story of the tragedy that befell the
house of Israel following the death of Solomon, did
you feel sorrow for those who suffered and died during
this period of time? What went wrong? How could
they have averted the troubles that befell them? Your
answers may give a pattern to follow in living your
own life without such troubles. Give some real thought
to the questions of how you can control disobedience
and rebellion in your life. What results do you expect?
Is it true of families as it is of nations that elimination of
wickedness and selfishness will also produce harmony
and unity? Why do you feel as you do? On a separate
sheet of paper write your answers to these questions.

The Lord admonished the Israelites to maintain
proper relationships, especially within their families
and religious groups. He said, “Ye shall not go up, nor
fight against your brethren” (2 Chronicles 11:4). He
also told them that as long as they followed His advice
they would prosper; but if they forsook Him, He would
forsake them (see 2 Chronicles 15:2). The Israelites
disregarded His admonition, and soon disputations,
violence, and hatred broke out. The scriptures, in
describing this situation, record: “And in those times
there was no peace to him that went out, nor to him
that came in, but great vexations were upon all the
inhabitants of the countries” (2 Chronicles 15:5). Thus,
the kings of Judah and Israel failed to give their subjects
the legal basis of peace. The spirit of contention is of
the devil (see 3 Nephi 11:29). Do you have any need
for improvement in this area? How would more
harmonious relationships with your parents, brothers
or sisters, and other people in your life affect your
happiness and theirs? Write your answers on paper.

President David O. McKay said of unity: “In
branches and wards, there is no virtue more conducive
to progress and spirituality than the presence of this
principle [unity]. When jealousy, backbiting, evil-
speaking supplant confidence, self-subjection, unity,
and harmony, the progress of the organization is
stifled.” (In Conference Report, Oct. 1939, p. 102.)

(4-47) The Importance of Unity

If you hope to fulfill your potential as a child of
God, you must learn to work with others toward an
established goal. You need to give help and accept
help. This principle is true in society, in the Church,
and, especially, in the home. President McKay said:

“I can imagine few if any things more objectionable

in the home than the absence of unity and harmony.
On the other hand, I know that a home in which unity,
mutual helpfulness, and love abide is just a bit of
heaven on earth. I surmise that nearly all of you can
testify to the sweetness of life in homes in which these
virtues predominate. Most gratefully and humbly, I
cherish the remembrance that never once as a lad in
the home of my youth did I see one instance of discord
between father and mother, and that goodwill and
mutual understanding have been the uniting bond
that has held together a fortunate group of brothers
and sisters. Unity, harmony, goodwill are virtues to be
fostered and cherished in every home.” (In Conference
Report, Oct. 1939, p. 102.)
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(4-48) The Dangers of Double-Mindedness

The Apostle James wrote: “A double minded man is
unstable in all his ways. . . . Draw nigh to God, and he
will draw nigh to you. Cleanse your hands, ye sinners;
and purify your hearts, ye double minded.” (James 1:8;
4:8.) These statements teach the necessity of avoiding
hypocrisy and of always being true to the principles
by which we claim to live.

Most of the kings of Israel and Judah were
double-minded in the scriptural sense recorded by
James. This double-mindedness created instability
in their own lives as well as in the lives of all Israel.
Elder Bruce R. McConkie tersely but fully described a
double-minded man in these words: “A fickle, wavering
man, as contrasted with one who is constant and firm,
who always sustains the cause of righteousness. A
member of the Church who tries both to forsake and
to follow the world and who does not serve the Lord
with an eye single to his glory.” (Doctrinal New
Testament Commentary, 3:248.)

Elder Alvin R. Dyer said: “Many centuries ago Jesus
made clear the fact that ‘man cannot serve two masters’;
he will either love one and despise the other or hate
the one and love the other. (See Matt. 6:24.) The Apostle
James emphasized the importance of constantly
choosing right over wrong. For those who attempt
an allegiance to both, there will come instability. One
psychologist calls such an individual a neurotic freak.”
(The Nobility of Teaching, Brigham Young University
Speeches of the Year, 20 Jan. 1970, p. 3.)

To be double-minded in the classical, scriptural sense
is to be astride the high, sharp fence that separates
allegiance to the kingdom of God from allegiance to the
world. On one side of the fence are Jehovah and Zion;
on the other side are idols and Babylon.

Review the lives of the kings you have read about
in this chapter of the Old Testament. Were any of them
completely on the Lord’s side of the fence—not even
peeking enviously through a knothole? Or did they try
to maintain a position on both sides—an absolute
impossibility?
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What made the case of these kings even worse was
that accepting the throne of either Israel or Judah meant
accepting a position of agency or trust. The earthly
king should always have been the embodiment of the
Heavenly King, the only true king in Israel. The earthly
king should have accepted the responsibility of leading
the people to obey the Heavenly King and of punishing
all who disobeyed Him. But apostasy set in; kings
were no longer chosen by revelation and anointed by
prophets. Therefore, it is not surprising that the rulers
of both kingdoms so often led their people in a way
directly opposed to the ways of God. Consider the
following record.

The King and the Record

Rehoboam (Judah) Forsook the law of the Lord
Jeroboam (Israel) Set up idols and false priesthood
Nadab (Israel) Followed Jeroboam’s pattern

Abijam (Judah) “Walked in all the sins of his father”
Baasha (Israel) Followed the pattern of Jeroboam

Jehoshaphat (Judah) Did not take down high places,
but was otherwise right

Elah (Israel) Was a drunkard—"“made Israel to sin”

Zimri (Israel) Was a murderer, idolater (reigned seven
days)

Omri (Israel) Was a worse idolater than all before him

Ahab (Israel) Was even worse than Omri; married
Jezebel

What was the one cause of downfall? Was it not
double-mindedness that led to disobedience? Did not
Israel trust more in the world and work harder to
obtain its rewards than they trusted in the Lord and
worked to obtain His rewards?
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Enrichment

Prophets and Seers
in Ancient Times

B

(B-1) What Was a Prophet among the Hebrews?

God raised up prophets in ancient Israel for the same
reasons He raises up prophets today. They are to teach
the people the laws of God and how to live them, call
the people to repentance when necessary, and bear
witness of Jesus Christ. The work of all true prophets
of all ages is to act as God’s messenger and make
known God’s will.

Elder John A. Widtsoe explained that “a prophet is
a teacher. That is the essential meaning of the word.
He teaches the body of truth, the gospel, revealed by
the Lord to man; and under inspiration explains it to
the understanding of the people. He is an expounder
of truth. Moreover, he shows that the way to human
happiness is through obedience to God’s law. He calls
to repentance those who wander away from the truth.
He becomes a warrior for the consummation of the
Lord’s purposes with respect to the human family.

The purpose of his life is to uphold the Lord’s plan of
salvation. All this he does by close communion with
the Lord, until he is ‘full of power by the spirit of the
Lord.” (Micah 3:8; see also D. & C. 20:26; 34:10; 43:16) . . .

“In the course of time the word “prophet” has come to
mean, perhaps chiefly, a man who receives revelations,
and directions from the Lord. The principal business
of a prophet has mistakenly been thought to foretell
coming events, to utter prophecies, which is only one
of the several prophetic functions.

“In the sense that a prophet is a man who receives
revelations from the Lord, the titles ‘seer and revelator’
merely amplify the larger and inclusive meaning of the
title “prophet.” . ..

“A prophet also receives revelations from the Lord.
These may be explanations of truths already received,
or new truths not formerly possessed by man. Such
revelations are always confined to the official position
held. The lower will not receive revelations for the
higher office.” (Evidences and Reconciliations, pp. 257-58.)

What qualifies a man to be a prophet? Elder
A. Theodore Tuttle answered that question by saying:

“Foremost, God must choose him as his prophet! This is
entirely different than for man to choose God. The
Savior, speaking to his apostles, said, “Ye have not
chosen me, but I have chosen you, and ordained you,
that ye should go and bring forth fruit. . . .” (John 15:16.)

““We believe that a man must be called of God, by
prophecy, and by the laying on of hands, by those who
are in authority to preach the Gospel and administer
in the ordinances thereof.” (Article of Faith 5.)

“A prophet, then, is the authorized representative of
the Lord. While the world may not recognize him, the
important requirement is that God speaks through him.” (In
Conference Report, Apr. 1973, p. 11; or Ensign, July 1973,
p- 18; emphasis added.)

(B-2) What Is a Seer?

“A seer is one who sees with spiritual eyes. He
perceives the meaning of that which seems obscure to

others; therefore he is an interpreter and clarifier of
eternal truth. He foresees the future from the past and
the present. This he does by the power of the Lord
operating through him directly, or indirectly with

the aid of divine instruments such as the Urim and
Thummim. In short, he is one who sees, who walks in
the Lord’s light with open eyes. (Book of Mormon,
Mosiah 8:15-17)” (Widtsoe, Evidences and
Reconciliations, p. 258.)

As Ammon said, “A seer is a revelator and a
prophet also” (Mosiah 8:16). When necessary he can
use the Urim and Thummim, or holy interpreters (see
Mosiah 8:13; 28:13-16; 1 Samuel 9:9; 2 Samuel 24:11;

2 Kings 17:13; 1 Chronicles 29:29; 2 Chronicles 9:29;
33:19; Isaiah 29:10; 30:10; JST, John 1:42; 2 Nephi
3:6-14; D&C 21:1; 107:92; 134:94, 125; 127:12; 135:3;
Moses 6:36, 38.)

(B-3) The Role of a Prophet

Although the prophets doubtless thought much
about the future, most of their work among their
contemporaries was certainly of a practical and current
nature. They were teachers, statesmen, and guides
of the people. They were expounders of truth. They
showed that the way to human happiness is obedience
to God’s will. They called to repentance those who
wandered away from the truth. They upheld the
Lord’s plan of salvation. It was and is their right and
responsibility to counsel the Saints in all ages.

The prophets were spokesmen of God, yet they
were not impersonal machines that simply repeated
His messages. They were great individuals, colorful in
their personalities and expressions. They saw things
through their own eyes according to their circumstances.
They spoke in the language and understanding of the
people of their day.

Individual prophets were raised up at particular
times to fill a special need. Obviously the Lord’s hand
was in their call. For example, Amos was called at a
time when affluence and religious formalism combined
to produce a high tide of social decadence and
permissiveness. He responded in a style and with a
message fitting the times. Hosea addressed the people
of an era in which established social forms were
dissolving. Ezekiel, fearless in his cry for right, declared,
“Then shall they know that a prophet hath been among
them” (Ezekiel 33:33), speaking of the time when
predicted calamities would befall the people. His were
cries of warning while he was in exile with his people.
Isaiah preached to a people who, by rejecting his
message, would pass the point of no return and
condemn themselves. Jeremiah lived amid the final
agonies of Jerusalem. He warned a king who chose
to ignore the warning and suffered the consequences.
Elder Mark E. Petersen said of the importance of the
role of prophets:

“The whole program of the Lord’s dealings with his
people centered about them. So well established was
this procedure that one of them said, ‘Surely the Lord
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God will do nothing, but he revealeth his secret unto
his servants the prophets.” (Amos 3:7.)

“The entire pattern of the Bible, as shown in both
Old and New Testaments, reflects this important fact.

“Whenever God had a people on earth whom he
recognized as his own, he provided constant guidance
for them, and this guidance was by divine revelation
given through living prophets.” (In Conference Report,
Apr. 1970, p. 82.)

Sometimes there was more than one prophet in
Israel, and sometimes there were many prophets. Lehi
and Jeremiah were contemporaries (see 1 Nephi 5:13;
7:14), as were many others. Isaiah and Micah are
thought to have lived at the same time, addressing
different audiences. The question of which prophet
had ecclesiastical authority over the others (if one
did) cannot be answered because there is insufficient
information about their times. Latter-day Saints are
more aware of the role of a presiding prophet because
the expanded nature of the Church today requires
it and because the Lord has directed that there be
a presiding prophet today. Elder John A. Widtsoe
explained: “When others besides the President of the
Church hold the title ‘prophet, seer, and revelator,” it
follows that the ‘power and authority” thus represented
are called into action only by appointment from the
President of the Church. For example, a man may be
ordained a High Priest, an office in which the right of
presidency is inherent, but he presides only when called
to do so. It is even so with the exercise of authority under
these sacred titles.” (Evidences and Reconciliations, p. 257.)

The prophets portrayed God in such a way as to
make Him comprehensible to the weak understanding
of His people. The Lord was therefore shown as
possessing attributes much in common with man.

He was described as being a jealous God and as being
very concerned about the reverence due Him. He
desired to be a personal God, to reveal Himself to His
people (see Exodus 19:10-11). But the people became
frightened and refused to let Him come directly into
their lives (see Exodus 20:18-19).

It must be remembered in studying the lives and
messages of the prophets that their day and time were
not exactly like man’s today. There were no television
sets, no automobiles, no jet aircraft. Generally the
prophets were confined to a rather small geographical
area. They acted within their culture, just as do the
prophets of today. (For more detail on the role of a
prophet see Exodus 4:12, 16, 30; Numbers 12:6;

2 Kings 17:13; Jeremiah 1:7; Ezekiel 2:7; Matthew 28:20;
Hebrews 1:1; Mosiah 8:15; Helaman 5:18; D&C 1:38;
20:26; 21:5; 84:36.)

(B-4) The Spirit of Prophecy: A Gift for the Righteous

In a broad sense, every Saint should be a prophet.
Elder Bruce R. McConkie explained:

“Prophets are simply members of a true Church
who have testimonies of the truth and divinity of the
work. They are the saints of God who have learned by
the power of the Holy Ghost that Jesus is the Christ,
the Son of the living God.

“A heavenly visitant, upon whom the Lord had
placed his name, told the Beloved Revelator: “The
testimony of Jesus is the spirit of prophecy.” (Rev. 19:10.)
That is, every person who receives revelation so that
he knows, independent of any other source, of the
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divine Sonship of the Savior, has, by definition and in
the very nature of things, the spirit of prophecy and is
a prophet. Thus Moses exclaimed, “‘Would God that all
the Lord’s people were prophets, and that the Lord
would put his spirit upon them!” (Num. 11:29.) And
thus Paul counseled all the saints, ‘Covet to prophesy,’
and promised the faithful among them, “Ye may all
prophesy.” (1 Cor. 14:31-39.)

“A testimony comes by revelation from the Holy
Ghost, whose mission it is to bear ‘record of the Father
and the Son.” (Moses 1:24.) Of Christ, Moroni says: “Ye
may know that he is, by the power of the Holy Ghost.”
(Moro. 10:7.) Prophecy comes from the same source
and by the same power. In Peter’s language, ‘Prophecy
came not in old time by the will of man: but holy men
of God spake as they were moved by the Holy Ghost.”
(2 Pet. 1:21.)

“When a person abides the law which enables him
to gain a revealed knowledge of the divine Sonship of
our Lord, he thereby abides the law which empowers
him, as occasion may require, to prophesy. In Nephite
history we find an account of a people who gained
testimonies and as a consequence had also the gift of
prophecy. After expounding the plan of salvation, as
such operates through the atoning blood of Christ,
King Benjamin desired ‘to know of his people if they
believed the words which he had spoken unto them.’
Their answer: “We believe all the words which thou



hast spoken unto us; and also, we know of their surety
and truth, because of the Spirit of the Lord
Omnipotent.” That is, they had gained testimonies.
Then they said, ‘We, ourselves, also through the
infinite goodness of God, and the manifestations of his
Spirit, have great views of that which is to come; and
were it expedient, we could prophesy of all things.’
(Mosiah 5:1-3.) That is, the testimony of Jesus is the
spirit of prophecy; both testimony and prophecy come
by the power of the Holy Ghost; and any person who
receives the revelation that Jesus is the Lord is a
prophet and can, as occasion requires and when
guided by the Spirit, ‘prophesy of all things.” (The
Promised Messiah, pp. 23-24.)

(B-5) The Call and Training of the Prophets

Elder John A. Widtsoe gave this important insight
about prophets as men:

“Men are called to the prophetic office because of
their humility and their willingness to be in the hands
of the Lord as clay in the hands of the potter. Yet a man
called to the prophetic office is almost without exception
of high native endowment, often with large experience
in life, and possessed of wisdom and sound judgment.
That is, the prophet, though but a man, is an able man,
rising in ability above the multitude. An examination
of sacred history from Adam to the present will show
that able men, in the words of Jethro, men ‘such as fear
God, men of truth, hating covetousness” (Exodus 18:21),
have been called to the prophetic office. The unofficial
views and expressions of such a man with respect to
any vital subject, should command respectful attention.
Wise men seek the counsel of those wiser or abler than
themselves. . . .

“How may the rank and file of the Church recognize
the prophetic voice, whether official or unofficial, when
it speaks? The answer is simple enough. A person who
is in harmony in his life, in thought and practice, with
the gospel and its requirements, who loves truth so
well that he is willing to surrender to it, will recognize
a message from the Lord.” (Evidences and Reconciliations,
pp- 237-38.)

Elder Widtsoe also explained that “the teacher must
learn before he can teach. Therefore, in ancient and
modern times there have been schools of the prophets,
in which the mysteries of the kingdom have been
taught to men who would go out to teach the gospel
and to fight the battles of the Lord.” (Evidences and
Reconciliations, p. 257.)

The disciples of the prophets were called sons, just as
teachers were sometimes called fathers (see 2 Kings 2:12;
6:21). These “sons of the prophets” formed a peculiar
group. Possibly they assisted the prophets in their
duties, and in time succeeded them. These “sons of
the prophets” were trained teachers of religion. Some
of them were married and probably lived in houses
of their own. Others were unmarried and occupied
a building in common, eating at a common table.

It is supposed that the schools of the prophets were
founded by the prophet Samuel. A description of him
instructing them is found in 1 Samuel 19:19-20. But
just how long the schools of the prophets lasted in
Old Testament times is not known. They seem to have
flourished in the times of Samuel, Elijah, and Elisha.
Eventually they degenerated into an unscrupulous
guild that divined for money and power. (See C. F. Keil

and F. Delitzsch, Commentary on the Old Testament,
2:2:199-206.)

(B-6) False Prophets

All prophets are not of God. There are false
prophets who call people away after other gods (see
Deuteronomy 13). The wicked prophets of Baal were
prominent in Israel during the reign of Ahab. They
officiated in the perverted Canaanite religion and won
great favor in the eyes of Ahab’s wife, Jezebel. The
Lord’s true prophets had to compete with these and
other false prophets for the people’s attention, and in
the case of Elijah, supernatural demonstration was
necessary to convince the people that the prophets of
Baal were unreliable. Probably all of the true prophets
had to contend constantly with false prophets (see
Jeremiah 23:13-17).

A classic example of a confrontation between false
prophets and a true prophet is found in 1 Kings 22.
The kings of Judah and Israel had joined forces to
fight the Syrians, and Ahab suggested to Jehoshaphat
that they go together and take the city of Ramoth.
Jehoshaphat asked for the opinion of the prophets.

All of Ahab’s prophets counseled them to go to battle.
Jehoshaphat pressed Ahab, saying, “Is there not here
a prophet of the Lord besides, that we might enquire
of him?” (v. 7), and he was told there was one,
Micaiah. But Ahab hated him because, he said, “He
doth not prophesy good concerning me, but evil”

(v. 8). Micaiah was called, but Ahab’s servant
instructed him, “The words of the prophets [of Baal]
declare good unto the king with one mouth; let thy
word, I pray thee, be like the word of one of them, and
speak that which is good” (v. 13). And Micaiah said,
“As the Lord liveth, what the Lord saith unto me, that
will I speak” (v. 14). Though it put his own life in
jeopardy, he spoke the truth. The false prophets said
whatever would please the king and help them
maintain their favored status in the court.

President Spencer W. Kimball said this of the true
prophet:

“What the world needs is a prophet-leader who gives
example—clean, full of faith, godlike in his attitudes
with an untarnished name, a beloved husband, a true
father.

“A prophet needs to be more than a priest or a
minister or an elder. His voice becomes the voice of
God to reveal new programs, new truths, new solutions.
I'make no claim of infallibility for him, but he does need
to be recognized of God, an authoritative person. He
is no pretender as numerous are who presumptuously
assume position without appointment and authority
that is not given. He must speak like his Lord: “ . . . as
one having authority, and not as the scribes.” (Matt. 7:29.)

“He must be bold enough to speak truth even
against popular clamor for lessening restrictions.

He must be certain of his divine appointment, of his
celestial ordination, and his authority to call to service,
to ordain, to pass keys which fit eternal locks.” (In
Conference Report, Apr. 1970, p. 120.)

For a more complete understanding of the
wide-spread existence of false prophets in Old
Testament times, read Deuteronomy 18:20; Isaiah
9:15-16; 28:7; Jeremiah 2:8; 5:31; 23:9, 11, 16; 27:15;
28:15; Lamentations 2:14; Ezekiel 22:25; Micah 3:5, 11;
Zechariah 10:2.
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(B-7) True Prophets Are Messengers of Hope

Much prophecy comes because of the panoramic
view prophets have of events from the beginning to
the end. Although they saw the calamities of their day
and the subsequent punishments God would administer
to Israel, the Old Testament prophets also saw in the
future a day of gladness and rejoicing. They recognized
that national salvation would not come during their
time but that it would occur at some future date, and
they gave a glimpse of that hopeful sight.

Elder Bruce R. McConkie said of the actions and
purposes of prophets:

“In this day we believe on the Lord Jesus Christ and
gain salvation, and the prophets and apostles of our
day reveal him to the world and serve as the legal
administrators to perform the ordinances of salvation
in his name so that such ordinances will be binding on
earth and sealed everlastingly in the heavens. So
likewise was it in days of old. Salvation was in Christ
then as it is now, and the prophets of those days taught
the same doctrines we teach today.

“At the very beginning of his ministry, the prophet
Nephi recorded his purpose and summarized his
divine commission by saying, ‘For the fulness of mine
intent is that I may persuade men to come unto the
God of Abraham, and the God of Isaac, and the God of
Jacob, and be saved.” (1 Ne. 6:4.) King Benjamin (reciting
the words spoken to him by an angel) affirmed and
expanded the same concept in these words: ‘Salvation
cometh . . . through repentance and faith on the Lord
Jesus Christ. And the Lord God hath sent his holy
prophets among all the children of men, to declare
these things to every kindred, nation, and tongue, that
thereby whosoever should believe that Christ should
come, the same might receive remission of their sins,
and rejoice with exceeding great joy, even as though he
had already come among them.” (Mosiah 3:12-13.)

“Alma’s son Corianton, rebellious and carnally
inclined, was unable to understand ‘concerning the
coming of Christ.” His father said to him, ‘I will ease
your mind somewhat on this subject. Behold, you
marvel why these things should be known so long
beforehand.” And this was Alma’s reasoning:

““Is not a soul at this time as precious unto God as
a soul will be at the time of his coming?’

“Is it not as necessary that the plan of redemption
should be made known unto this people as well as
unto their children?’

“Is it not as easy at this time for the Lord to send
his angel to declare these glad tidings unto us as unto
our children, or as after the time of his coming?” (Alma
39:15-19.) . ..

“'These glad tidings’—that salvation was in Christ
and came by obedience to his holy gospel—were
declared unto those in the so-called pre-Christian era
so ‘that salvation might come unto them,” and also
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‘that they may prepare the minds of their children to
hear the word at the time of his coming.” (Alma 39:16.)
“That relatively few who lived when he came, or

who have thereafter dwelt on this benighted globe,
were in fact prepared to receive him as Savior, Lord,
and King is the saddest commentary found in all the
history of his dealings with men. However, many of
the prophecies (together with much of the doctrine
interwoven as an essential part thereof) are still extant,
and, the Lord guiding, many sincere souls will yet

be brought to a knowledge of the truth through a
Spirit-led study of them.” (Promised Messiah, pp. 29-30.)

Later in the same work, Elder McConkie continued:

“Such sectarian scholars as happen to believe
in Messianic prophecies suppose that these divine
statements are few in number and came from a
comparatively few seeric souls. The fact is, these
prophecies are in number as the sands upon the
seashore, and those who spoke them are sufficient in
number to people cities, populate nations, and cover
continents. All of the prophets, all of the ancient
preachers of righteousness, all of the citizens of Zion,
all of the saints of old, all of those from Adam to John
who had the gift of the Holy Ghost—all of these bore
testimonies in Messianic terms. They all had a Spirit-
borne hope in Christ who was to come, and fortunately
some few of them were called to be prophets to the
people and have had portions of their words preserved
for us.” (p. 77.)

To the Jews in His own day the Savior said, “Your
father Abraham rejoiced to see my day: and he saw it,
and was glad” (John 8:56). Others saw it and prophesied
concerning it (see Jacob 4:4-5; Acts 3:21-24; Helaman
8:16-18).

(B-8) Conclusion

Elder John A. Widtsoe summarized the role of
prophets in these words:

“A prophet is a teacher of known truth; a seer is
a perceiver of hidden truth, a revelator is a bearer of
new truth. In the widest sense, the one most commonly
used, the title, prophet, includes the other titles and
makes of the prophet, a teacher, perceiver, and bearer
of truth.

“One who bears the title of prophet, and they who
sustain him as such, are first of all believers in God,
and in a divine plan of salvation for the human family;
and, secondly, they commit themselves to the task of
bringing to pass the purposes of the Almighty. They
believe that the children of men are capable of receiving
and obeying truth. Were it not so, the title ‘prophet, seer,
and revelator’ would be empty, hollow words. As it is,
they are clarion calls of the Church of Christ to a world
walking in the dim shadows of misunderstanding.”
(Evidences and Reconciliations, pp. 258-59.)









1 Kings 17-2 Kings 2

Elijah and the
Sealing Power of
the Holy Priesthood

(5-1) Introduction

What would you think about a man who had the
power to raise the dead, call down fire from heaven,
cause the heavens to withhold rain, and render a barrel
of flour inexhaustible?

Elijah was such a man, a man of power, a man of
miracles, a prophet so worthy that he was translated
and taken from the earth in a chariot of fire.

Small wonder that Elijah became one of the great
heroes in Israel’s history. Small wonder, too, that
in Jewish households a place is set for him at every
Passover feast in anticipation of his return as predicted
by the prophet Malachi (see Malachi 4:5-6).

This assignment deals with the reasons Elijah is one
of the greatest prophets of all time and why he was
rejected by the people of his own day.

Instructions to Students

1. Use Notes and Commentary below to help you
as you read and study 1 Kings 17 through 2 Kings 2.

2. Complete Points to Ponder as directed by
your teacher. (Individual-study students should
complete all of this section.)

NOTES AND
COMMENTARY ON
1 KINGS 17-2 KINGS 2

(5-2) 1 Kings 17:1. What Is a Tishbite?

Elijah is here called “the Tishbite, who was of the
inhabitants of Gilead.” Some scholars say that Elijah
came from Tishbeh, in upper Galilee (see C. F. Keil and
F. Delitzsch, Commentary on the Old Testament, 3:1:234).
Adam Clarke suggested a different place. Elijah came,
he said, from Gilead beyond the Jordan in the land
given to the tribe of Gad (see The Holy Bible . . . with
a Commentary and Critical Notes, 2:452). Whichever is
correct, it is clear that the title Tishbite refers to the
place from which Elijah came.

(5-3) 1 Kings 17:1. Elijah Sealed the Heavens against
Rain by Priesthood Power

Elder Joseph Fielding Smith found a special
significance in verse 1:

“The first appearance of Elijah we read of is in the
17th chapter of 1st Kings, when he came before the
king and said, ‘As the Lord God of Israel liveth, before
whom I stand, there shall not be dew nor rain these
years, but according to my word.’

“There is something very significant in that edict.

I want you to get it. Follow me again closely: “As the

Lord God of Israel liveth, before whom I stand, there
shall not be dew nor rain these years, but according to
my word.” The reason I put emphasis upon this is to
impress you with the sealing power by which Elijah was
able to close the heavens, that there should be no rain
or dew until he spoke.” (Doctrines of Salvation, 2:102.)

(5-4) 1 Kings 17:3. Where Is the Brook Cherith?

“We do not know which of the Jordan tributaries the
brook Cherith might have been, but apparently it was
an obscure and isolated place where Elijah could hide
safely without being accidentally discovered by soldiers,
shepherds or passersby. It was also a desolate place
where no animal life existed, therefore Elijah was
completely dependent upon the Lord for his sustenance.”
(W. Cleon Skousen, The Fourth Thousand Years, p. 336.)

(5-5) 1 Kings 17:4, 6. Who Fed Elijah?

Some scholars insist that the word raven is a
mis-translation and that merchants or traders is the
correct rendering. Other scholars disagree. They insist
that the Hebrew word is properly translated just as
it stands. The fact that Elijah was in hiding makes it
unlikely that merchants or traders would come to him
twice a day, and the tone of the writer suggests that it
was miraculous care rather than a normal interaction
between Elijah and other men.

(5-6) 1 Kings 17:9. The Widow of Zarephath

Zarephath was on the coast of the Mediterranean
between Tyre and Sidon, in what is now Lebanon and
was then Phoenicia, outside the boundaries of Israel.
The poor widow had only a little flour with which to
make a patty to fry. Her barrel would have been an
earthen jar and her cruse a clay bottle. Wooden barrels
are not suitable for storing flour in the Middle East
because they do not protect the flour from insects.

Elijah’s request for the widow to prepare his food
was not a selfish request but rather a test of her faith.
Because she passed the test, Elijah’s promise that her
barrel of flour and cruse of oil would not fail for the
duration of the famine was fulfilled. This widow not
only provided for her own needs in a time of great
distress but provided for others an example of great
faith. In an attempt to open the eyes of his prejudiced
countrymen, Jesus spoke of this Sidonian woman who
obeyed God’s command and physically sustained His
prophet. “But I tell you of a truth, many widows were
in Israel in the days of Elias, when the heaven was
shut up three years and six months, when great famine
was throughout all the land; but unto none of them
was Elias sent, save unto Serepta, a city of Sidon, unto
a woman that was a widow” (Luke 4:25-26).
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(5-7) 1 Kings 17:17-24. Elijah Raised the Dead

This is the fourth miracle mentioned in this chapter
which Elijah performed by means of his priesthood
power. First he brought famine by his word (see v. 1),
then he was fed by ravens (see v. 6), then he caused
the widow’s food supply to miraculously continue (see
vv. 13-16). Then he worked another mighty miracle
through the power of God. The widow’s cry (see v. 18)
was more a plea for help than a criticism. In essence
she was saying, “I thought sheltering a prophet would
bring blessings and protection; instead, tragedy has
struck my home.”

(5-8) 1 Kings 18:1-16. Elijah Was Sent to Meet Ahab

Obadiah was the king’s chamberlain, or governor of
his house. As such it was his responsibility to arrange
the king’s appointments. That is why Elijah told
Obadiah to set up an interview between the prophet
and King Ahab. The fact that a king and his chief
steward had to look for water and grass by themselves
shows that the famine had become acute (see vv. 5-6).

Ahab knew that Elijah had brought this distress, so
he searched for him. Apparently Ahab had considerable
power and authority among surrounding nations, for he
was able to exact promises for them that they were not
concealing Elijah or that they knew of his whereabouts
(see v. 10). Sometimes, however, someone would see
the prophet. But when he reported seeing Elijah, the
prophet had disappeared by the time Ahab got there.
Ahab then killed the person who said he had seen Elijah.
Obadiah’s fear that Elijah would disappear again was
caused by his awareness that Ahab would not hesitate
to have him executed if he failed to deliver Elijah (see
vv. 12-16). Elijah promised Obadiah that he would
appear before Ahab (see v. 15).

Whether this Obadiah, who “feared the Lord greatly”
(v. 3), is the author of the Old Testament book of the
same name is not known, but it is doubtful.

(5-9) 1 Kings 18:17-18. Who Has Troubled Israel?

These verses have inspired many sermons, for the
wicked usually blame someone else for their misfortunes.
Elijah had no power by himself to bring on the famine.
He was only the agent of the Lord. Ahab and his
policies were the true cause of Israel’s distress, but
the king refused to accept that responsibility.

(5-10) 1 Kings 18:19. Mount Carmel

Mount Carmel is a mountain ridge several miles long
that runs from southeast to northwest. Its southeastern
slopes are very near the northwestern corner of the
great Jezreel Valley, and its northwest edge juts into
the Mediterranean on the northern coasts of modern
Israel. (See “Old Testament Canaan” in Maps.) Rising
abruptly to about eighteen hundred feet above sea
level, it is an impressive prominence and became
synonymous with beauty. It is referred to figuratively
in the Doctrine and Covenants. (See D&C 128:19.)

(5-11) 1 Kings 18:21. “How Long Halt Ye between Two
Opinions?”

Clarke offered the following comment on Israel’s
indecision: “Literally, [the phrase means] ‘How long
hop ye about upon two boughs?” This is a metaphor

60

Mount Carmel
taken from birds hopping about from bough to
bough, not knowing on which to settle. Perhaps the
idea of limping through lameness should not be
overlooked. They were halt, they could not walk
uprightly; they dreaded Jehovah, and therefore could
not totally abandon him; they feared the king and
queen, and therefore thought they must embrace the
religion of the state. Their conscience forbade them to
do the former; their fear of man persuaded them to do
the latter; but in neither were they heartily engaged;
and at this juncture their minds seemed in equipoise,
and they were waiting for a favourable opportunity

to make their decision. Such an opportunity now,
through the mercy of God, presented itself.”
(Commentary, 2:457.)

(5-12) 1 Kings 18:22-24. The Challenge

The contest that Elijah proposed should have
appealed to the prophets of Baal, since their god, the
“Sun-god,” could surely send down fire if anyone could.
Added to the four hundred and fifty priests of Baal
were four hundred priests of his female counterpart,
Ashtoreth, or Venus, whom Jezebel worshiped. Elijah
commented on the number of prophets of Baal in
contrast to the number of prophets of the Lord (see v. 22).

(5-13) 1 Kings 18:25-29. How Long Did the Priests of
Baal Call upon Their God? Why?

Elijah’s mocking words recorded in verse 27 furnished
cause for a renewed frenzy among Baal’s prophets.
Elijah was really saying, “Cry louder; if he is a god, he
can surely hear you. But then, perhaps, he’s away on
a trip, or he’s out hunting (pursuing game), or maybe
he’s asleep.” Such taunting kept the priests of Baal in
action all day long. Clarke commented: “From morning
even until noon. It seems that the priests of Baal
employed the whole day in their desperate rites. The
time is divided into two periods: 1. From morning until
noon; this was employed in preparing and offering the
sacrifice, and in earnest supplication for the celestial
fire. Still there was no answer, and at noon Elijah began
to mock and ridicule them, and this excited them to
commence anew. And, 2. They continued from noon till
the time of offering the evening sacrifice, dancing up and
down, cutting themselves with knives, mingling their



own blood with their sacrifice, praying, supplicating,
and acting the most frantic manner.” (Commentary,
2:457.)

(5-14) 1 Kings 18:28. Why Did the Priests of Baal Cut
Themselves as They Called Out to Their God?

Apparently they thought this act of self-abasement
would endear them to their god, get his attention, and
prove their sincerity. One ancient author told of antics
very similar to these that he observed in Gaza in
Roman times:

“‘A trumpeter went before them who proclaimed
their arrival in the villages, the farmyards, or the streets
of towns, by flourishes on his instrument—a twisted
horn. The begging Galli followed in fantastic array,
after a leader: an ass in their midst, carrying their
begging bag and a veiled image of the goddess. . . .
They danced along the streets to the sound of wild
music, holding huge swords and bills, with whips for
scourging themselves, in their hands, and making a
hideous noise with rattles, fifes, cymbals or kettle-
drums. When they came to a farmyard they began
their ravings. A wild howl opened the scene. They then
flew wildly one past the other: their heads sunk low
towards the earth, as they turned in circles: their loose
hair dragging through the dust. Presently they began
to bite their arms, and next to hack themselves with
the two-edged swords they carried.” . . .

“Then began a new scene. ‘One of them, the leader
in this frenzy, commenced to prophesy, with sighs and
groans, lamenting aloud his past sins, which he would
now avenge by the chastisement of his flesh. He then
took the knotted whip and lashed his back, cutting
himself also with his sword till the blood ran down.””
(In Cunningham Geikie, Hours with the Bible, 3:399-400.)

(5-15) 1 Kings 18:33-35. Why Did Elijah Have the
Place of Sacrifice Drenched with Water?

The priests of Baal were so unscrupulous that they
rigged their altars with fires beneath them to make the
sacrifices appear to ignite spontaneously. One ancient
writer said he “had seen under the altars of the heathens,
holes dug in the earth with funnels proceeding from
them, and communicating with openings on the tops
of the altars. In the former the priests concealed fire,
which, communicating through the funnels with the
holes, set fire to the wood and consumed the sacrifice;
and thus the simple people were led to believe that
the sacrifice was consumed by a miraculous fire.”

(In Clarke, Commentary, 2:459.)

Elijah undoubtedly drenched the altar and sacrifice
with water as much for the heathen priests as for the
people. He wanted to convince them that there was no
trickery and to show them that the power of the Lord
was manifest. It was a bold and dramatic move that
demonstrated his absolute confidence in the power
of the true God.

(5-16) 1 Kings 18:38. What Was the Fire of the Lord?

“The fire proceeding from Jehovah, was not a natural
flash of lightning, which could not produce any such
effect, but miraculous fire falling from heaven, as in
[1 Chronicles 21:26; 2 Chronicles 7:1] (see [Leviticus

9:24]), the supernatural origin of which was manifested
in the fact, that it not only consumed the sacrifice with
the pile of wood upon the altar, but also burned up . . .
the stones of the altar and the earth that was thrown
up to form the trench, and licked up the water in the
trench. Through this miracle Jehovah not only accredited
Elijah as His servant and prophet, but proved Himself
to be the living God, whom Israel was to serve; so that
all the people who were present fell down upon their
faces in worship, as they had done once before, viz. at
the consecration of the altar in [Leviticus 9:24], and
confessed ‘Jehovah is God.”” (Keil and Delitzsch,
Commentary, 3:1:249.)

(5-17) 1 Kings 19:2-8. Elijah Fled Jezebel

These verses show how powerful and corrupt Jezebel
was. Even after the miraculous fire from heaven, this
woman was moved only to anger and swore she
would take Elijah’s life in revenge. Elijah fled, first into
the territory of Judah (at Beersheba) and then to Mount
Horeb (or Sinai) 150 miles further south.

Elijah was either fasting or receiving food provided
by the Lord during this period. If Elijah truly went
without food for forty days, as verse 8 suggests, then
he had an experience similar to that of Moses (see
Exodus 24:18; 34:28; Deuteronomy 9:9-25) and the
Savior (see Matthew 4:2). And like Moses at Sinai,
Elijah there received revelations.

It must have been very lonely for Elijah during this
period. Men were seeking his life, he felt himself to be
the only faithful prophet left in Israel, and he was
hiding in a cave. President Joseph Fielding Smith wrote:
“When he was there, the Lord called upon him and
asked him what he was doing there; and in his sorrow,
because of the hardness of the hearts of the people, he
told the Lord the condition, that he alone remained,
that they sought his life to take it away. But the Lord
showed him that there were others who had remained
true unto him, even 7,000.” (Doctrines of Salvation, 2:106.)

Those who listen for God’s voice know that it is not
in the power to break rocks and earth (see v. 11), nor in
the fire, but in the “still small voice” that speaks to the
heart of man. When Elijah heard the still small voice,
he “went out” to converse with the Lord (v. 13).
Encouraged, Elijah returned at the Lord’s request and
completed his assigned mission. The word jealous as
used in verses 10 and 14 means diligent. The new
prophet chosen to succeed Elijah was Elisha.

(5-18) 1 Kings 19:4-16. Where Did Elijah’s Travels
Take Him?

The accompanying map shows the journeys of
Elijah from the time he left the Brook Cherith until
he arrived at Damascus, Syria, where he anointed an
earthly king in a foreign country. It provides a picture
of how far-reaching his ministry was.

(5-19) 1 Kings 19:15. Jehovah, the God of Many
Nations

This verse shows that God and Israel’s prophets
influenced nations other than Israel. Nothing more is
known about the circumstance that made it possible
for Elijah to anoint a king of Syria.
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(5-20) 1 Kings 19:17. Whom Did Elisha Slay?

There is no record of Elisha slaying anyone. This
passage may mean that Elisha would prophesy the
death of certain people. Of course, the Bible record as
it is now is fragmentary at best, and the details of the
incident referred to here may be lost.

(5-21) 1 Kings 19:19-21. Twelve Yoke of Oxen

Elisha must have been wealthy to have been plowing
with twelve yokes of oxen, for each yoke pulled a plow
and was driven by a servant. The feast of two oxen also
indicates wealth. Eating the oxen and burning their
equipment symbolically represents Elisha’s rejection of
worldly wealth as Elisha prepared to follow Elijah and
to make the considerable material sacrifice involved in
responding to the prophetic call.
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(5-22) 1 Kings 19:19. What Was the Mantle of the
Prophet That Was Placed on Elisha?

A mantle is a coat or similar covering.

“When Elijah walked up to the plow where Elisha
was standing the prophet simply removed his rough
mantle and placed it across the shoulders of Elisha.
The astonished Elisha seemed to have known exactly
what this emblematic gesture meant. He was being
designated for the prophetic calling and being chosen
as the understudy and future successor of Elijah. No
lengthy discussion or art of persuasion was employed
to induce Elisha to accept the call. It was not needed.
He was one of the choice 7,000 referred to by the Lord
who had not bowed the knee to Baal but respected the
Holy Priesthood of God and accepted with enthusiasm
the discipline and obedience required by such a calling.”
(Skousen, Fourth Thousand Years, p. 359.)

Out of this simple act, the phrase “mantle of the
prophet” has come to mean the calling and office of
the prophet.

(5-23) 1 Kings 20:11. “Let Not Him That Girdeth on
His Harness Boast”

This is like saying “Don’t boast of the deed until it
is done.” The imagery comes from the harnessing of
work animals. It would be easy for an ox to boast of
how much he can plow while he is being harnessed in
the morning, but the boast would be meaningful only
after the work was done, that is, when the harness is
taken off.

(5-24) 1 Kings 20, 22. Battles with Syria

These chapters detail two separate battles between
Israel and Syria. Israel won the first battle but lost the
second.

(5-25) 1 Kings 20:28. What Is Meant by the Phrase
“the Lord Is God of the Hills, but He Is Not God of
the Valleys”?

“There seems to be an allusion here to the opinion,
prevalent among all heathen nations, that the different
parts of the earth had different divinities. They had gods
for the woods, for the mountains, for the seas, for the
heavens, and for the lower regions. The Syrians seem
to have received the impression that Jehovah was
specially the God of the mountains; but he manifested
to them that he ruled every-where.” (James M.
Freeman, Manners and Customs of the Bible, p. 165.)

(5-26) 1 Kings 20:38-43. Ahab’s Death Pronounced

In his encounter with the prophet of the Lord, Ahab
unwittingly pronounced his own doom. The prophecy
was fulfilled in the next battle with the Syrians (see
1 Kings 22:34-35). That was his reward for failing to
slay Ben-hadad as the Lord had commanded.

(5-27) 1 Kings 21:2-24. Naboth’s Vineyard

Ahab’s offer to buy Naboth’s vineyard may seem
fair at first glance, but Naboth could not sell. His land
had been inherited from his forefathers, and the law
of Moses did not permit the sale of one’s inheritance,
except in cases of extreme destitution, and then it
could be sold or mortgaged only until the time of
jubilee, when it would be reclaimed. Ahab wished to



Tel Jezreel, Ahab’s winter palace, overlooks the Jezreel Valley.

acquire the land permanently. Hence Naboth’s reply:
“The Lord forbid it me” (v. 3). Ahab’s tantrum over
being refused (see v. 4) gives an insight into the
character of Ahab. The king owned ten-twelfths of the
land of Israel already, but he was miserable because he
could not get everything he wanted.

These verses also show how Ahab’s wife, Jezebel,
arranged her husband’s affairs without hindrance
of any sort (see v. 16). The phrase “sons of Belial,”
was a catch-all term that applied to almost any evil
persons—Iliars, thieves, murderers. Notice how the
punishment pronounced on Ahab and Jezebel matched
their character (see vv. 19, 23).

(5-28) 1 Kings 21:27-29. Sins of the Fathers and the
Sons

Because of Ahab’s wicked life, the Lord prophesied
that he would lose his posterity (see 1 Kings 21:21).
Verses 27 through 29 show the relationship between
repentance and the consequences of sin. Because Ahab
repented, the “evil” was delayed until Ahab’s son
was king.

(5-29) 1 Kings 22:2-16. Ahab and Jehoshaphat

The friendship between Ahab, king of Israel, and
Jehoshaphat, king of Judah, may have developed
because Jehoram, Jehoshaphat’s son, had married
Ahab’s daughter Athaliah. This friendship did not
please the Lord, and Jehoshaphat was severely rebuked
for encouraging it (see 2 Chronicles 19:1-3).

Ahab and Jehoshaphat were considering whether they
should combine to fight against the Syrians. Ahab’s false
prophets, or counselors, said yes, but Micaiah, a prophet
of God, said no. The words of Micaiah in verse 15,
“Go and prosper,” were said with great sarcasm. It is
as though Micaiah said: “All your false prophets have
predicted success. You want me to do the same, so I
will: “‘Go and prosper.”” This was said scornfully to let
King Ahab know that it was contrary to Micaiah’s true
advice. Hence the King’s response in verse 16.

(5-30) 1 Kings 22:23-24. Did the Lord Place a “Lying
Spirit” in Ahab’s Prophets?

The Lord does not place a lying spirit in anyone. As
Clarke explained, the Hebrew expression means that
the Lord “hath permitted or suffered a lying spirit to
influence thy prophets. Is it requisite again to remind

the reader that the Scriptures repeatedly represent God
as doing what, in the course of his providence, he only
permits or suffers to be done? Nothing can be done in
heaven, in earth, or hell, but either by his immediate
energy or permission. This is the reason why the
Scripture speaks as above.” (Commentary, 2:476.)

(5-31) 1 Kings 22:34. What Are the “Joints of the
Harness”?

An ancient warrior was covered with armor. To kill
him, an arrow had to pass through the spaces where
one piece of armor joined another.

(5-32) 2 Kings 1:1. Who Were the Moabites Who
“Rebelled against Israel after the Death of Ahab”?

The Moabites occupied the territory east of the Dead
Sea. They were the descendants of Lot (see Genesis
19:37.) Years earlier David had conquered them and
their distant relatives the Ammonites, who were also
descendants of Lot and who occupied a territory just
north of Moab. The Moabites now saw an opportunity
to break connection with the Israelites, and they were
determined to make the most of it. Their king, a man
named Mesha, was so proud of the Moabites” rebellion
that he wrote about it on a large black stone that has
been discovered by archeologists. More details of the
rebellion are found on this stone than are recorded in
the Bible. Mesha recorded on the stone the account of
hundreds of cities being added to his kingdom and
how he built reservoirs, aqueducts, and fortifications.

(5-33) 2 Kings 1:3. Who Is Baalzebub?

“This name for Satan signifies his position as the
prince or chief of the devils. It is the same name
(Baalzebub) as was given to an ancient heathen god.

(2 Kings 1:3.) In their rebellion against light, the ancient
Jews applied the name Beelzebub to Christ (Matt. 10:25),
and also said that he cast out devils by the power of
Beelzebub. (Matt. 12:22-30.)” (Bruce R. McConkie,
Mormon Doctrine, p. 75.)

(5-34) 2 Kings 1:8. Elijah’s Description

The statement that Elijah “was a hairy man” refers
to the fact that the prophet was dressed in a rough
garment, probably made of either goat’s or camel’s
hair. Perhaps he actually wore an animal’s skin with
the hair still on it (see Hebrews 11:37).

(5-35) 2 Kings 1:9-14. Was It an Act of Cruelty to
Destroy These Soldiers?

“Some have blamed the prophet for destroying these
men, by bringing down fire from heaven upon them.
But they do not consider that it was no more possible
for Elijah to bring down fire from heaven, than for them
to do it. God alone could send the fire; and as he is just
and good, he would not have destroyed these men had
there not been a sufficient cause to justify the act. It was
not to please Elijah, or to gratify any vindictive humour in
him, that God thus acted; but to show his own power
and justice. No entreaty of Elijah could have induced
God to have performed an act that was wrong in itself.
Elijah, personally, had no concern in the business. God
led him simply to announce on these occasions what he
himself had determined to do. If I be a man of God, i. e.,
as surely as I am a man of God, fire shall come down
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from heaven, and shall consume thee and thy fifty. This is
the literal meaning of the original; and by it we see
that Elijah’s words were only declarative, and not
imprecatory.” (Clarke, Commentary, 2:482.)

(5-36) 2 Kings 1:17. Jehoram and Jehoram

There were two Jehorams who were contemporaries:
Jehoram, son of Ahab, in the Northern Kingdom; and
Jehoram, son of Jehoshaphat, in the Southern Kingdom.

(5-37) 2 Kings 2. Where Did the Journeys of Elijah
and Elisha Take Them?

It is clear from this chapter that Elijah and Elisha
moved about a great deal during this period. See the
accompanying map for the course of their travels.
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(5-38) 2 Kings 2:8. Crossing the Jordan with Elijah

Here is yet another miracle performed by the
priesthood Elijah held. He divided, or unsealed, the
waters of the Jordan. He brought this same priesthood
power, and the keys to exercise it, to Peter, James, and
John on the mountain of transfiguration (see Matthew
17:1-13; Joseph Smith, Teachings of the Prophet Joseph
Smith, p. 158).

(5-39) 2 Kings 2:11. Was Elijah Really Taken into
Heaven?

The term heaven has more than one meaning.
Sometimes it is used to mean the sky; at other times it
refers to the celestial glory. Elijah was taken from this
earth as a translated being, but not into celestial glory.
The Prophet Joseph Smith taught:

“Many have supposed that the doctrine of translation
was a doctrine whereby men were taken immediately
into the presence of God, and into an eternal fullness,
but this is a mistaken idea. Their place of habitation is
that of the terrestrial order, and a place prepared for
such characters He held in reserve to be ministering
angels unto many planets, and who as yet have not
entered into so great a fullness as those who are
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resurrected from the dead. ‘Others were tortured, not
accepting deliverance, that they might obtain a better
resurrection.” (See Hebrews 11:35.)

“Now it was evident that there was a better
resurrection, or else God would not have revealed
it unto Paul. Wherein then, can it be said a better
resurrection. This distinction is made between the
doctrine of the actual resurrection and translation:
translation obtains deliverance from the tortures and
sufferings of the body, but their existence will prolong
as to the labors and toils of the ministry, before they
can enter into so great a rest and glory.” (Teachings of
the Prophet Joseph Smith, pp. 170-71.)

(5-40) 2 Kings 2:14. Elijah’s Mantle

Elijah’s cloak, or mantle, was a symbol of his
authority. Possession of it symbolized that Elijah’s
former authority now rested on Elisha. (See Notes
and Commentary on 1 Kings 19:19.)

(5-41) 2 Kings 2:20. Does Salt Purify Water?

The use of salt makes this a greater miracle, since
salt normally corrupts rather than purifies water.

(5-42) 2 Kings 2:23-24. Should Elisha Be Blamed for
the Death of These “Children”?

In answering this question consider the following
interpretations:

1. The word that in the King James Version is
translated “little children” means young as compared
to old, and can be translated not only as child, but as
young man, meaning a servant or one fit to go out to
battle.

2. In verse 24 the idea ends. This ending is indicated
by a period after “and cursed them in the name of the
Lord.” The verse then states that two she bears came
out of the woods. The assumption that Elisha directed
the bears may not be justified. Clarke suggested: “But
is it not possible that these forty-two were a set of
unlucky young men, who had been employed in the
wood, destroying the whelps of these same she-bears,
who now pursued them, and tore them to pieces, for
the injury they had done? We have already heard of
the ferocity of a bear robbed of her whelps; see at the end
of [2 Samuel chap. 17]. The mention of she-bears gives
some colour to the above conjecture; and, probably,
at the time when these young fellows insulted the
prophet, the bears might be tracing the footsteps of the
murderers of their young, and thus came upon them
in the midst of their insults, God’s providence ordering
these occurrences so as to make this natural effect
appear as a Divine cause. If the conjecture be correct,
the bears were prepared by their loss to execute the
curse of the prophet, and God’s justice guided them
to the spot to punish the iniquity that had been just
committed.” (Commentary, 2:486.)

POINTS TO PONDER

(5-43) The Living and the Dead Prophets

This section’s reading concerned two prophets,
Elijah and Micaiah, whose counsel Ahab disliked.
Even though Jehoshaphat did not like the counsel he
and Ahab received, Ahab still did not want to seek



advice from Micaiah, for Micaiah refused to flatter him
(1 Kings 22). Because Ahab did not like what any of the
prophets had to say about him, he persecuted them.

Now, however, Elijah is honored by people the world
over, Jew, Christian, and Moslem, as one of history’s
greatest prophets.

Is it easier to believe a dead prophet because his
counsel applies more directly to another time? Elder
Bruce R. McConkie said:

“It seems easy to believe in the prophets who have
passed on and to suppose that we believe and follow
the counsel they gave under different circumstances
and to other people. But the great test that confronts
us, as in every age when the Lord has a people on
earth, is whether we will give heed to the words of his
living oracles and follow the counsel and direction
they give for our day and time.

‘“We be Abraham’s children, the Jews said to Jove;
We shall follow our Father, inherit his trove.

But from Jesus our Lord, came the stinging rebuke:
Ye are children of him, whom ye list to obey;

Were ye Abraham’s seed, ye would walk in his path,
And escape the strong chains of the father of wrath.

“We have Moses the seer, and the prophets of old;
All their words we shall treasure as silver and gold.
But from Jesus our Lord, came the sobering voice:
If to Moses ye turn, then give heed to his word;
Only then can ye hope for rewards of great worth,
For he spake of my coming and labors on earth.

“We have Peter and Paul, in their steps let us trod;

So religionists say, as they worship their God.

But speaks He who is Lord of the living and dead:

In the hands of those prophets, those teachers and
seers,

Who abide in your day have I given the keys;

Unto them ye must turn, the Eternal to please.””

(In Conference Report, Apr. 1974, pp. 100-101; or
Ensign, May 1974, pp. 71-72.)

Sometimes modern Saints fall into the same traps as
did ancient Israel. Have you heard people extol the
teachings of Joseph Smith but murmur and criticize
current Church leaders for a statement or a stand they
take that contradicts the individual’s personal ideas
or preference? Do we say we honor the prophets and

yet not follow their instructions from the last general
conference? Some who read the Old Testament have a
tendency to shake their heads sorrowfully over those
proud and rebellious people. But the great value of our
studying this work is that it provides a clear standard
for measuring our own behavior.

(5-44) Who Was It That Troubled Israel?

Do you remember the exchange between Ahab and
Elijah at the end of the three-year drought? Ahab
asked the prophet, “Art thou he that troubleth Israel?”
And Elijah replied, “I have not troubled Israel; but
thou, and thy father’s house, in that ye have forsaken
the commandments of the Lord” (1 Kings 18:17-18).

By himself Elijah had no power to create a drought,
call down fire from heaven, bring about the end of
Ahab and his house, or punish or destroy Israel. He
was only an instrument in the hands of the Lord. It
was the wickedness of Israel that created the chaos
and calamity. In some cases the Lord intervened to
punish directly. In others He simply let the laws He
gave the world (see D&C 88:42) run their course. Elijah
knew what he prophesied only because he was the one
chosen to reveal it. Who would think that idolatry could
lead people to break as many other laws as it did in
Elijah’s day?

It is easy to look back and see how foolish Ahab,
Jezebel, and the Israelites who halted between two
opinions were. But what of today? Are men still inclined
to vacillate between serving God and serving the
devil? Do they still want to hear only good things
about their evil choices? Do they still tend to place the
blame for life’s reversals on someone else? Or will they
learn the eternal fact that men reap precisely what
they sow? “For he that soweth to his flesh shall of the
flesh reap corruption; but he that soweth to the Spirit
shall of the Spirit reap life everlasting” (Galatians 6:8).

Elder Bruce R. McConkie said that “the great need
in the world today is not for the Lord to send a prophet
to reveal his mind and will. He has done that; we have
a prophet; we are guided by many men who have the
spirit of inspiration. The great need today is for men
to have a listening ear and to give heed to the words
that fall from the lips of those who wear the prophetic
mantle.” (In Conference Report, Apr. 1974, p. 104;
or Ensign, May 1974, p. 73.)
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Enrichment

The Messianic
Hope in Ancient
Israel

(C-1) The Jewish Nation Believed the Scriptural
Promise of a Messiah

For centuries the prophets of Israel had foretold
the coming of a Messiah. From Adam to Malachi, the
prophets told the people of the day when the God of
Israel would come to earth, take flesh upon Him, and
become their Savior and Redeemer. Isaiah’s prophecy
represents the Messianic hope that existed among the
covenant people: “For unto us a child is born, unto us a
son is given: and the government shall be upon his
shoulder: and his name shall be called Wonderful,
Counsellor, The mighty God, The everlasting Father,
The Prince of Peace. Of the increase of his government
and peace there shall be no end, upon the throne of
David, and upon his kingdom, to order it, and to
establish it with judgment and with justice from
henceforth even for ever. The zeal of the Lord of hosts
will perform this.” (Isaiah 9:6-7.)

And yet when the long-awaited day arrived, most
of the Jewish people failed to see that the prophecies
were fulfilled and rejected Jesus as the Messiah.

The Apostle John wrote that Jesus was “the true
Light, which lighteth every man that cometh into
the world,” and yet, “the world knew him not. He
came unto his own, and his own received him not.”
(John 1:9-11.)

The English word Messiah comes from the Hebrew
Meshiach, meaning “anointed.” The Greek equivalent
is Christos. Both words carry the idea of one who is
anointed of God. The Hebrew word Yeshua (Jesus in
Greek) means “Savior” or “deliverer.” The two words
combined denote one anointed of God to save or
deliver His people.

Dozens of prophecies clearly signaled the coming of
this Messiah, and Jesus fulfilled them all. Then why did
so many of His own people reject Him? The answer to
that question lies partly in an understanding of the
Messianic hope of Israel.

(C-2) The Jewish Nation Looked beyond the Mark

When Jesus made His appearance on earth, the Jews
were in bondage to the Romans. It was not the first
time a foreign nation had controlled the Jewish land,
nor would it be the last. But the Jews chafed under the
Roman yoke and regarded their gentile overseers as
hard taskmasters. During the years of bondage to the
great empires, the idea of a deliverer began to take on
political overtones. Many overlooked the spiritual
significance of the coming Messiah because they
longed for one with the power to throw off the hated
enemies that ruled them.

The people came to see the Messiah not as one who
would provide Atonement for their sins but as one who
would deliver them from their enemies by physical

force. A Book of Mormon prophet explained: “But
behold, the Jews were a stiffnecked people; and they
despised the words of plainness, and killed the
prophets, and sought for things that they could not
understand. Wherefore, because of their blindness,
which blindness came by looking beyond the mark,
they must needs fall.” (Jacob 4:14.)

They stumbled upon the very “stone upon which
they might build and have safe foundation” (Jacob 4:15).
The “mark” beyond which they looked was Christ.
When He did not come in the manner they anticipated,
they looked beyond Him for another who should
come. Thus, “they still wait for the coming of the
Messiah” (2 Nephi 6:13).

(C-3) The Messianic Hope Taught from the Beginning

The expectation of an Anointed Deliverer is called
the messianic hope. This hope was very real for the
ancient house of Israel and extended into the distant
past, even into the premortal council in heaven. After
explaining the need for a redeemer, Father in Heaven
asked, “Whom shall I send?” (Abraham 3:27). Lucifer
replied, “Behold, here am I, send me, I will be thy son,
and I will redeem all mankind, that one soul shall not
be lost, . . . wherefore give me thine honor” (Moses
4:1). Jehovah replied, “Here am I, send me “ (Abraham
3:27). “Thy will be done, and the glory be thine
forever” (Moses 4:2). Jehovah was chosen as Messiah,
and Lucifer, with a third of the spirit children of God,
rebelled against the Father’s decision. As a result,
Lucifer became the devil. He, with all his followers,
was cast from heaven to the earth. (See Revelation
12:7-9.)

Adam was then placed on earth. After his fall from
Eden, Adam was taught about the Messiah who would
come to redeem “all mankind even as many as will”
(Moses 5:6-9). Later, Enoch was shown in vision the
mortal mission of the Son of God (see Moses 7:47), and
Enoch rejoiced in these words: “Blessed is he through
whose seed Messiah shall come; for he saith—I am
Messiah, the King of Zion, the Rock of Heaven”
(Moses 7:53).

(C-4) Jesus Would Be Like Moses

From Enoch to Abraham and from Abraham to
Moses, the messianic hope was perpetuated. Moses
taught his brethren: “The Lord thy God will raise up
unto thee a Prophet from the midst of thee, of thy
brethren, like unto me; unto him ye shall hearken”
(Deuteronomy 18:15).

Jesus identified Himself to the Nephites as the very
prophet of whom Moses spoke. “Behold, I am he,” he
said, “of whom Moses spake, saying: A prophet shall
the Lord your God raise up unto you” (3 Nephi 20:23).
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(C-5) The Messiah Would Sit on David’s Throne

Like Moses, King David of Israel was a type, or
symbol, of Christ. It was said that Messiah would sit
on David’s throne and judge the house of Israel (see
Isaiah 9:7). Jeremiah wrote: “Behold the days come,
saith the Lord, that I will raise unto David a righteous
Branch, and a King shall reign and prosper, and shall
execute judgment and justice in the earth. In his days
Judah shall be saved, and Israel shall dwell safely: and
this is his name whereby he shall be called, THE LORD
OUR RIGHTEOUSNESS.” (Jeremiah 23:5-6.)

(C-6) Why Did So Many Misinterpret Prophecy
Regarding the Deliverer?

As the years passed and the messianic expectation
remained unfulfilled, many interpreted the sayings
and writings of the prophets erroneously. It is not
surprising that they came to see only the political
aspects of the Messiah, since there was a scriptural
basis for such a belief. Several hundred years before
the birth of Christ Zechariah wrote of a day when the
Lord (Messiah) would fight against the Jewish enemies
“as when he fought in the day of battle [anciently]”
(Zechariah 14:3). Zechariah pictured Jerusalem being
delivered in great power from all who had opposed
her (see Zechariah 14:1-15). Isaiah spoke of the
Messiah as having the government upon His shoulder
(see Isaiah 9:6). That phrase certainly suggested a
political kingdom. Numerous other prophets foretold
His coming in power and glory.

When one studies the prophecies carefully, however,
a dual picture of the Messiah emerges. One picture
is that of the “suffering servant.” Isaiah 53 is an
outstanding example of the “suffering servant” kind
of prophecy. It foretells the sufferings of the Messiah:
He will be “a man of sorrows” (v. 3), one who stands
“as a sheep before her shearers” (v. 7), one who takes
our transgressions upon Himself. The other picture of
the Messiah is that of the “King of Glory.” Zechariah 14
and Isaiah 9 contain examples of the “King of Glory”
prophecies, which paint a picture of deliverance, political
power, and the destruction of the enemies of Israel.

Latter-day Saints, with the benefit of modern
revelation and a perspective of history, easily understand
this dualism. There are two comings of the Messiah.
Christ came the first time as a mortal. He was born in
a stable, lived in a town of little reputation, took no
political role, and flatly rejected attempts to make Him
a king. This coming was foretold in the “suffering
servant” prophecies. His second coming will be in
fulfillment of the “King of Glory” prophecies. He will
put down all kingdoms and deliver Israel from the
powers of Babylon.

David H. Yarn explained:

“From the time of the fall of Jerusalem in 586 B.C.
until the destruction of Jerusalem by the Romans in
A.D. 70, with the exception of the short-lived and
insecure Maccabean revolt, the Palestinian remnant of
Israel was a subject people of the great powers. First
they were victims of the Babylonian captivity; then
they were ruled in turn by the Persians, the Greeks,
the Ptolemies, and the Seleucids. And the efforts of the
zealous Maccabeans to establish Judaic control was
succeeded by subjection to the rising world power,
Rome.

68

“As the centuries passed and the seemingly endless
servitude to heathen powers continued, the Jews
hungered for their liberation. It seems that the messianic
vision of the prophets, which included the first coming
of the Messiah, with his personal redeeming sacrifice,
and his second coming to usher in the messianic age
(millennial reign) in the last days, became fused in the
minds of the people, or at least in the desires of the
people.

“They remembered the prophets had promised one
‘like unto Moses,” and a ‘son of David,” who would be
raised up as the Messiah to deliver them even as Moses
and David had delivered them, but when the Lord
came into the world they seem to have forgotten the
personal aspects of the Redeemer’s life and remembered
only those parts of the prophecies which had to do with
political matters, or the establishing of a permanent
kingdom.” (“The Messianic Expectation,” Ensign, Apr.
1972, pp. 20-21.)

Thus when the Savior refused to take up the sword
against Rome, the Jews” hopes were dashed. And
His Crucifixion was seen by the majority not as a
fulfillment of prophecy but as proof that He could not
have been the promised deliverer.

(C-7) The Messianic Expectation in the Book of
Mormon

The Old Testament and Book of Mormon prophets
understood the true picture. In a great vision given
some six hundred years before the Savior’s advent in
the flesh (1 Nephi 11:13-33), Nephi learned that the
Messiah would be born of a virgin “after the manner
of the flesh,” (v. 18), would be baptized by a “prophet
who should prepare the way before him” (v. 27),
would go forth “ministering unto the people, in power
and great glory” (v. 28), and would heal the sick and
infirm.

They knew that He would “suffer temptations,
and pain of body, hunger, thirst, and fatigue, even
more than man can suffer, except it be unto death;
for behold, blood cometh from every pore, so great
shall be his anguish for the wickedness and the
abominations of his people” (Mosiah 3:7). Nephi and
others foresaw that He would be treated as a thing of
naught, rejected by His people, scourged, spit upon,
and crucified (see 1 Nephi 19:9; Jacob 4:3-4).

(C-8) The Messianic Expectation in the New
Testament

Other messianic prophecies revealed the life and
mission of the Messiah in detail. Those who believed
in Christ saw the fulfillment of these prophecies in His
life. The writers of the four Gospels in the New
Testament, Matthew, Mark, Luke, and John, pointed
out how Jesus Christ fulfilled the Old Testament
prophecies that referred to the coming Messiah. For
example, Jesus was to be born in Bethlehem of Judea
(compare Micah 5:2 with Matthew 2:1-6), would be an
object of great adoration (compare Psalm 72:10 with
Matthew 2:1-11), would be preceded by a forerunner
(compare Isaiah 40:3 and Malachi 3:1 with Luke 1:17
and Matthew 3:1-3). His ministry was to begin in
Galilee (compare Isaiah 9:1-2 with Matthew 4:12,
16-23), He would teach in parables (compare Psalm
78:2 with Matthew 13:34-35). His ministry would be
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When Christ appeared to His disciples after His resurrection, He revealed that He was the risen Lord.

marked by miracles (compare Isaiah 35:5-6 with
Matthew 11:4-5) and by rejection of His message
(compare Psalm 69:8 and Isaiah 53:3 with John 1:11
and John 7:5). Near the end, Messiah would enter
Jerusalem in triumph on the back of an ass (compare
Zechariah 9:9 with Matthew 21:4-5), would be sold

for thirty pieces of silver (compare Zechariah 11:12
with Matthew 26:15), would be betrayed by a close
friend (compare Psalm 41:9 and 55:12-14 with John
13:18, 21), and would be deserted by His associates
(compare Zechariah 13:7 with Matthew 26:31-56). He
would be smitten on the cheek (compare Micah 5:1
with Matthew 27:30), spat upon (compare Isaiah

50:6 with Matthew 27:30), mocked (compare Psalm
22:7-8 with Matthew 27:31, 39-44), and beaten
(compare Isaiah 50:6 with Matthew 26:67; 27:26, 30).
His hands and feet were to be pierced (compare

Psalm 22:16 and Zechariah 12:10 with John 19:33-37);
yet not a bone in His body would be broken (compare
Psalm 34:20 with John 19:33-36). He would be
numbered with transgressors (compare Isaiah 53:9 with
Matthew 27:38). He would be given vinegar to drink
(compare Psalm 69:21 with Matthew 27:34) while
thirsting and in pain (compare Psalm 22:15 and John
19:28). When dead, He would be buried with the rich
(compare Isaiah 53:12 with Matthew 27:57-60); but His
body would not see corruption (compare Psalm 16:10
and Acts 2:31), for He would rise from death (compare
Psalms 2:7; 16:10 with Acts 13:33), making it possible

for all the dead to rise (compare Isaiah 26:19 and
Daniel 12:2 with Matthew 27:52-53).

(C-9) Jesus Is the Christ, the Expected Messiah

Jesus is the Son of God. He was born of a mortal
mother and an immortal father. He made an infinite
Atonement for man’s sins. He was resurrected, thus
opening the doors of immortality and eternal life for
all mankind. Jesus is the only individual who ever
lived to have the details of His birth, life, mission,
death, and resurrection spelled out in public documents
centuries before.

Who could have written the life of any great man
before it happened? Nothing but divine foreknowledge
and power could have revealed the life of Jesus in
such detail and then brought it to pass. No person
could have done this. It was God’s way of placing His
divine stamp on the life and work of His Only
Begotten Son, a means for letting all mankind know
that Jesus was the promised Messiah, the hope and
desire of the ages. President J. Reuben Clark, Jr., said:

“We of our faith know that Jesus of Nazareth is the
Christ. This is our knowledge. We must proclaim it at
all times and under all circumstances. . . .

“So as I conceive it, we must stand adamant for the
doctrine of the atonement of Jesus the Christ, for the
divinity of his conception, for his sinless life, and for,
shall I say, the divinity of his death, his voluntary
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surrender of life. He was not killed; he gave up his
life. . ..

“It is our mission, perhaps the most fundamental
purpose of our work, to bear constant testimony of
Jesus the Christ. We must never permit to enter into
our thoughts and certainly not into our teachings,
the idea that he was merely a great teacher, a great
philosopher, the builder of a great system of ethics.

It is our duty, day after day, year in and year out,
always to declare that Jesus of Nazareth was the Christ
who brought redemption to the world and to all the
inhabitants thereof.” (In Conference Report, Oct. 1955,
pp- 22-24).

(C-10) Summary

Messianic prophecy was given by revelation.
To understand it, one must have the same spirit of
prophecy as the one who gave it. Peter said, “No
prophecy of the scripture is of any private interpretation.
For the prophecy came not in old time by the will of
man: but holy men of God spake as they were moved
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by the Holy Ghost” (2 Peter 1:20-21). And John was
told that the spirit of prophecy is the testimony of
Jesus (see Revelation 19:10). The Jewish nation did not
have this spirit. Because the leaders of the Jews had
interpreted privately many prophecies concerning the
Messiah, they did not recognize Him as the Savior
when He came to earth the first time. When prophecies
began to be fulfilled, the Jews did not have the
spiritual eyes to see the signs.

Today Latter-day Saints have every expectation
that Jesus will come again. The prophecies and signs
concerning His Second Coming are found in the
scriptures. Those who have interpreted privately
or have built false notions of the Savior’s Second
Coming may not recognize the signs. The prophecies
concerning the expected return of the Messiah “are
plain unto all those that are filled with the spirit
of prophecy” (2 Nephi 25:4). It is an individual
responsibility to seek diligently with pure hearts in
order to recognize the signs.









2 Kings 3-13

Hearkening unto
the Counsel of God

(6-1) Introduction

“O that cunning plan of the evil one! O the vainness,
and the frailties, and the foolishness of men! When
they are learned they think they are wise, and they
hearken not unto the counsel of God, for they set it
aside, supposing they know of themselves, wherefore,
their wisdom is foolishness and it profiteth them not.
And they shall perish. But to be learned is good if they
hearken unto the counsels of God.” (2 Nephi 9:28-29).

This scripture applies very well to the children of
Israel in ancient times. Israel seems to have had great
difficulty listening to and obeying the counsel of their
prophets. They trusted in their own wisdom and rejected
the counsel of the Lord. Elisha found no better response,
even though his ministry was as remarkable as Elijah’s.
As he wrestled with the problems of prophetic
leadership, he found the nation of Israel plagued
with apostate kings and leaders. The common people
followed the example of their leaders in having
trouble heeding the prophetic call to righteousness.

Second Kings 3-13 tells of such people as Gehazi,
Naaman, and a woman of Shunem. The wicked kings
of Moab, Israel, and Syria are also encountered. Each
person responded to Elisha’s counsel in a different
way and for different reasons.

Instructions to Students

1. Use Notes and Commentary below to help
you as you read and study 2 Kings 3-13.

2. Complete Points to Ponder as directed by
your teacher. (Individual-study students should
complete all of this section.)

NOTES AND
COMMENTARY ON
2 KINGS 3-13

(6-2) 2 Kings 3-13

The accompanying map indicates the relative locations
of the kingdoms and places written of in 2 Kings 3-13.
Note especially Judah, Israel, Edlom, Moab, and Syria.

(6-3) 2 Kings 3:2-3. The Idolatry of Jehoram

C. F. Keil and F. Delitzsch noted that Jehoram’s
attempt to reform Israel was only partial. “Joram or
Jehoram was not so ungodly as his father Ahab and his
mother Jezebel. He had the statue or pillar of Baal, which
his father had erected in Samaria, removed; and it was
only to the sin of Jeroboam, i.e., the calf-worship, that
he adhered. Joram therefore wished to abolish the
worship of Baal and elevate the worship of Jehovah,
under the image of the calf (ox), into the religion of his
kingdom once more. . . . He did not succeed, however,
in exterminating the worship of Baal. It not only
continued in Samaria, but appears to have been

Elisha’s Spring at Jericho

The Great Sea

ISRAEL

Red Sea

Israel and Moab

carried on again in the most shameless manner . . . at
which we cannot be surprised, since his mother Jezebel,
that fanatical worshipper of Baal, was living throughout
the whole of his reign.” (Commentary on the Old
Testament, 3:1:300-301.)

The worship of Baal, who was a fertility god,
involved all sorts of immorality, temple prostitution,
and other wicked practices that were extremely difficult
to stop when most of the people were themselves
immoral and wicked. (See Old Testament Student
Manual: Genesis—2 Samuel [religion 301, 2003],
pp- 245-48.)
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(6-4) 2 Kings 3:4-10. Why Did Judah and Edom Unite
with Israel against Moab?

The Moabites had paid tribute to Israel since the days
of King David. They gave a hundred thousand lambs
and the same number of rams to the king of Israel each
year (see v. 4). With the death of Ahab, King Mesha of
Moab thought Israel was weakening, so he rebelled
and began to attack nearby towns and villages.

Jehoshaphat, king of Judah, had maintained friendly
relations with Ahab (see 1 Kings 22:4) and wanted to
maintain them with Jehoram, Ahab’s son and successor.
Judah had also been attacked by Moab (see 2 Chronicles
20:1), so it was natural for Jehoshaphat to agree to an
alliance with Israel against a common enemy. By
marching through Edom, Judah and Israel could
increase their army with Edomite soldiers, who were
in servitude to Judah. They could also surprise Moab
by attacking from the geographically most difficult,
and therefore the least likely, direction.

(6-5) 2 Kings 3:11-15. Why Was Elisha Upset?

Jehoshaphat, king of Judah, desired the advice of a
true prophet of God before he went into battle because
he was a follower of Jehovah. The kings went to the
prophet Elisha, who was irritated by the presence of
Jehoram, king of Israel. Elisha sarcastically advised
him to seek the counsel of the false prophets of his
father (see v. 13).

A minstrel, or harpist, was then called to soothe
Elisha before he complied with King Jehoshaphat’s
request to seek the Lord’s direction. It seems ironic
that even though they were not willing to follow
Elisha’s counsel, they were anxious to have his
blessing on their endeavor.

(6-6) 2 Kings 3:11. What Was the Meaning of Elisha’s
Pouring “Water on the Hands of Elijah”?

In the East a servant pours water over the hands of
his master after each meal so he can clean them. The
expression merely indicates that Elisha was the servant
and disciple of Elijah (see James M. Freeman, Manners
and Customs of the Bible, pp. 169-70).

(6-7) 2 Kings 3:19. Besides in Actual Combat, How
Was Israel to Destroy Her Enemies?

The prophet Elisha commanded Israel to do three
things as they went through the land of Moab: (1) cut
down all trees that could be used to build fortifications
(see Deuteronomy 20:19-20 for the justification of
this practice); (2) destroy the wells that provided the
life-giving waters of the land; and (3) throw rocks on
the fields. A large army passing through an area could
quickly cover the land with rocks. It would then take
months of hard work to uncover the land so crops could
again be grown. The reasoning was that the defeated
enemy would have to spend its labor in recovering
from war rather than in preparing to wage it again.

(6-8) 2 Kings 3:20-24. Why Was Moab Deceived?

“On hearing the report of the march of the allied
kings, Moab had raised all the men that were capable
of bearing arms, and stationed them on the frontier. In
the morning, when the sun had risen above the water,
the Moabites saw the water opposite to them like blood,
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and said: “That is blood: the (allied) kings have destroyed
themselves and smitten one another; and now to the
spoil, Moab!” Coming with this expectation to the
Israelitish camp, they were received by the allies, who
were ready for battle, and put to flight. The divine help
consisted, therefore, not in a miracle which surpassed
the laws of nature, but simply in the fact that the Lord
God, as He had predicted through His prophet, caused
the forces of nature ordained by Him to work in the
predetermined manner. . . .

“From the reddish earth of the freshly dug trenches
the water collected in them had acquired a reddish
colour, which was considerably intensified by the rays
of the rising sun, so that when seen from a distance it
resembled blood. The Moabites, however, were the less
likely to entertain the thought of an optical delusion,
from the fact that with their accurate acquaintance with
the country they knew very well that there was no
water in the wady at that time, and they had neither
seen nor heard anything of the rain which had fallen
at a great distance off in the Edomitish mountains.

The thought was therefore a natural one, that the water
was blood, and that the cause of the blood could only
have been that their enemies had massacred one another,
more especially as the jealousy between Israel and
Judah was not unknown to them, and they could have
no doubt that Edom had only come with them as a
forced ally.” (Keil and Delitzsch, Commentary, 3:1:305-6.)

(6-9) 2 Kings 3:26-27. Why Did the Moabite King
Offer His Son As a Sacrifice?

The king of Moab made a desperate attempt to flee
the city because of its imminent destruction. But his
flight was stopped by the Edomites, and he was forced
back into the city. When his attempted flight failed,
the king offered his firstborn son, who would have
succeeded him, as a burnt offering. Chemosh, god of
the Moabites, was frequently offered human sacrifice
to appease his anger. This custom may have prompted
the Moabite king in this case.

With the death of the heir, Israel lifted their siege
and departed, perhaps feeling that Moab’s power as
a nation had ended. This feeling, however, was a
mistake (see 2 Kings 13:20).

(6-10) 2 Kings 4:1-7. How Could Debts Be Paid?

Anciently, when one was unable to meet a legal debt,
one could bind out one’s sons as servants to satisfy the
obligation (see Leviticus 25:39-40). If a thief could not
restore what he had stolen, he could be sold to square a
debt (see Exodus 22:3). Sometimes creditors would even
take children from their parents and sell them into
slavery to pay a debt (see Nehemiah 5:5, 8). The custom
of paying off a debt through servitude was apparently
still practiced in the days of Jesus, for the Savior referred
to it in one of his parables (see Matthew 18:25).

(6-11) 2 Kings 4:8-17. A Faithful Woman Rewarded

Those who receive the servants of the Lord also
receive Him (see D&C 84:36). The Shunammite woman
showed her love for God by her kindness to His chosen
servant Elisha. She, in turn, was assured that she would
be blessed with a child. Like the widow who helped
Elijah, she received a special blessing from the prophet.



(6-12) 2 Kings 4:10. What Is a “Chamber . . . on the
Wall”?

“The aliyah, ‘chamber,” is an upper room of an Eastern
house, being sometimes built on the roof, and sometimes
making a second story to the porch, to which it has
access by stairs. It is hence called in 2 Sam. xviii, 33,
‘the chamber over the gate.” . . . In the text it is called
a chamber ‘in the wall,” probably because its window,
opening to the street, made a break in the dead wall,
and was thus about the only evidence to an outside
spectator of the existence of rooms in the house. It is
usually well furnished, and kept as a room for the
entertainment of honored guests.” (Freeman, Manners
and Customs of the Bible, p. 171.)

(6-13) 2 Kings 4:17-44. Miracles Performed by Elisha

These verses recount three great miracles Elisha
performed through the power of the priesthood. First,
he raised from the dead the son of the Shunammite
woman who had shown so much kindness to him.
Second, he blessed food that was bitter and inedible
and made it whole, or good. And third, he multiplied
a small number of loaves of barley bread and ears of
corn to feed many people.

Many features of Elisha’s ministry parallel those of
the Savior’s. He truly was a type of the Messiah, as
Elijah had been before him.

(6-14) 2 Kings 4:16. Did the Shunammite Woman
Doubt the Promise Made to Her?

The woman'’s response to Elisha’s promise of a child
is not one of doubt but one of hope. In essence she was
saying, “Let not your words be a lie,” or “Let your
words come true.”

(6-15) 2 Kings 4:23. Why Did the Husband Question
His Wife about the Day on Which She Went to See
Elisha?

“The Shunammite’s husband did not connect his
wife’s proposed visit to the prophet with the death of
his child, but with some religious duty. The new moon
(i.e. the first day of the month) and the sabbath were
feasts at which the prophets might be asked to preside,
as Samuel did at the feast held at the high place of
Ramabh [see 1 Samuel 9:12-13].” (J. R. Dummelow, ed.,
A Commentary on the Holy Bible, p. 231.)
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(6-16) 2 Kings 5:1. What Is Known about Naaman?

Naaman was a great warrior and appears to have
been a very good man, for “by him the Lord had given
deliverance unto Syria” from the Assyrians. He was
captain of the entire army of the Syrians, but he was
plagued with leprosy. Leprosy, which has been called
the living death, is any of a variety of chronic skin
diseases. Its most mild form is characterized by skin
that is scaly with reddish patches. In the most extreme
cases of leprosy, the flesh actually falls off the bone.
The law of Moses required that those afflicted with it
live apart from society (see Leviticus 13:46). It is not
known how severe Naaman'’s leprosy was.

(6-17) 2 Kings 5:2-19. The Miraculous Healing of
Naaman, the Syrian Leader

Learning from an Israelite girl in his household that
there was a prophet in Samaria who could heal him,
Naaman asked the king of Syria for a letter to introduce
him to Jehoram, king of Israel. However, Jehoram’s
response, “Am I God, to kill and to make alive?” (v. 7),
shows that he immediately saw the difficult situation
Naaman’s request put him in. Jehoram was saying, in
essence, “Only God can perform such miracles.” If
Jehoram sent him to Elisha and the prophet failed
to heal him, the situation could cause a difficult rift
between Israel and Syria. Perhaps, if Naaman were not
healed, Jehoshaphat would grow angry and declare
war on Jehoram.

When Elisha learned of the distress of the king of
Israel, he sent for Naaman. Elisha tested Naaman’s
faith by telling him to wash in the Jordan seven times.
Though skeptical at first, Naaman complied because of
the persuasion of his servants, and he was made whole.

(6-18) 2 Kings 5:17-19. Why Did Naaman Carry Soil
Back with Him?

“It is very evident from Naaman'’s explanation, ‘for
thy servant,” etc., that he wanted to take a load of earth
with him out of the land of Israel, that he might be able
to offer sacrifice upon it to the God of Israel, because he
was still a slave to the polytheistic superstition, that no
god could be worshipped in a proper and acceptable
manner except in his own land, or upon an altar built
of the earth of his own land. And because Naaman'’s
knowledge of God was still adulterated with
superstition, he was not yet prepared to make an
unreserved confession before men of his faith in Jehovah
as the only true God, but hoped that Jehovah would
forgive him if he still continued to join outwardly
in the worship of idols, so far as his official duty
required.” (Keil and Delitzsch, Commentary, 3:1:320.)

Elisha told Naaman to go in peace, evidently
accepting the sincerity of his conversion, even though
Naaman obviously had more to learn about the true
God.

(6-19) 2 Kings 5:15-16, 20-26. Why Did Elisha Refuse
Gifts from Naaman?

Elisha refused the gifts Naaman offered for his use
of God’s power, but Gehazi did not. The temptation to
use priesthood power for personal gain has plagued
man throughout history (see for example the account
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of Balaam in Jude 1:11 and the account of Nehor in
Alma 1). Nephi called such employment priestcraft
and said it is forbidden by the Lord (see 2 Nephi
26:29-31). Paul suggested that if one charged for his
service in the priesthood, he would abuse his power in
the gospel (see 1 Corinthians 9:18). And Jesus taught His
ministering servants, “Freely ye have received, freely
give” (Matthew 10:8). It is, after all, by divine power
that men are able to perform priesthood miracles.

Elisha understood this truth perfectly, but Gehazi
saw a chance for personal gain slipping away and let
his greed overpower his good judgment.

(6-20) 2 Kings 5:26. What Was the Significance of
Elisha’s Question: “Is It a Time to Receive Money?”

Keil and Delitzsch noted that Elisha was asking, “Is
this the time, when so many hypocrites pretend to be
prophets from selfishness and avarice, and bring the
prophetic office into contempt with unbelievers, for a
servant of the true God to take money and goods from
a non-Israelite for that which God has done through
him, that he may acquire property and luxury for
himself? . . . It was not too harsh a punishment that
the leprosy taken from Naaman on account of his faith
in the living God, should pass to Gehazi on account of
his departure from the true God. For it was not his
avarice [greed] only that was to be punished, but the
abuse of the prophet’s name for the purpose of carrying
out his selfish purpose, and his misrepresentation of
the prophet.” (Commentary, 3:1:322-23.)

(6-21) 2 Kings 6:1-7. Why Did Elisha Perform This
Miracle?

The scarcity of iron and its great value were not
sufficient reason to perform such a miracle. “The
prophet’s powers were exerted to help one who was
honest enough to be the more concerned for his loss
because the axe was not his own” (Dummelow,
Commentary, p. 232).

(6-22) 2 Kings 6:8-23. The Lord’s Host

Syria attacked Israel several times but was always
defeated. When it finally came to the attention of the
king of Syria that his soldiers were losing because of
the prophetic power of Elisha, he sent a large army
to destroy Elisha. The Syrian army located Elisha in
Dotham (see v. 13) where they surrounded the city so
he could not escape. The next morning Elisha’s servant,
realizing the precarious situation they were in, said to
his master, “How shall we do?” (v. 15.) Elisha asked
the Lord to let his servant see that “they that be with
us are more than they that be with them” (v. 16). Elisha’s
servant was then allowed to see the Lord’s host that
had been sent to protect them. (For other examples
of the Lord’s host, see Joshua 5:13-15; History of the
Church, 2:381-83.)

(6-23) 2 Kings 6:23-24. Was There Peace or War
between Syria and Israel?

Josephus explained the apparent contradiction
between these two verses: “Now when these men were
come back, and had showed Ben-hadad how strange
an accident had befallen them, and what an appearance
and power they had experienced of the God of Israel,
he wondered at it, as also at that prophet with whom
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God was so evidently present; so he determined to
make no more secret attempts upon the king of Israel,
out of fear of Elisha, but resolved to make open war
with them, as supposing he could be too hard for his
enemies by the multitude of his army and power.”
(Antiquities of the Jews, bk. 9, chap. 4, par. 4.)

(6-24) 2 Kings 6:24-29. Scarcity of Food in Samaria

Instead of trying to take Samaria by force, the king
of Syria surrounded it and attempted to starve its
inhabitants. The severity of the famine is attested
to by this verse. The ass was an unclean animal (see
Leviticus 11) and was not to be eaten by an Israelite.
The head of an animal was also the most inedible part.
To eat bird dung for what little nutritional value there
was in it also graphically illustrates the severity of the
siege. A cab of dove dung would be a little less than
two quarts. A fourth part, then, would be about one
pint. (See Dummelow, Commentary, p. 232.)

Eventually the famine became so severe that some
even resorted to cannibalism (see vv. 28-29). Like
Ahab, who had blamed Elijah and sought his life (see
1 Kings 18:17-18), King Jehoram refused to see that his
own actions had caused Israel’s problems. Instead, he
blamed Elisha and tried to kill him.

(6-25) 2 Kings 6:27. What Does the Expression “out of
the Barnfloor, or out of the Winepress” Mean?

The king of Israel was simply saying that he could
not provide food or drink.

(6-26) 2 Kings 7. The Lord Saved Israel

Elder Orson Hyde said:

“Once on a time there was a great famine in Samaria,
and so sore was that famine that a mule’s head sold
for four score pieces of silver in the market, and a cab
of dove’s dung sold for food in the market, I can not
recollect for how much. We should consider it pretty
much of a task or penalty to be compelled to use an
article like that for food, but the people of Samaria were
sorely distressed with famine, and which way to turn
to save themselves they knew not. About this time, the
King of Syria, with a large army, came to besiege the city,
and there was a mighty host of them, and they brought
everything in the shape of food that was necessary for
the comfort and happiness of man; and although the
famine was so sore among the Samaritans, the old
Prophet, Elisha . . ., told them that on the next day
meal should be sold in the gate of their city at very
low figures, lower than it had ever been known to be
sold before. A certain nobleman, who heard the
prophecy of Elisha expressed his doubt of its truth, and
he said that if the windows of heaven were opened and
meal poured down from above it could not fall to such
low figures. Now see what he got by doubting the words
of the Prophet—said Elisha to him—Your eyes shall see
it, but you shall not taste it.” That night the Lord sent
forth the angels of his presence and they made a rustling
in the trees, and sounds like horses” hoofs and chariots,
as if the whole country had combined to go out to battle
against the Syrians, and they did not know what to make
of it, and they were frightened, and fled, leaving almost
everything they had brought with them in the borders
of the town; and as they went, the rustling of the trees
and the noise of the horses and chariots seemed to



pursue them, and in order to make their burdens as
light as possible, they threw away everything they had
with them, and their track was strewed with everything
good and desirable. The next morning the people of
Samaria went out and brought the spoils into the market,
and it was overstocked with provisions, and the word
of the Lord through the Prophet was fulfilled.

“Now, you see, the Lord knew they had eaten mules’
heads long enough, and that they had need of something
more palatable; he had had the matter under advisement,
no doubt, when the crusade was inaugurated against
the people of Samaria, and he, in all probability, inspired
them to take abundant supplies, that they might feel
all the more confident on account of their great numbers
being so well provided for. They no doubt calculated
that they had the sure thing, little thinking that God
was making them pack animals to take to his people
what they needed. Their Father in heaven knew that
they had need of them, and he sent them, and the
people of Samaria brought them into market, and
behold and lo the multitude rushed together just as
hungry people will, and this nobleman came out also,
and he was trodden down under foot and stamped
to death—he saw it but he never tasted it. That is the
reward of those who disbelieve the Prophets of God; it
was so then, and if the same thing does not occur in
every instance something of a similar character is sure
to take place. There was no living faith in that man, he
could not believe the testimony of the Prophets, and in
this he was like some of our—what shall I say, great
men, whose faith is weak and sickly, and they think
they know it all, and can chalk out right and left that
which would be best for building up the kingdom of
God.” (In Journal of Discourses, 17:6-7.)

In a similar prophecy, Heber C. Kimball prophesied
that the Saints in the Salt Lake Valley would be able to
purchase goods more cheaply than they could back

East. The prophecy was fulfilled when thousands
came through the valley during the California gold
rush. (See B. H. Roberts, A Comprehensive History of the
Church, 3:349-53.)

(6-27) 2 Kings 8:7-15. Prophecy to Hazael and
Ben-hadad

It is probable that more than one king of Syria bore
the name Ben-hadad. The name means “son of Hadad”
(J. D. Douglas, ed., The New Bible Dictionary, s.v.
“Ben-hadad”).

The Syrian leaders were well acquainted with the
prophet Elisha, for they knew of Naaman’s miraculous
healing. They also remembered Elisha’s leading a
contingent of the Syrian army into captivity single-
handedly and then releasing them (see 2 Kings 6:18-23).
Ben-hadad’s reaction, when he heard that Elisha was
in Damascus, was one of jubilation. Perhaps the prophet
of God would tell him whether he would recover from
his disease.

Verse 9 indicates that the gifts Ben-hadad sent with
Hazael to Elisha were not just a token gesture. It took
forty camels to carry them. Elisha informed Hazael
(see v. 10) that the disease the king was suffering from
was not fatal, but he would die by other means. Elisha
knew the heart of Hazael and the evil he would cause,
for the wicked cannot look unashamedly into the
piercing eye of the righteous (see v. 11). Upon his return
Hazael smothered Ben-hadad and became the king.
He ruled Syria for forty-two harsh and brutal years in
which he did Israel much harm, fulfilling Elisha’s
prophecy.

(6-28) 2 Kings 8:16-23. Jehoram, King of Judah

Jehoram, king of Judah, married Athaliah, who was
the daughter of Ahab, king of Israel, and Jezebel. She,
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like her mother, was an evil woman who worshiped
the gods of Baal, and she helped corrupt the Southern
Kingdom of Judah as her mother had done the Northern
Kingdom of Israel. (See Enrichment A for more
information on Athaliah.)

Because of the wickedness of Jehoram, the Lord
would not support him during his administration,
and he was greatly afflicted. Edom revolted, as did
Libnah, against his rule. Libnah was a royal city of the
Canaanites that had first been conquered by Joshua.
Jehoram probably lost Libnah at the time the Philistines
attacked Judah and plundered Jerusalem (see
2 Chronicles 21:16-17). Jehoram finally died of a
terrible disease (see 2 Chronicles 21:18-20).

(6-29) 2 Kings 8:26. Was Athaliah the Daughter of Omri?

Athaliah was the daughter of Ahab, who was the son
of Omri (see 2 Chronicles 21:6). “The terms ‘son” and
‘daughter” were used not only of remote descendants
but even of successors who were not blood relations”
(Dummelow, Commentary, p. 233). The phrase here
means that Athaliah was of the Omride dynasty.

(6-30) 2 Kings 9:1-13. Why Was Jehu Anointed King?

One of the last commissions the Lord gave Elijah
was to anoint Jehu as king of Israel (see 1 Kings 19:16).
Elisha now carried out that commission for Elijah. The
purpose of Jehu's reign was, according to verse 7, to
completely destroy the house, or family, of the wicked
Ahab and Jezebel. Notice the prophecy about Jezebel
in verse 10. The young man Elisha sent to deliver this
message and anoint Jehu was probably a priesthood
bearer.

Verse 13 describes a special ceremony in which a
man was acknowledged king. Those present laid their
cloaks down at his feet as a symbol of their loyalty and
recognition of his authority.

(6-31) 2 Kings 9:14-26. Vineyard of Naboth

Jehu met King Joram and King Ahaziah in the
vineyard called Naboth (see v. 21). This was the very
vineyard that Jezebel had obtained by murdering
Naboth. This was also the exact spot where Elijah had
appeared to Ahab years before and prophesied that his
posterity would one day be exterminated (see 1 Kings
21:21-23). That day had come.

Jehu's being anointed by Elisha’s servant to be king
and the prophecy of his brutal destruction of the house
of Omri should not be construed to mean that the Lord
commanded Jehu to do these things. The prophet simply
foresaw what would happen, but Jehu himself was a
wicked man (see 2 Kings 10:31), although he was a
means for destroying the wickedness out of Israel.

(6-32) 2 Kings 9:30-37. Death of Jezebel

“Jezebel [painted her face] that she might present an
imposing appearance to Jehu and die as a queen; not
to allure him by her charms. . . . For (ver. 31) when Jehu
entered the palace gate, she cried out to him, ‘Is it
peace, thou Zimri, murderer of his lord?” She
addressed Jehu as Zimri the murderer of the king, to
point to the fate which Jehu would bring upon himself
by the murder of the king, as Zimri had already
done [vv. 32-33]. But Jehu did not deign to answer the
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worthless woman; he simply looked up to the window
and inquired: “‘Who is (holds) with me? who?” Then
two, three chamberlains looked out (of the side
windows), and by Jehu’s command threw the proud
queen out of the window, so that some of her blood
spurted upon the wall and the horses (of Jehu), and
Jehu trampled her down, driving over her with his
horses and chariot.” (Keil and Delitzsch, Commentary,
3:1:345.)

The death of Jezebel fulfilled the prophecy of Elijah
(see 1 Kings 21:23).

(6-33) 2 Kings 10:1-6. Were the Seventy Sons Ahab’s
Children?

By this time Ahab had been dead fourteen years.
Some of the seventy sons mentioned in verse 6 could
have been Ahab’s; however, sons as used in these
verses could also mean grandsons of Ahab. Master’s
sons, as used in verse 2, is an obvious reference to the
sons of Joram.

Jehu wanted to kill all the sons or grandsons of
Ahab who were part of the royal line and therefore
heirs to the throne of Israel.

(6-34) 2 Kings 10:13. Who Were the Brethren of
Ahaziah?

Brethren, as used in this verse, could not be a reference
to the actual brothers of Ahaziah because the Philistines
had taken them in a battle many years before (see
2 Chronicles 21:17). It is, however, a reference to the
relative of Ahaziah who lived in the royal household
(see 2 Chronicles 22:8).

(6-35) 2 Kings 10:30-31. How P